








places, He was not giving them a “gimmick” that guar-
anteed promotion. The false humility that takes the
lowest place is just as hateful to God as the pride that
takes the highest place. God is not impressed by our
status in society or in the church. He is not influenced
by what people say or think about us, because He sees
the thoughts and motives of the heart (1 Sam. 16:7).
God still humbles the proud and exalts the humble
(James 4:6).

British essayist Francis Bacon compared fame to a
river that easily carried “things light and swollen” but
that drowned “things weighty and solid.” It is interest-
ing to scan old editions of encyclopedias and see how
many “famous people” are “forgotten people” today.

Humility is a fundamental grace in the Christian
life, and yet it is elusive; if you know you have it, you
have lost it! It has well been said that humility is not
thinking meanly of ourselves; it is simply not thinking
of ourselves at all. Jesus is the greatest example of
humility, and we would do well to ask the Holy Spirit
to enable us to imitate Him (Phil. 2:1-16).

The Host: False Hospitality (14:12-14)

Jesus knew that the host had invited his guests for two
reasons: (1) to pay them back because they had invited
him to past feasts, or (2) to put them under his debt so
that they would invite him to future feasts. Such hos-
pitality was not an expression of love and grace but
rather an evidence of pride and selfishness. He was
“buying” recognition.

Jesus does not prohibit us from entertaining fam-
ily and friends, but He warns us against entertaining
only family and friends exclusively and habitually.
That kind of “fellowship” quickly degenerates into a
“mutual admiration society” in which each one tries
to outdo the others and no one dares to break the
cycle. Sad to say, too much church social life fits this
description.

Our motive for sharing must be the praise of God
and not the applause of men, the eternal reward in
heaven and not the temporary recognition on earth. A
pastor friend of mine used to remind me, “You can't get
your reward twice!” and he was right (see Matt.
6:1-18). On the day of judgment, many who today are
first in the eyes of men will be last in God’s eyes, and
many who are last in the eyes of men will be first in the
eyes of God (Luke 13:30).

In our Lord’s time, it was not considered proper to
ask poor people and handicapped people to public ban-
quets. (The women were not invited either!) But Jesus
commanded us to put these needy people at the top of
our guest list because they cannor pay us back. If our
hearts are right, God will see to it that we are properly
rewarded, though getting a reward must not be the
motive for our generosity. When we serve others from
unselfish hearts, we are laying up treasures in heaven
(Matt. 6:20) and becoming “rich toward God” (Luke
12:21).

Our modern world is very competitive, and it is
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casy for God’s people to become more concerned about
profit and loss than they are about sacrifice and service.
“What will 7 get out of it?” may easily become life’s
most important question (Matt. 19:27ff.). We must
strive to maintain the unselfish attitude that Jesus had
and share what we have with others.

The Jews: False Security (14:15-24)

When Jesus mentioned “the resurrection of the just,”
one of the guests became excited and said, “Blessed is
he that shall eat bread in the kingdom of God!” The
Jewish people pictured their future kingdom as a great
feast with Abraham, Isaac, Jacob, and the prophets as
the honored guests (Luke 13:28; see Isa. 25:6). This
anonymous guest was confident that he would one day
be at the “kingdom feast” with them! Jesus responded
by telling him a parable that revealed the sad conse-
quences of false confidence.

In Jesus' day when you invited guests to a dinner,
you told them the day but not the exact hour of the
meal. A host had to know how many guests were com-
ing so he could butcher the right amount of animals
and prepare sufficient food. Just before the feast was to
begin, the host sent his servants to each of the guests to
tell them the banquet was ready and they should come
(see Esth. 5:8; 6:14). In other words, each of the guests
in this parable had already agreed to attend the banquet.
The host expected them to be there.

But instead of eagerly coming to the feast, all of the
guests insulted the host by refusing to attend, and they
all gave very feeble excuses to defend their change in
plans.

The first guest begged off because he had to “go and
see” a piece of real estate he had purchased. In the East,
the purchasing of property is often a long and compli-
cated process, and the man would have had many
opportunities to examine the land he was buying.
Anybody who purchases land that he has never exam-
ined is certainly taking a chance. Since most banquets
were held in the evening, the man had little daylight
left even for a cursory investigation.

The second man had also made a purchase—ten
oxen that he was anxious to prove. Again, who would
purchase that many animals without first testing them?
Not many customers in our modern world would buy
a used car that they had not taken out for a “test drive.”
Furthermore, how could this man really put these oxen
to the test when it was so late in the day? His statement
“I go to prove them!” suggests that he was already on
his way to the farm when the servant came with the
final call to the dinner.

The third guest really had no excuse at all. Since
they involved so much elaborate preparation, Jewish
weddings were never surprises, so this man knew well
in advance that he was taking a wife. That being the
case, he should not have agreed to attend the feast in
the first place. Since only Jewish men were invited to
banquets, the host did not expect the wife to come any-
way. Having a new wife could have kept the man from
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the battlefield (Deut. 24:5) but not from the festive
board.

Of course, these were only excuses. I think it was
Billy Sunday who defined an excuse as “the skin of a
reason stuffed with a lie.” The person who is good at
excuses is usually not good at anything else. These three
guests actually expected to get another invitation in the
future, but that invitation never came.

Having prepared a great dinner for many guests,
the host did not want all that food to go to waste, so he
sent his servant out to gather a crowd and bring them
to the banquet hall. What kind of men would be found
in the streets and lanes of the city or in the highways
and hedges? The outcasts, the loiterers, the homeless,
the undesirables, the kind of people that Jesus came ro
save (Luke 15:1-2; 19:10). There might even be some
Gentiles in the crowd!

These men may have had only one reason for refus-
ing the kind invitation: they were unprepared to attend
such a fine dinner. So, the servant constrained them to
accept (see 2 Cor. 5:20). They had no excuses. The
poor could not afford to buy oxen; the blind could not
go to examine real estate; and the poor, maimed, lame,
and blind were usually not given in marriage. This
crowd would be hungry and lonely and only too happy
to accept an invitation to a free banquet.

Not only did the host get other people to take the
places assigned to the invited guests, but he also shut
the door so that the excuse-makers could not change their
minds and come in (see Luke 13:22-30). In fact, the
host was angry. We rarely think of God expressing judi-
cial anger against those who reject His gracious
invitations, but verses like Isaiah 55:6 and Proverbs
1:24-33 give a solemn warning that we not treat His
calls lightly.

This parable had a special message for the proud
Jewish people who were so sure they would “eat bread
in the kingdom of God.” Within a few short years, the
gospel would be rejected by the official religious lead-
ers, and the message would go out to the Samaritans
(Acts 8) and then to the Gentiles (Acts 10; 13ff.).

But the message of this parable applies to all lost
sinners today. God still says, “All things are now ready.
Come!” Nothing more need be done for the salvation
of your soul, for Jesus Christ finished the work of
redemption when He died for you on the cross and
arose from the dead. The feast has been spread, the
invitation is free, and you are invited to come.

People today make the same mistake that the peo-
ple in the parable made: they delay in responding to
the invitation because they settle for second best. There is
certainly nothing wrong with owning a farm, examin-
ing purchases, or spending an evening with your wife.
But if these good things keep you from enjoying the
best things, then they become bad things. The excuse-
makers were actually successful people in the eyes of
their friends, but they were failures in the eyes of Jesus
Christ.

The Christian life is a feast, not a funeral, and all
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are invited to come. Each of us as believers must herald
abroad the message, “Come, for all things are now
ready!” God wants to see His house filled, and “yet
there is room.” He wants us to go home (Mark 5:19),
go into the streets and lanes (Luke 14:21), go into the
highways and hedges (Luke 14:23), and go into all the
world (Mark 16:15) with the gospel of Jesus Christ.

This parable was the text of the last sermon D. L.
Moody preached, “Excuses.” It was given on
November 23, 1899 in the Civic Auditorium in Kansas
City, and Moody was a sick man as he preached. “I
must have souls in Kansas City,” he told the students at
his school in Chicago. “Never, never have I wanted so
much to lead men and women to Christ as I do this
time!”

There was a throbbing in his chest, and he had to
hold to the organ to keep from falling, but Moody
bravely preached the gospel, and some fifty people
responded to trust Christ. The next day, Moody left for
home, and a month later he died. Up to the very end,
Moody was “compelling them to come in.”

The Multitudes: False Expectancy (14:25-35)

When Jesus left the Pharisee’s house, great crowds fol-
lowed Him, but He was not impressed by their
enthusiasm. He knew that most of those in the crowd
were not the least bit interested in spiritual things.
Some wanted only to see miracles, others heard that He
fed the hungry, and a few hoped He would overthrow
Rome and establish David’s promised kingdom. They
were expecting the wrong things.

Jesus turned to the multitude and preached a ser-
mon that deliberately thinned out the ranks. He made
it clear that, when it comes to personal discipleship, He
is more interested in guality than quantizy. In the mat-
ter of saving lost souls, He wants His house to be filled
(Luke 14:23), but in the matter of personal disciple-
ship, He wants only those who are willing to pay the
price.

A “disciple” is a learner, one who attaches himself or
herself to a teacher in order to learn a trade or a sub-
ject. Perhaps our nearest modern equivalent is
“apprentice,” one who learns by watching and by
doing. The word disciple was the most common name
for the followers of Jesus Christ and is used 264 times
in the Gospels and the book of Acts.

Jesus seems to make a distinction between salvation
and discipleship. Salvation is open to all who will come
by faith, while discipleship is for believers willing to
pay a price. Salvation means coming to the cross and
trusting Jesus Christ, while discipleship means carrying
the cross and following Jesus Christ. Jesus wants as
many sinners saved as possible (“that my house may be
filled”), but He cautions us not to take discipleship
lightly, and in the three parables He gave, He made it
clear that there is a price to pay.

To begin with, we must love Christ supremely, even
more than we love our own flesh and blood (Luke
14:26-27). The word hate does not suggest positive



antagonism but rather “to love less” (see Gen.
29:30-31; Mal. 1:2-3; and Matt. 10:37). Our love for
Christ must be so strong that all other love is like
hatred in comparison. In fact, we must hate our own
lives and be willing to bear the cross after Him.

What does it mean to “carry the cross”? It means
daily identification with Christ in shame, suffering,
and surrender to God’s will. It means death to self, to
our own plans and ambitions, and a willingness to
serve Him as He directs (John 12:23-28). A “cross” is
something we willingly accept from God as part of His
will for our lives. The Christian who called his noisy
neighbors the “cross” he had to bear certainly did not
understand the meaning of dying to self.

Jesus gave three parables to explain why He makes
such costly demands on His followers: the man build-
ing a tower, the king fighting a war, and the salt losing
its flavor. The usual interpretation is that believers are
represented by the man building the tower and the
king fighting the war, and we had better “count the
cost” before we start, lest we start and not be able to
finish. But I agree with Campbell Morgan that the
builder and the king represent not the believer but
Jesus Christ. He is the one who must “count the cost” to
see whether we are the kind of material He can use to
build the church and battle the enemy. He cannot get the
job done with halfhearted followers who will not pay
the price.

As T write this chapter, I can look up and see on my
library shelves hundreds of volumes of Christian biog-
raphies and autobiographies, the stories of godly men
and women who made great contributions to the
building of the church and the battle against the
enemy. They were willing to pay the price, and God
blessed them and used them. They were people with
“salt” in their character.

Jesus had already told His disciples that they were
“the salt of the earth” (Matt. 5:13). When the sinner
trusts Jesus Christ as Savior, a miracle takes place and
“clay” is turned into “salt.” Salt was a valued item in
that day; in fact, part of a soldier’s pay was given in salt.
(The words salt and salary are related; hence, the say-
ing, “He’s not worth his salt.”)

Salt is a preservative, and God’s people in this world
are helping to retard the growth of evil and decay. Salt
is also a purifying agent, an antiseptic that makes things
cleaner. It may sting when it touches the wound, but it
helps to kill infection. Salt gives flavor to things and,
most of all, makes people thirsty. By our character and
conduct, we ought to make others thirsty for the Lord
Jesus Christ and the salvation that He alone can give.

Our modern salt is pure and does not lose its flavor,
but the salt in Jesus’ day was impure and could lose its
flavor, especially if it came in contact with earth. Once
the saltiness was gone, there was no way to restore it,
and the salt was thrown out into the street to be walked
on. When a disciple loses his Christian character, he is
“good for nothing” and will eventually be “walked on”
by others and bring disgrace to Christ

Luke 14—15

Discipleship is serious business. If we are not true
disciples, then Jesus cannot build the tower and fight
the war. “There is always an #fin connection with dis-
cipleship,” wrote Oswald Chambers, “and it implies
that we need not [be disciples] unless we like. There is
never any compulsion; Jesus does not coerce us. There
is only one way of being a disciple, and that is by being
devoted to Jesus.”

If we tell Jesus that we want to take up our cross
and follow Him as His disciples, then He wants us to
know exactly what we are getting into. He wants no
false expectancy, no illusions, no bargains. He wants to
use us as stones for building His church, soldiers for
battling His enemies, and salt for bettering His world,
and He is looking for quality.

After all, He was on His way to Jerusalem when He
spoke these words, and look what happened to Him
there! He does not ask us to do anything for Him that
He has not already done for us.

To some, Jesus says, “You cannot be My disciples!”
Why? Because they will not forsake all for Him, bear
shame and reproach for Him, and let their love for
Him control them.

And they are the losers.

Will you be His disciple?

CHAPTER FOURTEEN
Luke 15

THE JOYS OF SALVATION

hen D. L. Moody was directing his Sunday
W school in Chicago, one boy walked several miles

to attend; and somebody asked him, “Why
don’t you go to a Sunday school closer to home?”

His reply might have been used by the publicans
and sinners in Jesus' day: “Because they love a feller
over there.”

It is significant that Jesus artracted sinners while the
Pharisees repelled them. (What does this say about
some of our churches today?) Lost sinners came to
Jesus, not because He catered to them or compromised
His message, but because He cared for them. He
understood their needs and tried to help them, while
the Pharisees criticized them and kept their distance
(see Luke 18:9-14). The Pharisees had a knowledge of
the Old Testament law and a desire for personal purity,
yet they had no love for lost souls.

Three words summarize the message of this chap-
ter: lost, found, and rejoice. Jesus spoke these parables to
answer the accusations of the Pharisees and scribes who
were scandalized at His behavior. It was bad enough
that Jesus welcomed these outcasts and taught them,
but He went so far as to eat with them! The Jewish reli-
gious leaders did not yet understand that the Son of
Man had “come to seek and to save that which was
lost” (Luke 19:10). Even more, they were still blind to
the fact that they themselves were among the lost.
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This chapter makes it clear that there is one mes-
sage of salvation: God welcomes and forgives repentant
sinners. But these parables also reveal that there are fwo
aspects to this salvation. There is Gods part: the shep-
herd secks the lost sheep, and the woman searches for
the lost coin. But there is also man’s part in salvation,
for the wayward son willingly repented and returned
home. To emphasize but one aspect is to give a false
view of salvation, for both the sovereignty of God and
the responsibility of man must be considered (see John
6:37; 2 Thess. 2:13-14).

Since one of the major themes of this chapter is joy,
let’s consider the three different joys that are involved
in salvation. C. S. Lewis wrote, “Joy is the serious busi-
ness of heaven,” and it is a joy in which you and I can
share.

The Joy of Finding (15:1-10)

The story about the lost sheep would touch the hearts
of the men and boys in the crowd, and the women and
gitls would appreciate the story about the coin that was
lost from the wedding necklace. Jesus sought to reach
everybody’s heart.

The lost sheep (vv. 3-7). The sheep was lost
because of foolishness. Sheep have a tendency to go
astray, and that is why they need a shepherd (Isa. 53:6;
1 Peter 2:25). The scribes and Pharisees had no problem
seeing the publicans and sinners as “lost sheep,” but
they would not apply that image to themselves! And yet
the prophet made it clear that all of us have sinned and
gone astray, and that includes religious people.

The shepherd was responsible for each sheep; if one
was missing, the shepherd had to pay for it unless he
could prove that it was killed by a predator (see Gen.
31:38-39; Ex. 22:10-13; Amos 3:12). This explains
why he would leave the flock with the other shepherds,
go and search for the missing animal, and then rejoice
when he found it. Not to find the lost sheep meant
money out of his own pocket, plus the disgrace of
being known as a careless shepherd.

By leaving the ninety-nine sheep, the shepherd was
not saying they were unimportant to him. They were
safe, but the lost sheep was in danger. The fact that the
shepherd would go after one sheep is proof that each
animal was dear to him. Jesus was not suggesting that
the scribes and Pharisees were not in need of salvation,
for they certainly were. We must not make every part
of the parable mean something, otherwise we will turn
it into an allegory and distort the message.

There is a fourfold joy expressed when a lost sinner
comes to the Savior. Though nothing is said in the
story about how the sheep felt, there is certainly joy in
the heart of the person found. Both Scripture (Acts 3:8;
8:39) and our own personal experience verify the joy of
salvation.

But there is also the joy of the person who does the
finding. Whenever you assist in leading a lost soul to
faith in Christ, you experience a wonderful joy within.
Others join with us in rejoicing as we share the good
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news of a new child of God in the family, and there is
also joy in heaven (Luke 15:7, 10). The angels know
better than we do what we are saved from and 0, and
they rejoice with us.

The lost coin (vv. 8-10). The sheep was lost
because of its foolishness, but the coin was lost because
of the carelessness of another. It is a sobering thought
that our carelessness at home could result in a soul
being lost.

When a Jewish girl married, she began to wear a
headband of ten silver coins to signify that she was now
a wife. It was the Jewish version of our modern wed-
ding ring, and it would be considered a calamity for her
to lose one of those coins. Palestinian houses were dark,
so she had to light a lamp and search until she found
the lost coin, and we can imagine her joy at finding it.

We must not press parabolic images too far, but it
is worth noting that the coin would have on it the
image of the ruler (Luke 20:19-25). The lost sinner
bears the image of God, even though that image has
been marred by sin. When a lost sinner is “found,”
God begins to restore that divine image through the
power of the Spirit, and one day, the believer will be
like Jesus Christ (Rom. 8:29; 2 Cor. 3:18; Col. 3:10; 1
John 3:1-2).

These two parables help us understand something
of what it means to be lost. To begin with, it means
being out of place. Sheep belong with the flock, coins
belong on the chain, and lost sinners belong in fellow-
ship with God. But to be lost also means being out of
service. A lost sheep is of no value to the shepherd, a
lost coin has no value to the owner, and a lost sinner
cannot experience the enriching fulfillment God has
for him in Jesus Christ.

But to turn this around, to be “found” (saved)
means that you are back in place (reconciled to God),
back in service (life has a purpose), and out of danger.
No wonder the shepherd and the woman rejoiced and
invited their friends to rejoice with them!

It is easy for us today to read these two parables and
take their message for granted, but the people who first
heard them must have been shocked. Jesus was saying
that God actually searches for lost sinners! No wonder the
scribes and Pharisees were offended, for there was no
place in their legalistic theology for a God like that.
They had forgotten that God had sought out Adam
and Eve when they had sinned and hidden from God
(Gen. 3:8-9). In spite of their supposed knowledge of
Scripture, the scribes and Pharisees forgot that God
was like a father who pitied his wayward children (Ps.
103:8-14).

There are few joys that match the joy of finding the
lost and bringing them to the Savior. “The church has
nothing to do but to save souls,” said John Wesley, the
founder of Methodism. “Therefore, spend and be
spent in this work.”

The Joy of Returning (15:11-24)
We call this story “the parable of the prodigal son” (the



word prodigal means “wasteful”), but it could also be
called “the parable of the loving father,” for it empha-
sizes the graciousness of the father more than the
sinfulness of the son. Unlike the shepherd and the
woman in the previous parables, the father did not go
out to seek the son, but it was the memory of his
father’s goodness that brought the boy to repentance
and forgiveness (see Rom. 2:4). Note in the story the
three experiences of the younger son.

Rebellion—he went to the far country (vwv.
11-16). According to Jewish law, an elder son received
twice as much as the other sons (Deut. 21:17), and a
father could distribute his wealth during his lifetime if
he wished. It was perfectly legal for the younger son to
ask for his share of the estate and even to sell it, but it
was certainly not a very loving thing on his part. It was
as though he were saying to his father, “I wish you were
dead!” Thomas Huxley said, “A man’s worst difficulties
begin when he is able to do just as he likes.” How true!

We are always heading for trouble whenever we
value things more than people, pleasure more than
duty, and distant scenes more than the blessings we
have right at home. Jesus once warned two disputing
brothers, “Take heed and beware of covetousness”
(Luke 12:15). Why? Because the covetous person can
never be satisfied, no matter how much he acquires,
and a dissatisfied heart leads to a disappointed life. The
prodigal learned the hard way that you cannot enjoy
the things money can buy if you ignore the things
money cannot buy.

“The far country” is not necessarily a distant place
to which we must travel, because “the far country”
exists first of all 77z our hearss. The younger son dreamed
of “enjoying” his freedom far from home and away
from his father and older brother. If the sheep was lost
through foolishness and the coin through carelessness,
then the son was lost because of willfulness. He wanted
to have his own way, so he rebelled against his own
father and broke his father’s heart.

But life in the far country was not what he
expected. His resources ran out, his friends left him, a
famine came, and the boy was forced to do for a
stranger what he would not do for his own father—go
to work! This scene in the drama is our Lord’s way of
emphasizing what sin really does in the lives of those
who reject the Father’s will. Sin promises freedom, but
it only brings slavery (John 8:34); it promises success,
but brings failure; it promises life, but “the wages of sin
is death” (Rom. 6:23). The boy thought he would “find
himself,” but he only lost himselfl When God is left
out of our lives, enjoyment becomes enslavement.

Repentance—he came to himself (vv. 17-19). To
“repent” means “to change one’s mind,” and that is
exactly what the young man did as he cared for the
pigs. (What a job for a Jewish boy!) He “came to him-
self,” which suggests that up to this point he had not
really “been himself.” There is an “insanity” in sin that
seems to paralyze the image of God within us and lib-
erate the “animal” inside. Students of Shakespeare like
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to contrast two quotations that describe this contradic-
tion in man’s nature.

What a piece of work is a man! How
noble in reason! how infinite in faculty! in
form, in moving, how express and
admirable! in action how like an angel! in
apprehension how like a god!

Hamuier, I, 11

When he is best, he is a little worse than a
man; and when he is worst, he is little
better than a beast.

THE MERCHANT OF VENICE, I, 11

The young man changed his mind about himself
and his situation, and he admitted that he was a sinner.
He confessed that his father was a generous man and
that service at home was far better than “freedom” in
the far country. It is God’s goodness, not just man’s
badness, that leads us to repentance (Rom. 2:4). If the
boy had thought only about himself—his hunger, his
homesickness, his loneliness—he would have despaired.
But his painful circumstances helped him to see his
father in a new way, and this brought him hope. If
his father was so good to servants, maybe he would be
willing to forgive a son.

Had he stopped there, the boy would have experi-
enced only regret or remorse (2 Cor. 7:10), but true
repentance involves the will as well as the mind and the
emotions—"T will arise ... I will go ... I will say....”
Our resolutions may be noble, but unless we act on
them, they can never of themselves bring about any
permanent good. If repentance is truly the work of
God (Acts 11:18), then the sinner will obey God and
put saving faith in Jesus Christ (Acts 20:21).

Rejoicing—he came to the father (vv. 20-24).
Here Jesus answered the accusations of the scribes and
Pharisees (Luke 15:2), for the father not only ran to
welcome his son, but he honored the boy’s homecom-
ing by preparing a great feast and inviting the village to
attend. The father never did permit the younger son to
finish his confession; he interrupted him, forgave him,
and ordered the celebration to begin!

Of course, the father pictures to us the attitude of
our heavenly Father toward sinners who repent: He is
rich in His mercy and grace, and great in His love
toward them (Eph. 2:1-10). All of this is possible
because of the sacrifice of His Son on the cross. No
matter what some preachers (and singers) claim, we are
not saved by God’s love; God loves the whole world,
and the whole world is not saved. We are saved by
God’s grace, and grace is love that pays a price.

In the East, old men do not run, yet the father ran
to meet his son. Why? One obvious reason was his love
for him and his desire to show that love. But there is
something else involved. This wayward son had
brought disgrace to his family and village and, accord-
ing to Deuteronomy 21:18-21, he should have been
stoned to death. If the neighbors had started to stone him,
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they would have hit the father who was embracing him!
What a picture of what Jesus did for us on the cross!

Everything the younger son had hoped to find in
the far country, he discovered back home: clothes, jew-
elry, friends, joyful celebration, love, and assurance for
the future. What made the difference? Instead of say-
ing, “Father, give me!” he said, “Father, make me!” He
was willing to be a servant! Of course, the father did
not ask him to “earn” his forgiveness, because no
amount of good works can save us from our sins (Eph.
2:8-10; Titus 3:3-7). In the far country, the prodigal
learned the meaning of misery, but back home, he dis-
covered the meaning of mercy.

The ring was a sign of sonship, and the “best robe”
(no doubt the father’s) was proof of his acceptance back
into the family (see Gen. 41:42; Isa. 61:10; 2 Cor.
5:21). Servants did not wear rings, shoes, or expensive
garments. The feast was the father’s way of showing his
joy and sharing it with others. Had the boy been dealt
with according to the law, there would have been a
funeral, not a feast. What a beautiful illustration of
Psalm 103:10-14!

It is interesting to consider the father’s description
of his son’s experience: he was dead, and was now alive;
he was lost, and now was found. This is the spiritual
experience of every lost sinner who comes to the Father
through faith in Jesus Christ (John 5:24; Eph. 2:1-10).
Note the parallels between the prodigal’s coming to the
father and our coming to the Father through Christ
(John 14:6):

The Prodigal Jesus Christ
He was lost (v. 24) “T am the way”
He was ignorant (v. 17) “T am the truth”

He was dead (v. 24) “T am the life”

There is only one way to come to the Father, and
that is through faith in Jesus Christ. Have you come
home?

The Joy of Forgiving (15:25-32)

At this point in the parable, the scribes and Pharisees
felt confident that they had escaped our Lord’s judg-
ment, for He had centered His attention on the
publicans and sinners, pictured by the prodigal son.
But Jesus continued the story and introduced the elder
brother, who is a clear illustration of the scribes and
Pharisees. The publicans and sinners were guilty of the
obvious sins of the flesh, but the Pharisees and scribes
were guilty of sins of the spirit (2 Cor. 7:1). Their out-
ward actions may have been blameless, but their
inward attitudes were abominable (see Matt.
23:25-28).

We must admit that the elder brother had some
virtues that are commendable. He worked hard and
always obeyed his father. He never brought disgrace
either to the home or to the village, and apparently he
had enough friends so that he could have planned an
enjoyable party (Luke 15:29). He seems like a good
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solid citizen and, compared to his younger brother,
almost a saint.

However, important as obedience and diligence are,
they are not the only tests of character. Jesus taught
that the two greatest commandments are to love God
and to love others (Luke 10:25-28), but the elder
brother broke both of these divine commandments. He
did not love God (represented in the story by the
father), and he did not love his brother. The elder
brother would not forgive his brother who wasted the
family inheritance and disgraced the family name. But
neither would he forgive his father who had graciously
forgiven the young man those very sins!

When you examine the sins of the elder brother,
you can easily understand why he pictures the scribes
and Pharisees. To begin with, he was self-righteous. He
openly announced the sins of his brother, but he could
not see his own sins (see Luke 18:9—14). The Pharisees
defined sin primarily in terms of outward actions, not
inward attitudes. They completely missed the message
of the Sermon on the Mount and its emphasis on
inward attitudes and holiness of heart (Matt. 5—7).

Pride was another one of his failings. Just think, he
had served his father all those years and had never dis-
obeyed his willl What a testimony! But his heart was
not in his work, and he was always dreaming of throw-
ing a big party at which he and his friends could enjoy
themselves. He was only a drudge. Like the prophet
Jonah, the elder brother did God’s will buz not from the
heart (Jonah 4; Eph. 6:6). He was a hard worker and a
faithful worker—qualities to be commended—but his
work was not a “labor of love” that would please his
father.

You cannot help but notice his unconcern for his
missing brother. Imagine having to be told that his
brother had come home! The father watched for the
younger son day after day and finally saw him afar off,
but the elder brother did not know his brother was
home until one of the servants told him.

Even though he knew it would make his father
happy, the elder brother did not want his younger
brother to come home. Why should he share his estate
with somebody who had wasted his own inheritance?
Why should he even share the father’s love with some-
body who had brought shame to the family and the
village? Reports of the prodigal’s lifestyle only made the
elder brother look good, and perhaps this would make
the father love his obedient son even more. No doubt
about it—the arrival of the younger son was a threat to
the older son.

Perhaps the most disturbing thing about the elder
son was his fierce anger. He was angry at both his father
and his brother and would not go into the house and
share in the joyful celebration.

Anger is a normal emotion and it need not be sin-
ful. “Be ye angry, and sin not” (Eph. 4:26, quoting Ps.
4:4). Moses, David, the prophets, and our Lord Jesus
displayed holy anger at sin, and so should we today.
The Puritan preacher Thomas Fuller said that anger



was one of the “sinews of the soul.” Aristotle gave good
advice when he wrote, “Anybody can become angry.
That is easy. But to be angry with the right person and
to the right degree and at the right time and for the
right purpose and in the right way—that is not within
everybody’s power and is not easy.”

The elder brother was angry with his father because
his father had given the younger son the feast that the
elder brother had always wanted. “You never gave me
so much as a goat,” he said to his father, “but you killed
for him the valuable fatted calf!” The elder brother’s
dreams were all shattered because the father had for-
given the prodigal.

Of course the elder brother was angry at his
younger brother for getting all that attention and
receiving the father’s special gifts. As far as the elder
brother was concerned, the younger brother deserved
none of it. Had he been faithful? No! Had he obeyed
the father? No! Then why should he be treated with
such kindness and love?

The Pharisees had a religion of good works. By
their fasting, studying, praying, and giving, they hoped
to earn blessings from God and merit eternal life. They
knew little or nothing about the grace of God.
However, it was not what they did, but what they did
not do, that alienated them from God (see Matt.
23:23-24). When they saw Jesus receiving and forgiv-
ing irreligious people, they rebelled against it. Even
more, they failed to see that they themselves also needed
the Savior.

The same father who ran to meet the prodigal came
out of the house of feasting to plead with the older son.
How gracious and condescending our Father is, and
how patient He is with our weaknesses! The father
explained that he would have been willing to host a
feast for the older boy and his friends, but the boy had
never asked him. Furthermore, ever since the division
of the estate, the elder brother owned everything, and
he could use it as he pleased.

The elder brother refused to go in; he stayed out-
side and pouted. He missed the joy of forgiving his
brother and restoring the broken fellowship, the joy of
pleasing his father and uniting the family again. How
strange that the elder brother could speak peaceably to
a servant boy, but he could not speak peaceably to his
brother or father!

If we are out of fellowship with God, we cannot be
in fellowship with our brothers and sisters and, con-
versely, if we harbor an unforgiving attitude toward
others, we cannot be in communion with God (see
Matt. 5:21-26; 1 John 4:18-21). When they show true
repentance, we must forgive those who sin, and we
should seek to restore them in grace and humility
(Matt. 18:15-35; Gal. 6:1-5; Eph. 4:32).

The father had the last word, so we do not know
how the story ended. (See Jonah 4 for a parallel narra-
tive.) We do know that the scribes and Pharisees
continued to oppose Jesus and separate themselves
from His followers, and that their leaders eventually
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brought about our Lord’s arrest and death. In spite of
the Father’s pleading, they would not come in.

Everybody in this chapter experienced joy except
the elder brother. The shepherd, the woman, and their
friends all experienced the joy of finding. The younger
son experienced the joy of returning and being received
by a loving, gracious father. The father experienced the
joy of receiving his son back safe and sound. But the
elder brother would not forgive his brother, so he had
no joy. He could have repented and attended the feast,
but he refused, so he stayed outside and suffered.

In my years of preaching and pastoral ministry, I
have met elder brothers (and sisters!) who have pre-
ferred nursing their anger to enjoying the fellowship of
God and God’s people. Because they will not forgive,
they have alienated themselves from the church and
even from their family; they are sure that everyone else
is wrong and they alone are right. They can talk loudly
about the sins of others, but they are blind to their own
sins.

“I never forgive!” General Oglethorpe said to John
Wesley, to which Wesley replied, “Then, sit, I hope you
never sin.”

Don't stand outside! Come in and enjoy the feast!

CHAPTER FIFTEEN
Luke 16

THE RIGHT AND WRONG OF RICHES

he Wall Street Journal quoted an anonymous wit
Twho defined money as “an article which may be

used as a universal passport to everywhere except
heaven, and as a universal provider for everything
except happiness.” The writer might have added that
money is also a provoker of covetousness and competi-
tion, a wonderful servant but a terrible master. The
love of money is still “a root of all kinds of evil” (1 Tim.
6:10 Nkjv) and has helped fill our world with corrup-
tion and lust (1 Peter 1:4).

When you read our Lord’s sermons and parables,
you are struck with the fact that He had a great deal to
say about material wealth. He ministered to people
who, for the most part, were poor and who thought
that acquiring more wealth was the solution to all their
problems. Jesus was not blind to the needs of the poor,
and by His example and teaching, He encouraged His
followers to share what they had with others. The early
church was a fellowship of people who willingly shared
their possessions with the less fortunate (Acts 2:44—47;
4:33-37).

In His portrait of the prodigal and the elder
brother, Jesus described two opposite philosophies of
life. Prior to his repentance, the prodigal wasted his life,
but his elder brother only spent his life as a faithful
drudge. Both attitudes are wrong, for the Christian
approach to life is that we should 7nvest our lives for the

good of others and the glory of God. This chapter
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emphasizes that truth: life is a stewardship, and we
must use our God-given opportunities faithfully. One
day we must give an account to the Lord of what we
have done with all He has given to us, so we had better
heed what Jesus says in this chapter about the right and
wrong use of wealth.

Neither of the two accounts in this chapter is called
a parable either by Jesus or by Luke, so it is likely that
our Lord was describing actual happenings. However,
whether they are actual events or only parables, the
spiritual values are the same.

The Right Use of Wealth (16:1-13)

A foolish steward (vv. 1-2). A steward is someone
who manages another’s wealth. He does not own that
wealth himself, but he has the privilege of enjoying it
and using it for the profit of his master. The most
important thing about a steward is that he serve his
master faithfully (1 Cor. 4:2). When he looks at the
riches around him, the steward must remember that
they belong to his master, not to him personally, and
that they must be used in a way that will please and
profit the master.

This particular steward forgor that he was a steward
and began to act as if he were the owner. He became a
“prodigal steward” who wasted his master’s wealth. His
master heard about it and immediately asked for an
inventory of his goods and an audit of his books. He
also fired his steward.

Before we judge this man too severely, let’s examine
our own lives to see how faithful we have been as stew-
ards of what God has given to us. To begin with, we are
stewards of the material wealth that we have, whether
much or little, and we will one day have to answer to
God for the way we have acquired it and used it.

Christian stewardship goes beyond paying God a
tithe of our income and then using the remainder as we
please. True stewardship means that we thank God for
all that we have (Deut. 8:11-18) and use it as He
directs. Giving God 10 percent of our income is a good
way to begin our faithful stewardship, but we must
remember that God should control what we do with
the remaining 90 percent as well.

We are also stewards of our time (Eph. 5:15-17).
The phrase “redeeming the time” comes from the busi-
ness world and means “buying up the opportunity.”
Time is eternity, minted into precious minutes and
handed to us to use either wisely or carelessly. The
main lesson of this narrative is that the steward, as dis-
honest as he was, used his opportunity wisely and
prepared for the future. Life ceased to be “enjoyment”
and became “investment.”

Christians are stewards of the gifts and abilities God
has given them (1 Peter 4:10), and we must use those
gifts and abilities to serve others. The thief says,
“What's yours is mine—TI’ll take it!” The selfish man
says, “What's mine is mine—Tll keep it!” But the
Christian must say, “What's mine is a gift from God—
I'll share it!” We are stewards, and we must use our
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abilities to win the lost, encourage the saints, and meet
the needs of hurting people.

Finally, God’s people are stewards of the gospel (1
Thess. 2:4). God has committed the treasure of His
truth to us (2 Cor. 4:7), and we must guard this treasure
(1 Tim. 6:20) and invest it in the lives of others (2 Tim.
2:2). The enemy wants to rob the church of this treasure
(Jude 3—4), and we must be alert and courageous.

Like this steward, we will one day have to give an
account of our stewardship (Rom. 14:10-12; 2 Cor.
5:101f). If we have been faithful, the Lord will give us
His commendation and reward (Matt. 25:21; 1 Cor.
4:5); but if we have not been faithful, we will lose those
blessings, even though we will be saved and enter
heaven (1 Cor. 3:13-15).

Vance Havner often said, “God called us to play the
game, not keep the score.” If we are faithful stewards,
God will reward us generously, and that reward will
bring glory to His name.

A wise steward (vv. 3-8). The steward knew he
would lose his job. He could not change the past, but
he could prepare for the future. How? By making
friends of his master’s creditors so that they would take
him in when his master threw him out. He gave each
of them a generous discount, provided they paid up
immediately, and they were only too glad to cooperate.
Even his master complimented him on his clever plan
(Luke 16:8).

Jesus did not commend the steward for robbing his
master or for encouraging others to be dishonest. Jesus
commended the man for his wise use of opportunizy. “The
children of this world” are experts at seizing opportu-
nities for making money and friends and getting ahead.
God’s people should take heed and be just as wise when
it comes to managing the spiritual affairs of life. “The
children of this world” are wiser only “in their genera-
tion”; they see the things of time, but not the things of
eternity. Because the child of God lives “with eternity’s
values in view,” he should be able to make far better use
of his opportunities.

The application (vv. 9-13). Jesus gave three
admonitions, based on the experience of the steward.

First, He admonishes us to wuse our opportunities
wisely (Luke 16:9). One of these days, life will end, and
we will not be able to earn or use money. Therefore,
while we have the opportunity, we must invest our
money in “making friends” for the Lord. This means
winning people to Christ, who will one day welcome
us to heaven. Our lives and our resources will one day
end, so it behooves us to use them wisely.

It is tragic to see how God’s wealth is being wasted
by Christians who live as though Jesus never died and
judgment is never coming. The old couplet is certainly
true:

The only difference between men and boys
Is that men buy more expensive toys.

The heritage of the past must be used wisely in the



present to guarantee spiritual dividends in the future.
All of us should want to meet people in heaven who
trusted Christ because we helped to pay the bill for
gospel witness around the world, starting at home.
Thoreau wrote that a man is wealthy in proportion to
the number of things he can afford to do without, and
he was right. I once heard the late Jacob Stam pray,
“Lord, the only thing we know about sacrifice is how
to spell the word.” I wonder if today some of us can
even spell the word!

Our Lord’s second admonition is be faithful in the
way you use your material wealth (Luke 16:10-12). He
makes it clear that you cannot divorce the “spiritual”
from the “material.” Notice the contrasts:

The material

the god “Mammon”
that which is least
false riches

that which is another’s

The spiritual

the true God

that which is much
true riches

that which is yours

Why is our Lord so concerned about the way we
use money? Because money is not neutral; it is basically
evil (“the mammon of unrighteousness”), and only
God can sanctify it and use it for good. It is significant
that both Paul and Peter called money “filthy lucre” (1
Tim. 3:3, 8; Titus 1:7, 11; 1 Peter 5:2). Apparently by
its very nature, money defiles and debases those who
love it and let it control their lives. “We cannot safely
use mammon,” writes Richard Foster, “until we are
absolutely clear that we are dealing, not just with mam-
mon, but with unrighteous mammon” (Money, Sex and
Power, Harper & Row, 57).

People who are unfaithful in the way they use
money are also unfaithful in the way they use the “true
riches” of God’s kingdom. We cannot be orthodox in
our theology and at the same time heretical in the way
we use money. God will not commit His true riches to
individuals or ministries that waste money and will not
give an honest accounting to the people who have sup-
ported them. When it came to money, Paul was very
careful that everything was honest “not only in the sight
of the Lord, but also in the sight of men” (2 Cor. 8:21).

Finally, the Lord admonishes us to be wholly devored
to God and single-minded (Luke 16:13; and see Matt.
6:19-24). We cannot love or serve two masters, any
more than we can walk in two directions at one time. If
we choose to serve money, then we cannot serve God. If
we choose to serve God, then we will not serve money.
Jesus is demanding integrity, total devotion to God that
puts Him first in everything (Matt. 6:33).

If God is our Master, then money will be our ser-
vant, and we will use our resources in the will of God.
But if God is not our Master, then we will become the
servants of money, and money is a terrible master! We
will start wasting our lives instead of investing them,
and we will one day find ourselves “friendless” as we
enter the gates of glory.

Henry Fielding wrote, “Make money your god and
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it will plague you like the devil!” Jesus said, “Make
money your servant and use today’s opportunities as
investments in tomorrow’s dividends.” Be a wise stew-
ard! There are souls to win to the Savior, and our
money can help get the job done.

The Wrong Use of Money (16:14-31)

Jesus had been speaking primarily to His disciples, but
the Pharisees had been listening, and their response was
anything but spiritual. They sneered at Him! (The
Greek word means “to turn up one’s nose.”) In spite of
their strict religious practices, they loved money and
cultivated values that were godless. They professed to
trust God, but they measured life by wealth and posses-
sions, the same as the unbelieving worldly crowd. Far
too many professed Christians today are making the same
mistake. With their lips, they honor the Lord, but with
their wealth, they live like the world.

The Pharisees needed to stop “drifting” with the
crowd and start “pressing into the kingdom” as many
others were doing. The Pharisees had rejected the min-
istry of John the Baptist and permitted him to be
killed, even though they knew he was God’s prophet.
They were also rejecting the ministry of Jesus Christ
and would ultimately ask Pilate to have Him crucified.
When your life is controlled by the love of money, you
open the door to every kind of sin.

The law and the prophets were “until John,” for
John introduced the Savior to the nation and
announced the arrival of the kingdom. But that did
not mean that the law was discredited or destroyed,
for in Jesus Christ, the law has been fulfilled (Matt.
5:17-20). The Pharisees prided themselves in their
faithful obedience to the law of Moses, but they did
not receive the Savior of whom Moses wrote!

Why did Jesus talk about divorce and remarriage
when His basic discussion was about covetousness? The
scribes and Pharisees were divided on this question,
and perhaps they wanted to provoke Jesus into an argu-
ment, but He thwarted their plans. (In most marriages
and divorces, money is involved, so the topic was not
completely foreign to the discussion.) Some of the Jews
were very lax in their views of divorce and remarriage,
while others were very strict. Jesus had spoken about
this subject before, so it was not a new teaching (Matt.
5:31-32).

Having silenced the sneering Pharisees, Jesus then
gave them a vivid description of what would happen to
them if they continued in their covetousness and unbe-
lief. The account focuses on an anonymous rich man
and a beggar named Lazarus (“God is my help”), and it
warns us against covetousness by presenting several
contrasts.

A contrast in life (vv. 19-21). This man was
indeed rich if he could afford daily to wear expensive
clothes and host splendid feasts. The one word that
best describes his lifestyle is “flamboyant.” He was def-
initely among “the rich and famous,” and other people
admired and envied him.
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Why is one man wealthy and another man poor?
Had the Jewish people obeyed God’s commandments
concerning the sabbatical year and the Year of Jubilee,
there would have been little or no poverty in the land,
for the wealth and real estate could not have fallen into
the hands of a few wealthy people (see Lev. 25; and
note Ex. 23:11; Deut. 14:28-29). The Old Testament
prophets denounced the rich for amassing great estates
and exploiting the widows and the poor (Isa. 3:15;
10:2; Amos 2:6; 4:1; 5:11-12; 8:4—6; Hab. 2:9-13). In
Jesus’ day, Palestine was under the rule of Rome, and
life was very difficult for the common people.

Lazarus was sick and possibly crippled, because he
was “laid” at the rich man’s gate daily (see Acts 3:1-2).
The only attention he got was from the dogs! The rich
man could easily have assisted Lazarus, but he ignored
him and went on enjoying his recognition and his
riches. Life was comfortable for him and he felt secure.

The rich man obviously had no concept of steward-
ship, or he would have used part of his wealth to help
Lazarus. It is a mystery why he even allowed the beggar
to camp at his front door. Perhaps he thought that pro-
viding a place for the man was ministry enough, and it
may be that some of his wealthy guests occasionally
gave Lazarus alms. Did any of them ever recall what the
Old Testament had to say about the care of the poor,
such as Proverbs 14:21; 19:17; 21:13; or 28:27?

A contrast in death (v. 22). “The rich and poor
meet together: the Lord is the maker of them all” (Prov.
22:2). As John Donne said, death is the “great leveler.”
The rich man died in spite of his wealth (Ps. 49:6-9)
and “was buried,” no doubt with an expensive funeral.
But when Lazarus died, he was carried to Abraham’s
bosom. What a difference! Perhaps the beggar’s body
did not even have a decent burial, though the Jews were
usually compassionate in such cases. Lazarus certainly
did not have the traditional Jewish funeral, with its
paid mourners, costly spices, and elaborate tomb. After
Lazarus’ body was taken away, the neighbors probably
said, “Well, we're glad he’s not around anymore!”

Death takes place when the spirit leaves the body
(James 2:26). But death is not the end; it is the begin-
ning of a whole new existence in another world. For
the Christian, death means to be present with the
Lord (2 Cor. 5:1-8; Phil. 1:21). For the unbeliever,
death means to be away from God’s presence and in
torment.

A contrast in eternity (vv. 23-31). The King
James Version uses the word e/l in Luke 16:23, but the
Greek word is not “hell” but “hades.” It is the tempo-
rary realm of the dead as they await the judgment. The
permanent place of punishment for the lost is “hell,”
the lake of fire. One day, death will give up the bodies
and hades will give up the souls (Rev. 20:13, where
“hell” should be “hades”), and the lost will stand before
Christ in judgment (Rev. 20:10-15).

From our Lord’s description, we learn that hades
had two sections: a paradise portion called “Abraham’s
bosom,” and a punishment portion. It is believed by
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many theologians that our Lord emptied the paradise
part of hades when He arose from the dead and
returned to the Father (John 20:17; Eph. 4:8-10). We
know that today “paradise” is in heaven, where Jesus
reigns in glory (Luke 23:43; 2 Cor. 12:1-4). There is
no indication in Scripture that souls in heaven can
communicate with people in hades or with people on
carth.

This narrative refutes so-called “soul sleep,” for
both the rich man and Lazarus were conscious, one
enjoying comfort and the other suffering torment. It is
a solemn thing to ponder one’s eternal destiny and real-
ize the reality of divine punishment.

C. S. Lewis was told about a gravestone inscription
that read: “Here lies an atheist—all dressed up and no
place to go.” Lewis quietly replied, “I bet he wishes that
were so!”

The interesting thing is that, in hades, the rich man
began to pray! First, he prayed for himself, that
Abraham would have mercy on him and allow Lazarus
to bring him some comfort (Luke 16:23-26). Even a
drop of cool water would be welcomed. What a change
from his sumptuous feasts when slaves ran to do his
bidding!

The word torment is used four times in this
account, and it speaks of definite pain. This is the same
word that is used for the doom feared by the evil spir-
its (Mark 5:7) and the judgments God will send on an
unrepentant world (Rev. 9:5; 11:10; 20:10). If hell is
the permanent prison of the damned, then hades is the
temporary jail, and the suffering in both is very real.

People ask, “How can a loving God even permit
such a place as hell to exist, let alone send people
there?” But in asking that question, they reveal that
they do not understand either the love of God or the
wickedness of sin. God’s love is a holy love (“God is
light,” 1 John 1:5), not a shallow sentiment, and sin is
rebellion against a holy and loving God. God does not
“send people to hell.” They send themselves there by
refusing to heed His call and believe on His Son. The
“unbelieving” are named second on the list of the peo-
ple who go to hell, even before the murderers and the
liars (Rev. 21:8; also see John 3:18-21, 36).

Abraham gave two reasons why Lazarus could not
bring the comfort that was requested: the character of
the rich man and the character of the eternal state. The
rich man had lived for the “good things” of earth, and
had experienced abundant temporal blessings. He had
his reward (Matt. 6:2, 5, 16). He had determined his
own destiny by leaving God out of his life, and now
neither his character nor his destiny could be changed.
Lazarus could not leave his place of comfort and make
even a brief visit to the place of torment.

Then the rich man prayed for his brothers (Luke
16:27-31). He did not say, “I'm glad my brothers will
also come here. We'll have a wonderful time together!”
Occasionally you hear a lost person say, “Well, I don’t
mind if I go to hell. I'll have a lot of company!” But
there is no friendship or “company” in hell! Hell is a place



of torment and loneliness. It is not an eternal New
Year’s Eve party at which sinners have a good time
doing what they used to do on earth.

Luke 16:28 suggests that Lazarus had testified to
the rich man and probably to his brothers, but none of
them had taken his witness seriously. But now, Lazarus’
testimony is very important! The brothers knew that
Lazarus had died, so if the beggar appeared to them,
they would be frightened and would listen to his wit-
ness. People in hades have a concern for the lost, but they
cannot do anything about it.

Abraham explained that only one thing could pre-
vent the five men from eventually joining their brother:
they needed to hear the Word of God and respond to
it by faith. Moses and the prophets tell sinners how to
repent and be saved, and the Jews heard them read
every Sabbath in the synagogue. Though miracles can
attest to the authority of the preacher, they cannot pro-
duce either conviction or conversion in the hearts of
the lost. Faith that is based solely on miracles is not sav-
ing faith (John 2:23-25). A man named Lazarus did
come back from the dead, and some of the people
wanted to kill him (see John 11:43-57; 12:10)! Those
who claim that there can be no effective evangelism
without “signs and wonders” need to ponder this pas-
sage and also John 10:41-42.

In the rich man’s lifetime, God had spoken to him
in many ways. God had permitted him to have riches,
yet he did not repent (Rom. 2:4-5). Lazarus had wit-
nessed to the rich man, and so had the Old Testament
Scriptures that were familiar to the Jews, but his heart
remained unbelieving. The fact that Lazarus died first
was a strong witness to the rich man, a reminder that
one day he would also die, but even a death at his very
doorstep did not melt the man’s heart.

In spite of the fact that he was in torment in hades,
the rich man did not change; he was still self-centered.
He prayed, but it was for his comfort and the safety of
his family. He was not concerned about other lost sin-
ners; his only concern was his five brothers. He argued
with God instead of submitting to His will. This indi-
cates that the punishment of lost sinners is not
remedial; it does not improve them. Hades and hell
are not hospitals for the sick; they are prisons for the
condemned.

Dr. Luke does not tell us how the covetous
Pharisees responded to this account. They certainly
knew Moses and the prophets, and this meant even
greater responsibility—and greater condemnation (John
12:35-41).

We must remind ourselves that the rich man was
not condemned because he was rich, nor was Lazarus
saved because he was poor. Abraham was a very wealthy
man, yet he was not in torment in hades. The rich man
trusted in his riches and did not trust in the Lord.

“The safest road to hell,” wrote C. S. Lewis, “is the
gradual one—the gentle slope, soft underfoot, with-
out sudden turnings, without milestones, without
signposts.”

Luke 16—17

“For what shall it profit a man, if he shall gain the
whole world, and lose his own soul?” (Mark 8:36).

Jesus asked that question.

What is your answer?

CHAPTER SIXTEEN
Luke 17

THINGS THAT REALLY MATTER

s Jesus made His way to Jerusalem, He continued
Ato teach His disciples and prepare them for what

He would suffer there. But He was also preparing
them for the time when He would no longer be with
them and they would be ministering to others in His
place. It was a critical period in their lives.

In this chapter, Luke recorded lessons that Jesus
gave His disciples about some of the essentials of the
Christian life: forgiveness (Luke 17:1-6), faithfulness
(Luke 17:7-10), thankfulness (Luke 17:11-19), and
preparedness (Luke 17:20-37).

Forgiveness (17:1-6)

After Jesus warned the Pharisees about the sin of loving
money (Luke 16:14-31), He then turned to His disci-
ples to warn them about possible sins in their lives, for
occasions to stumble (“offenses”) are an unfortunate
part of life. After all, we are all sinners living in a sinful
world. But we must take heed not to cause others to
stumble, for it is a serious thing to sin against a fellow
believer and tempt him or her to sin (Rom. 14:13; 1
Cor. 10:32; 1 John 2:10).

By “these little ones” (Luke 17:2), Jesus was referring
not only to children but also to young believers who
were learning how to follow the Lord (Matt. 18:1-6;
Luke 10:21). Since Luke 17:1-10 is part of a context
that begins with Luke 15:1, “little ones” would include
the publicans and sinners who had come to believe in
Jesus Christ. The Pharisees had criticized Jesus, and this
might well have caused these new believers to stumble.
So serious is this sin that a person would be better off
cast alive into the sea, never to be seen again, than to
deliberately cause others to stumble and sin.

But suppose you are not the one who does the sin-
ning. Suppose another believer sins against you. Jesus
anticipated this question in Luke 17:3-4 and
instructed us what to do. First, we must have a personal
concern for each other and obey His warning, “Take
heed to yourselves.” This means that we should lov-
ingly watch over each other and do all we can to keep
one another from sinning.

If a brother or sister does sin against us, we should
give a private, loving rebuke. Our tendency might be to
feel hurt down inside, nurse a grudge, and then tell
others what happened to us, but this is the wrong
approach (see Matt. 18:15-20). “Speaking the truth in
love” (Eph. 4:15) is the first step toward solving per-
sonal differences.
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Our aim is not to embarrass or hurt the offender,
but to encourage him or her to repent (Gal. 6:1). If the
offender does repent, then we must forgive (Eph. 4:32;
and see Matt. 5:43-48). In fact, we must be in the
habit of forgiving, for others might sin against us seven
times a day—or even seventy times seven (Matt.
18:21ff.)! No one is likely to commit that much sin in
one day, but this use of hyperbole emphasized the
point Jesus was making: do not enumerate the sins of
others, for love “keeps no record of wrongs” (1 Cor.
13:4-6). We should always be ready to forgive others,
for one day we may want them to forgive us!

We might have expected the disciples to respond
with the prayer, “Increase our love!” Certainly love is a
key element in forgiveness, but faith is even more
important. It takes living faith to obey these instructions
and forgive others. Our obedience in forgiving others
shows that we are trusting God to take care of the con-
sequences, handle the possible misunderstandings, and
work everything out for our good and His glory.

Mature Christians understand that forgiveness is
not a cheap exchange of words, the way squabbling
children often flippantly say “I'm sorry” to each other.
True forgiveness always involves pain; somebody has
been hurt and there is a price to pay in healing the
wound. Love motivates us to forgive, but faith activates
that forgiveness so that God can use it to work bless-
ings in the lives of His people.

Our Lord’s image of the mustard seed conveys the
idea of life and growth. The mustard seed is very small,
but it has life in it and, therefore, it can grow and pro-
duce fruit (Mark 4:30-32). If our faith is a /fving faith
(James 2:14-26), it will grow and enable us to obey
God’s commands. “Commit thy way unto the Lord;
trust also in him; and he shall bring it to pass” (Ps.
37:5). Forgiveness is a test of both our faith and our
love.

Human nature being what it is, there will always be
offenses that can easily become opportunities for sin.
God’s people must get into the habit of facing these
offenses honestly and lovingly, and forgiving others
when they repent. The Anglican pastor and poet
George Herbert wrote, “He who cannot forgive breaks
the bridge over which he himself must pass.”

Faithfulness (17:7-10)
The introductory word buz indicates that Jesus was
now going to balance one lesson with another. There
was a danger that the Twelve might get so carried away
with transplanting trees that they would ignore the
everyday responsibilities of life! Faith that does not
result in faithfulness will not accomplish God’s work. It
is good to have faith to do the difficulr (Luke 17:1-3)
and the impossible (Luke 17:4-6), but it is essential that
we have faith to do even the routine tasks our Master
has committed to us. Privileges must always be bal-
anced with responsibilities.

The servant in the story was evidently a “jack-of-all-
trades,” for he was responsible for farming,
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shepherding, and cooking. It was not unusual for peo-
ple with only modest means to hire at least one servant,
but Jesus described a situation which in that day was
unthinkable: a master ministering to his servant! In
fact, He introduced the story with a phrase that means,
“Can any of you imagine ...?” Their answer had to be,
“No, we cannot imagine such a thing!”

Jesus had already discussed His relationship to His
servants and had promised to serve them if they were
Jaithful (Luke 12:35-38). He Himself was among
them as a servant (Luke 22:27), even though He was
Master of all. This story emphasizes faithfulness to
duty no matter what the demands might be, and the
argument is from the lesser to the greater. If a common
servant is faithful to obey the orders of his master who
does not reward (thank) him, how much more ought
Christs disciples obey their loving Master, who has
promised to reward them graciously!

A faithful servant should not expect any special
reward, since he did only what he was told to do. The
word translated “unprofitable” means “without
need”—that is, “nobody owes us anything.” The ser-
vant was indeed profitable; after all, he cared for his
master’s fields, flocks, and food. The statement means,
“My master does not owe me anything extra.” The fact
that Jesus will reward His servants is wholly a matter of
Gods grace. We do not deserve anything because we
have obeyed Him and served Him.

As His servants, we must beware lest we have the
wrong attitude toward our duties. There are two
extremes to avoid: merely doing our duty in a slavish
way because we have to, or doing our duty because we
hope to gain a reward. Christian industrialist R. G.
LeTorneau used to say, “If you give because it pays, i
won’t pay.” This principle also applies to service. Both
extremes are seen in the attitudes of the elder brother
(Luke 15:25-32) who was miserably obedient, always
hoping that his father would let him have a party with
his friends.

What then is the proper attitude for Christian serv-
ice? “Doing the will of God from the heart” (Eph. 6:6).
“If you love Me, keep My commandments” (John
14:15 Ngjv). To the person who is born again, “his
commandments are not grievous” (1 John 5:3). Serving
Him is a delight, not just a duty, and we obey Him
because we love Him. “I delight to do thy will, O my
God: yea, thy law is within my heart” (Ps. 40:8).

Thankfulness (17:11-19)
Between Luke 17:10 and 11, the events of John 11
occurred as the Lord Jesus made His way to Jerusalem.
At the border of Samaria and Judea, Jesus healed ten
lepers at one time, and the fact that the miracle
involved a Samaritan made it even more significant (see
Luke 10:30-37). Jesus used this event to teach a lesson
about gratitude to God.

The account begins with ten unclean men (Luke
17:11-13), all of whom were lepers (see the comments
on Luke 5:12-15). The Jews and Samaritans would



not normally live together, but misery loves company
and all ten were outcasts. What difference does birth
make if you are experiencing a living death? But these
men had hope, for Jesus was there, and they cried out
for mercy. The word translated “master” is the same
one Peter used (Luke 5:5) and means “chief com-
mander.” They knew that Jesus was totally in
command of even disease and death, and they trusted
Him to help them.

The account continues by referring to nine ungrate-
ful men (Luke 17:17). Jesus commanded the men to go
show themselves to the priest, which in itself was an act
of faith, for they had not yet been cured. When they
turned to obey, they were completely healed, for their
obedience was evidence of their faith (see 2 Kings
5:1-14).

You would have expected all ten men to run to Jesus
and thank Him for a new start in life, but only one did
so—and he was not even a Jew. How grateful the men
should have been for the providence of God that
brought Jesus into their area, for the love that caused
Him to pay attention to them and their need, and for
the grace and power of God that brought about their
healing. They should have formed an impromptu
men’s chorus and sung Psalm 103 together!

But before we judge them too harshly, what is our
own “GQ”—“Gratitude Quotient”? How often do we
take our blessings for granted and fail to thank the
Lord? “Oh that men would praise the Lord for his
goodness, and for his wonderful works to the children
of men” (Ps. 107:8, 15, 21, 31). Too often we are con-
tent to enjoy the gift but we forget the Giver. We are
quick to pray but slow to praise.

The next time you sing “Now Thank We All Our
God,” try to remember that Martin Rinkhart wrote it
during the Thirty Years' War, when his pastoral duties
were most difficult. He conducted as many as forty
funerals a day, including that of his own wife, yet he
wrote those beautiful words as a table grace for his fam-
ily. In spite of war and plague around him and sorrow
within him, he was able to give thanks to the Lord
from a grateful heart.

Luke’s account closes with one unusual man (Luke
17:15-19). The Samaritan shouted “Glory to God!”
and fell at Jesus’ feet to praise Him and give thanks. It
would have been logical for him to have followed the
other men and gone to the temple, but he first came to
the Lord Jesus with his sacrifice of praise (Ps. 107:22;
Heb. 13:15). This pleased the Lord more than all the
sacrifices the other men offered, even though they were
obeying the law (Ps. 51:15-17). Instead of going to the
priest, the Samaritan became a priest, and he built his
altar at the feet of Jesus (read Ps. 116:12-19).

By coming to Jesus, the man received something
greater than physical healing: he was also saved from
his sins. Jesus said, “Your faith has saved you” (literal
translation), the same words He spoke to the repen-
tant woman who anointed His feet (Luke 7:50). The
Samaritan’s nine friends were declared clean by the
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priest, but he was declared saved by the Son of God!
While it is wonderful to experience the miracle of
physical healing, it is even more wonderful to experi-
ence the miracle of eternal salvation.

Every child of God should cultivate the grace of
gratitude. It not only opens the heart to further bless-
ings but glorifies and pleases the Father. An unthankful
heart is fertile soil for all kinds of sins (Rom. 1:21ff.).

Preparedness (17:20-37)

The Jewish people lived in an excited atmosphere of
expectancy, particularly at the Passover season when
they commemorated their deliverance from Egypt.
They longed for another Moses who would deliver
them from their bondage. Some had hoped that John
the Baptist would be the deliverer, and then the atten-
tion focused on Jesus (John 6:15). The fact that He
was going to Jerusalem excited them all the more
(Luke 19:11). Perhaps He would establish the prom-
ised kingdom!

The Pharisees were the custodians of the law
(Matt. 23:2-3), so they had the right to ask Jesus
when He thought the kingdom of God would appear.
It was customary for Jewish teachers to discuss these
subjects publicly, and Jesus gave them a satisfactory
answer. However, He reserved His detailed lessons for
His disciples.

The word translated “observation” (Luke 17:20) is
used only here in the New Testament and means in
classical Greek “to observe the future by signs.” It car-
ries the idea of spying, lying in wait, and even scientific
investigation. The point Jesus made was that God’s
kingdom would not come with great “outward show”
so that people could predict its arrival and plot its
progress.

The Pharisees” question was legitimate, but it was
also tragic, for Jesus had been ministering among
them for some three years, and these men were still in
spiritual darkness. They did not understand who Jesus
was or what He was seeking to accomplish. Their
views of the kingdom were political, not spiritual;
Jewish, not universal. Jesus did not deny that there
would be a future earthly kingdom, but He did
emphasize the importance of the spiritual kingdom
that could be entered only by the new birth (John
3:1-8).

The statement “the kingdom of God is within you”
has challenged Bible translators and interpreters for
centuries, and many explanations have been given.
One thing we can be sure of is that He was not telling
the unbelieving Pharisees that they had the kingdom of
God in their hearts!

The Greek preposition can mean “within,”
“among,” or “in the midst of.” Jesus was saying, “Don’t
look for the kingdom ‘out there’ unless it is first in your
own heart” (see Rom. 14:17). At the same time, He
may also have been saying, “The fact that I am here in
your midst is what is important, for I am the King.
How can you enter the kingdom if you reject the
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King?” (see Luke 19:38-40). The Pharisees were preoc-
cupied with the great events of the future but were
ignoring the opportunities of the present (Luke
12:54-57).

Having answered the Pharisees, Jesus then turned
to His disciples to instruct them about the coming of
the kingdom. He warned them not to become so
obsessed with His return that they ended up doing
nothing else but trying to track Him down. This is a
good warning to believers who do nothing but study
prophecy. Certainly we should look for His return and
long to see Him come, but at the same time, we should
be busy doing His work when He comes (note Acts
1:6-11).

To begin with, His coming will affect the whole
world, so it is foolish for anyone to follow false
prophets who say, “He is here!” or “He is there!”
Furthermore, His coming will be as sudden as a flash of
lightning (Matt. 24:27, 30). While a study of the
prophetic Scriptures will help us understand the gen-
eral characteristics of the time of His coming, we
cannot know the day or the hour (Matt. 25:13; Luke
12:40, 46). It is futile to investigate signs and try to cal-
culate the day of His coming.

Jesus then used two Old Testament events to illus-
trate the certainty and the suddenness of His coming:
the flood (Gen. 6—8) and the destruction of Sodom
(Gen. 19). In both examples, the people of the world
were caught unprepared as they engaged in their
everyday activities of eating and drinking, marrying,
buying, and selling. Noah witnessed to his generation
in the years preceding the flood (2 Peter 2:5), but his
preaching did not convert them. Noah and his wife,
his three sons, and their wives—only eight people—
were saved from destruction because they entered the
ark. Peter saw this as an illustration of the salvation
Christians have through faith in Jesus Christ (1 Peter
3:18-22).

Both Noah and Lot lived in days of religious com-
promise and moral declension, not unlike our present
time. During “the days of Noah,” population growth
was significant (Gen. 6:1), lawlessness was on the
increase (Gen. 6:5), and the earth was given over to
violence (Gen. 6:11, 13). In Lot’s day, the unnatural
lusts of Sodom and Gomorrah were so abhorrent to
God that He completely destroyed the cities. Only
Lot, two of his daughters, and his wife (who later was
destroyed) were saved from the terrible judgment.

Luke 17:30-36 describes what will occur when
Jesus Christ returns in judgment to defeat His enemies
and establish His kingdom on earth (Rev.
19:11-20:6). Believers in every age of the church can
take warning from these verses, but they apply in a
special way to Israel at the end of the age (see Matt.
24:29-44). When Jesus comes for His church and
takes it to heaven, it will happen “in a moment, in the
twinkling of an eye” (1 Cor. 15:52). Nobody taking
part in the rapture of the church need worry about
being on a housetop or in a field and wanting to get
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something out of the house! However, when the Lord
returns 7o the earth, His coming will first be preceded
by a “sign” in heaven (Matt. 24:30-31), and some
people might try to hurry home to rescue something.
“Remember Lot’s wife!”

The verb taken in Luke 17:34-36 does not mean
“taken to heaven” but “taken away in judgment” (Matt.
24:36-41). The person “left” is a believer who enters
into the kingdom. Noah and his family were “left” to
enjoy a new beginning, while the whole population of
the earth was “taken” in the flood. In spite of their sins,
Lot and his daughters were “left” while the people in
Sodom and Gomorrah were “taken” when the fire and
brimstone destroyed the cities.

The fact that it is night in Luke 17:34 but day in
Luke 17:35-36 indicates that the whole world will be
involved in the return of Jesus Christ in glory. “Behold,
he cometh with clouds; and every eye shall see him”
(Rev. 1:7).

Three times the disciples had heard Jesus talk about
people being “taken” and “left,” so they asked Him a
most logical question: “Where, Lord?” Our Lord’s
reply has the sound of a familiar proverb: “Just as the
eagles [and vultures, Matt. 24:28] gather at a corpse, so
the lost will be gathered together for judgment.” The
description of the last battle in Revelation 19:17-21
certainly parallels the image of carrion-eating birds
gorging themselves on flesh.

In other words, when the Lord Jesus returns to
judge His enemies, there will be a separation of the
saved and the lost. Whether it be day or night, whether
people are working or sleeping, the separation and
judgment will come. Those who are saved will be left
to enter the glorious kingdom, while those who are lost
will be taken away in judgment.

Even though the primary interpretation of these
verses is for Israel in the end times, they do emphasize
for the church the importance of being ready when
Jesus returns. We must not be like Lot’s wife, whose
heart was so in Sodom that she looked back in spite of
the angels’ warning (Gen. 19:17, 26). There are many
professed Christians today whose plans would be inter-
rupted if Jesus returned (note 1 Thess. 5:1-11)! Our
Lord’s warning in Luke 17:33 finds parallels in
Matthew 10:39; Luke 9:24; and John 12:25, and is a
fundamental principle of the Christian life. The only
way to save your life is to lose it for the sake of Christ
and the gospel.

Jesus pictured civilization as a “rotting corpse” that
would one day be ripe for judgment. The discerning
believer sees evidence of this on every hand and realizes
that the “days of Noah” and the “days of Lot” are soon
on us. Our Lord can return for His church at any time,
so we are not looking for signs, but we do know that
“coming events cast their shadows before.” As we see
many of these things begin to come to pass (Luke
21:28), we know that His return is nearing.

Are we looking for His return, and do we really
want to see Him come?



CHAPTER SEVENTEEN
Luke 18

PEOPLE TO MEET, LESSONS TO
LEARN

ord Chesterfield, the English statesman, wrote,
L “Learning ... is only to be acquired by reading men,
and studying all the various editions of them.”

He was referring to “the knowledge of the world,”
but what he said applies to spiritual knowledge as well.
Much can be learned from reading the “book of
humanity,” whether in daily life, history, biography, or
even fiction.

There are several “editions” of mankind introduced
in this chapter, and each one has a spiritual lesson to
teach us. Being a compassionate physician, Dr. Luke
wrote about widows and politicians, Pharisees and
publicans, little children and adults, rich men and beg-
gars. From this colorful cast of characters, I have
selected four “editions” for us to “read.” The lessons
they teach us are important.

A Demanding Widow (18:1-8)

Luke mentions widows more than do all the other
gospel writers combined (Luke 2:37-38; 4:25-26;
7:11-17; 18:1-8; 20:45-47; 21:1-4). In that day, wid-
ows usually had a difficult time making ends meet, in
spite of the care God instructed His people to give
them (Ex. 22:22-24; Deut. 14:28-29; 16:9-15; Ps.
146:9; Isa. 1:17, 23; Jer. 7:6). The early church was
serious about the care of Christian widows (Acts 6:1; 1
Tim. 5:3-10; James 1:27), a good example for us to
follow today.

As you study this parable, try to see it in its Eastern
setting. The “courtroom” was not a fine building but a
tent that was moved from place to place as the judge
covered his circuit. The judge, not the law, set the
agenda, and he sat regally in the tent, surrounded by
his assistants. Anybody could watch the proceedings
from the outside, but only those who were approved
and accepted could have their cases tried. This usually
meant bribing one of the assistants so that he would
call the judge’s attention to the case.

The widow had three obstacles to overcome. First,
being a woman she, therefore, had little standing
before the law. In the Palestinian society of our Lord’s
day, women did not go to court. Since she was a
widow, she had no husband to stand with her in court.
Finally, she was poor and could not pay a bribe even if
she wanted to. No wonder poor widows did not always
get the protection the law was supposed to afford them!

Now that we understand something of the setting of
this parable, we can better understand what Jesus was
teaching. Basically, He was encouraging His disciples to
pray, and He did this by presenting three contrasts.

Praying contrasted with fainting (v. 1). If we
don’t pray, we will faing; it’s as simple as that! The
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word faint describes a believer who loses heart and gets
so discouraged that he or she wants to quit. I can recall
two occasions when I have fainted physically, and it is
the most helpless feeling I have ever experienced. I felt
myself “going,” but I couldn’t seem to do a thing
about it!

There is a connection between what our Lord said
in Luke 18:1 and His statement in Luke 17:37. If soci-
ety is like a rotting corpse, then the “atmosphere” in
which we live is being slowly polluted, and this is
bound to affect our spiritual lives. But when we pray,
we draw on the “pure air” of heaven, and this keeps us
from fainting.

But what does it mean “always to pray” or to “pray
without ceasing” (1 Thess. 5:17)? It certainly doesn’t
mean that we should constantly be repeating prayers,
because Jesus warned against that kind of praying
(Matt. 6:5-15). Rather, it means to make prayer as nat-
ural to us as our regular breathing. Unless we are sick
or smothering, we rarely think about our breathing; we
just do it. Likewise with prayer—it should be the nat-
ural habit of our lives, the “atmosphere” in which we
constantly live.

Prayer is much more than the words of our lips; it
is the desires of our hearts, and our hearts are constantly
“desiring” before Him, even if we never speak a word.
So, to “pray without ceasing” means to have such holy
desires in our hearts, in the will of God, that we are
constantly in loving communion with the Father, peti-
tioning Him for His blessing.

Take your choice: do you want to pray—or faint?

The widow contrasted with God’s elect (vv. 2-5).
Jesus did not say that God’s people are like this woman;
in fact, He said just the opposite. Because we are nor
like her, we should be encouraged in our praying. He
argued from the lesser to the greater: “If a poor widow
got what she deserved from a selfish judge, how much
more will God’s children receive what is right from a
loving heavenly Father!”

Consider the contrasts. To begin with, the woman
was a stranger, but we are the children of God, and God
cares for His children (Luke 11:13). The widow had no
access to the judge, but God’s children have an open
access into His presence and may come at any time to
get the help they need (Eph. 2:18; 3:12; Heb. 4:14-16;
10:19-22).

The woman had no friend at court to help get her
case on the docket. All she could do was walk around
outside the tent and make a nuisance of herself as she
shouted at the judge. But when Christian believers
pray, they have in heaven a Savior who is Advocate (1
John 2:1) and High Priest (Heb. 2:17-18), who con-
stantly represents them before the throne of God.

When we pray, we can open the Word and claim
the many promises of God, but the widow had no
promises that she could claim as she tried to convince
the judge to hear her case. We not only have God’s
unfailing promises, but we also have the Holy Spirit,
who assists us in our praying (Rom. 8:26-27).
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Perhaps the greatest contrast is that the widow came
to a court of law, but God’s children come to a throne
of grace (Heb. 4:14-16). She pled out of her poverty,
but we have all of God’s riches available to us to meet
our every need (Phil. 4:19). The point is clear: if we fail
to pray, our condition spiritually will be just like that
of the poor widow. That should encourage us to pray!

The judge contrasted with the Father (vv. 6-8).
Unless you see that Jesus is pointing out contrasts, you
will get the idea that God must be “argued” or “bribed”
into answering prayer! God is nor like this judge, for
God is a loving Father, who is attentive to our every cry,
generous in His gifts, concerned about our needs, and
ready to answer when we call. The only reason the
judge helped the widow was because he was afraid she
would “weary” him, which literally means “give me a
black eye”—i.e., ruin his reputation. God answers
prayer for His glory and for our good, and He is not
vexed when we come.

How, then, do we explain delays in answers to
prayer, especially when Jesus said that God would
“avenge [give them justice] speedily” (Luke 18:8)?
Remember that God’s delays are not the delays of inac-
tivity but of preparation. God is always answering
prayer, otherwise Romans 8:28 could not be in the
Bible. God works in all things at all times, causing all
things to work together to accomplish His purposes.
The moment we send Him a request that is in His will
(see 1 John 5:14-15), God begins to work. We may not
see it now, but one day the answer will come.

The question in Luke 18:8 ties in with what Jesus
taught in Luke 17:22-37: “Shall he find [that kind of]
faith on the earth?” The end times will not be days of
great faith. Eight people were saved in Noah’s day, and
only four out of Sodom (and one of them perished on
the way). Passages like 1 Timothy 4 and 2 Timothy 3
paint a dark picture of the last days.

A Deluded Pharisee (18:9-17)

Throughout His public ministry, Jesus exposed the
self-righteousness and unbelief of the Pharisees (see
Luke 11:39-54). He pictured them as debtors too
bankrupt to pay what they owed God (Luke 7:40-50),
guests fighting for the best seats (Luke 14:7-14), and
sons proud of their obedience but unconcerned about
the needs of others (Luke 15:25-32). The sad thing is
that the Pharisees were completely deluded and
thought they were right and Jesus was wrong. This is
illustrated in this parable.

The Pharisee was deluded about prayer, for he
prayed with himself and told God (and anybody else
listening) how good he was. The Pharisees used prayer
as a means of getting public recognition and not as a
spiritual exercise to glorify God (Matt. 6:5; 23:14).

He was deluded about himself, for he thought he
was accepted by God because of what he did or what
he did not do. The Jews were required to fast only once
a year, on the day of Atonement (Lev. 16:29), but he
fasted twice a week. He tithed everything that came
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into his possession, even the tiny herbs from his garden
(Matt. 23:23).

He was deluded about the publican who was also in
the temple praying. The Pharisee thought that the pub-
lican was a great sinner, but the publican went home
justified by God, while the proud Pharisee went home
only self-satisfied. To be “justified” means to be
declared righteous by God on the basis of the sacrifice
of Jesus Christ on the cross (Rom. 3:19—4:25).

The publican repeatedly smote his breast, for he
knew where his greatest problem was, and he called to
God for mercy. The publican knew the enormity of his
sins, but the Pharisee was blissfully ignorant of his own
heart. The Pharisee’s pride condemned him, but the
publican’s humble faith saved him (see Luke 14:11; Isa.
57:15). It is the prodigal son and elder brother over
again (Luke 15:11fF).

In contrast to the proud Pharisee are the children
who were brought to Jesus (Luke 18:15-17). It was
customary for the Jews to bring little children to the
rabbis to receive their special blessing, so it is strange
that the disciples would stand in the way. Perhaps they
thought Jesus was weary and needed rest, or they may
have decided that He was not really interested in chil-
dren. How wrong they were!

However, this was not the first time the disciples
had attempted to “get rid of people.” They wanted to
send the crowd away hungry, but Jesus fed them (Matt.
14:15ff.), and they tried to stop the Canaanite woman
from asking Jesus to heal her daughter (Matt. 15:211f),
but Jesus answered her prayer. The Twelve did not yet
have the compassion of their Master, but it would
come in due time.

Jesus wants us to be childlike but not childish. An
unspoiled child illustrates humility, faith, and depend-
ence. A child has a sense of wonder that makes life
exciting. The only way to enter God’s kingdom is to
become like a child and be born again (John 3). If the
proud Pharisee had become like a child, he too would
have gone home justified.

A Dishonest Youth (18:18-34)

The rich young ruler (Matt. 19:20) may be the only
man in the Gospels who came to the feet of Jesus and
went away in worse condition than when he came. And
yet he had so much in his favor! He was moral and reli-
gious, earnest and sincere, and probably would have
qualified for membership in the average church. Yet he
refused to follow Jesus Christ and instead went his own
way in great sorrow.

What was wrong with him? In a word: dishonesty. In
spite of the fact that he came to the right Person, asked
the right question, and received the right answer, e
made the wrong decision. Why? Because he was not
honest with God or with himself. Therefore, he would
not do what he was commanded to do. He was a super-
ficial young man who said one thing but did another.
Consider the areas in which he was dishonest.

His view of Christ (vv. 18-19). The rabbis were



called “Master” (Teacher), but it was most unusual for
a rabbi to be called “good.” The Jews reserved the word
good for God (Ps. 25:8; 34:8; 86:5; 106:1). This
explains why our Lord asked the young man what he
meant, for if he really believed that Jesus was “good,”
then he had to confess that Jesus was God. By asking this
question, our Lord was not denying His deity but
affirming it. He was testing the young man to see if he
really understood what he had just said.

His subsequent behavior proved that the young
ruler did not believe that Jesus Christ was God. If he
really thought he was in the presence of Almighty
God, why did he argue politely about the law, brag
about his character, and then refuse to obey the Word?
Surely he knew that God sees the heart and knows all
things!

His view of sin (vv. 20-21). He also had a super-
ficial view of his own sin. No doubt the young man
sincerely tried to keep the law; in fact, this may have
been what brought him to the feet of Jesus (Gal. 3:24).
Jesus did not quote the law to him as a means of salva-
tion, because obedience to the law does not save us. He
held the law before the young man as a mirror to reveal
his sins (Rom. 3:19-20; Gal. 2:21; 3:21).

But the young man looked into the mirror and
would not see the stains and blemishes in his life.
When Jesus quoted from the second table of the law,
He did not quote the last commandment, “Thou shalt
not covet” (Ex. 20:17). Jesus knew the young man’s
heart, so instead of preaching to him about covetous-
ness, He asked him to do something that a covetous
person would not do.

Nobody is saved by giving all his wealth to the poor,
but nobody can be saved who will not repent of his sins
and turn away from them. This young man was pos-
sessed by the love of money and he would not let go.

His view of salvation (vv. 22-34). The young
man thought that eternal life came to those who “did
something” (Luke 18:18), which was a typical Jewish
conviction (Luke 18:9—12). But when Jesus gave him
something to do, he refused to obey! He wanted salva-
tion on his terms, not God’s, so he turned and went
away in great sorrow.

The disciples were shocked when Jesus announced
that it was difficult for rich people to be saved. They
were Jews and the Jews believed that riches were a mark
of God’s blessing. “If rich people can’t be saved,” they
reasoned, “what hope is there for the rest of us?” John
D. Rockefeller would have agreed with them, for he
once said that riches were “a gift from heaven signify-
ing, ‘“This is My beloved son, in whom I am well
pleased.”

It is not possessing riches that keeps people out of
heaven, for Abraham, David, and Solomon were
wealthy men. It is being possessed by riches and trusting
them that makes salvation difficult for the wealthy.
Wealth gives people a false sense of success and security,
and when people are satisfied with themselves, they feel

no need for God.
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Peter’s comment in Luke 18:28 suggests that he had
a rather commercial view of discipleship: “What then
will there be for us?” (Matt. 19:27 NasB). Jesus prom-
ised all of them (‘you” in Luke 18:29 is plural)
blessings in this life and reward in the life to come, but
then He balanced His words with another announce-
ment about His impending suffering and death. How
could Peter be thinking about personal gain when his
Lord was going to Jerusalem to be crucified?

The rich young ruler is a warning to people who
want a Christian faith that does not change their values
or upset their lifestyle. Jesus does not command every
seeking sinner to sell everything and give to the poor,
but He does put His finger of conviction on any area
in our lives about which we are dishonest.

A Determined Beggar (18:35-43)

Matthew tells us that there were fwo blind beggars who
met Jesus as He /eft Jericho (Matt, 20:29-30), but Luke
introduces us to one blind beggar, Bartimaeus, who
called out as Jesus approached Jericho. There were two
Jerichos, the old ruined city and the new one built by
Herod the Great, and they stood about a mile apart.
The two men, one of whom was more outspoken, were
sitting at the entrance to the new city, so there is no
contradiction (note Mark 10:46).

In that day, blindness was a common affliction for
which there was no cure, and all a blind person could
do was beg. These two men had not been born blind,
for their prayer was to “regain” their sight (Luke 18:41
NasB; and note Matt. 20:34 NasB). They persisted in
crying out to the Lord, in spite of the obstacles in their
way: their inability to see Jesus, the opposition of the
crowd, and our Lord’s delay in responding to them.
They were not going to let Jesus pass them without first
pleading for mercy.

The fact that they addressed Him as “Son of
David,” a messianic title, indicates that these two
Jewish beggars knew that Jesus could give sight to the
blind (Isa. 35:5; and see Luke 4:18). Jesus responded to
their faith and healed them, and what a change took
place! They went from darkness to light, from begging
to following Jesus, and from crying to praising the
Lord. They joined the pilgrim crowd going to
Jerusalem and lifted their voices in praising the Lord.

The contrast is obvious between these two beggars
and the rich young ruler (Luke 18:18-27). The beggars
were poor, yet they became rich, while the young man
was rich and became eternally poor. The beggars
claimed no special merit and openly admitted their
need, while the young man lied about himself and
bragged about his character. The young man would not
believe, so he went away from Jesus very sad, but the
two beggars believed in Jesus and followed Him with
songs of praise. “He hath filled the hungry with good
things; and the rich he hath sent empty away” (Luke
1:53).

The “human editions” we have “read” in this chap-
ter encourage us to put our faith in Jesus Christ, no
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matter what others may say or do. The widow was not
discouraged by the indifferent attitude of the judge,
nor the publican by the hypocritical attitude of the
Pharisee. The parents brought their little ones to Jesus
in spite of the selfish attitude of the apostles, and the
blind men came to Jesus even though the crowd told
them to keep quiet and stay put. Jesus always responds
to faith and rewards those who believe.

But the rich young ruler stands as a warning to all
who depend on character to save them from sin. This
young man shows us how close a person may come to
salvation and yet turn away in unbelief. John Bunyan
closed his Pilgrim’s Progress with the warning, “Then I
saw that there was a way to hell, even from the gates of
heaven, as well as from the City of Destruction.” Heed
that warning today!

CHAPTER EIGHTEEN
Luke 19

JERUSALEM AT LAST!

hen Christopher Columbus made his voyage
Wwest in 1492, he kept two log books, one of

which contained falsified information. He
wanted his men to believe that they were closer to land
than they really were. Apparently Columbus felt that
the morale of the crew was more important than the
integrity of the captain.

As Jesus journeyed to Jerusalem, He told His disci-
ples what would happen there, but they could not
grasp what their Lord was saying (Luke 18:31-34).
Some of the people in the crowd thought He was going
to Jerusalem to deliver Israel from Roman bondage and
usher in the kingdom of God. Still others followed
Him just to see the next miracle He would perform.

In this chapter, Dr. Luke focuses on who Jesus really
is as he presents Him in a threefold ministry.

The Savior Who Seeks the Lost (19:1-10)

The name Zaccheus means “righteous one,” but this
supervisor of tax collectors was not living up to his
name. Certainly the Jewish religious community in
Jericho would not have considered him righteous, for
he not only collected taxes from his own people but
also worked for the unclean Gentiles! And publicans
were notorious for collecting more taxes than required;
the more money they collected, the more income they
enjoyed (Luke 3:12-13). Though Zaccheus was a rene-
gade in the eyes of the Jews, he was a precious lost
sinner in the eyes of Jesus.

It is interesting to see the changes Zaccheus experi-
enced that day, all because Jesus visited Jericho.

A man became a child (vv. 2-4). In the East, it
is unusual for a man to run, especially a wealthy gov-
ernment official, yet Zaccheus ran down the street
like a little boy following a parade. And he even
climbed a tree! Curiosity is certainly characteristic of
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most children, and Zaccheus was motivated by curios-
ity that day.

John Calvin wrote, “Curiosity and simplicity are a
sort of preparation for faith.” This is often the case, and
it was certainly true of Zaccheus. Why the big crowd?
Who is this Jesus of Nazareth they are following? What
am I missing?

Jesus said, “Whosoever shall not receive the king-
dom of God like a little child shall in no way enter
therein” (Luke 18:17). Perhaps more than anything
else, it is pride that keeps many “successful” people
from trusting Jesus Christ.

A seeking man became found (v. 5). Zaccheus
thought he was seeking Jesus (Luke 19:3), but Jesus
was seeking him (Luke 19:10)! By nature, the lost sin-
ner does not seek the Savior (Rom. 3:11). When our
first parents sinned, they hid from God, but God came
and sought them (Gen. 3:1-10). When Jesus was min-
istering on earth, He sought out the lost; and today the
Holy Spirit, through the church, is searching for lost
sinners.

We do not know how God had worked in the heart
of Zaccheus to prepare him for this meeting with Jesus.
Was Levi, the former publican (Luke 5:27-39), one of
his friends? Had he told Zaccheus about Jesus? Was he
praying for Zaccheus? Had Zaccheus become weary of
wealth and started yearning for something better? We
cannot answer these questions, but we can rejoice that
a secking Savior will always find a sinner who is look-
ing for a new beginning.

A small man became big (vv. 7-8). It was not
Zaccheus’s fault that he was “little of stature” and could
not see over the crowd. He did what he could to over-
come his handicap by putting aside his dignity and
climbing a tree. In a spiritual sense, all of us are “little
of stature,” for “all have sinned and come short of the
glory of God” (Rom. 3:23). No one measures up to
God’s high standards; we are all “too little” to enter into
heaven.

The tragedy is, many lost sinners think they are
“big.” They measure themselves by man’s standards—
money, position, authority, popularicy—things that are
an “abomination in the sight of God” (Luke 16:15).
They think they have everything when really they have
nothing (Rev. 3:17).

Zaccheus trusted Jesus Christ and became a true
“son of Abraham,” meaning, of course, a child of faith
(Rom. 4:12; Gal. 3:7). That is as big as you can get!

A poor man became rich (vv. 9-10). The people
thought Zaccheus was a wealthy man, but actually he
was only a bankrupt sinner who needed to receive God’s
gift of eternal life, the most expensive gift in the world.
This is the only instance in the four gospels of Jesus
inviting Himself to someone’s home, and it illustrates
the words of Revelation 3:20.

Zaccheus was not saved because he promised to
do good works. He was saved because he responded
by faith to Christ’s gracious word to him. Having
trusted the Savior, he then gave evidence of his faith



by promising to make restitution to those he had
wronged. Saving faith is more than pious words and
devout feelings. It creates a living union with Christ
that results in a changed life (James 2:14-26).

Under the Mosaic law, if a thief voluntarily con-
fessed his crime, he had to restore what he took, add
one fifth to it, and bring a trespass offering to the Lord
(Lev. 6:1-7). If he stole something he could not
restore, he had to repay fourfold (Ex. 22:1), and if he
was caught with the goods, he had to repay double (Ex.
22:4). Zaccheus did not quibble over the terms of the
law; he offered to pay the highest price because his
heart had truly been changed.

The child of God is born rich, for he shares “every
spiritual blessing” in Jesus Christ (Eph. 1:3). We have
the riches of God’s mercy and grace (Eph. 1:7; 2:4) as
well as the riches of His glory (Phil. 4:19) and wisdom
(Rom. 11:33). These are “unsearchable riches” that can
never be fully understood or completely exhausted
(Eph. 3:8).

The host became the guest (v. 6). Jesus invited
Himself to Zaccheus’s house, and Zaccheus received
Him joyfully. Joy is one of the key themes in the gospel
of Luke, and the word is found over twenty times in
one form or another. The experience of salvation cer-
tainly ought to produce joy in the believer’s heart.

Zaccheus became the guest in his own house, for
Jesus was now his Master. He was ready to obey the
Lord and do whatever was necessary to establish a gen-
uine testimony before the people. To be sure, the
people criticized Jesus for visiting in a publican’s house
(Luke 5:27-32), but the Lord paid no attention to
their words. The critics also needed to be saved, but
there is no evidence that they trusted Jesus.

When a day begins, you never know how it will
end. For Zaccheus, that day ended in joyful fellowship
with the Son of God, for he was now a changed man
with a new life. Jesus is still seeking the lost and yearn-
ing to save them. Has He found you?

The Master Who Rewards the Faithful (19:11-27)
Passover season was always an emotionally charged
time for the Jews, because it reminded them of their
deliverance from the slavery of Egypt. This annual cel-
ebration aggravated the misery of their bondage to
Rome and made them yearn all the more for a deliv-
erer. Of course, there were subversive groups like the
Zealots who used commando tactics against Rome,
and politicians like the Herodians who compromised
with Rome, but most of the Jews rejected those
approaches. They wanted God to fulfill the Old
Testament prophecies and send them their promised
King.

Jesus knew that many of the people in the crowd
were hoping to see Him establish the kingdom, so He
gave this parable to clarify things. Many of the people
who listened no doubt connected it with an event in
Jewish history that had occurred many years before.

When Herod the Great died in 4 BC, he left Judea to
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his son Archelaus, who had to go to Rome to have the
inheritance approved. Not wanting Archelaus as their
ruler, the Jews sent fifty men to argue their case before
Augustus Caesar, who did ratify the inheritance with-
out giving Archelaus the title of “king.”

Jesus explained that the kingdom would not come
until a future time, but that His servants had better be
faithful now to do the job assigned to them. In the
parable, you see three different responses to the Master.

Faithful obedience (vv. 16-19, 24). Each of the
servants received an amount of money equal to three
months’ wages for a laboring man, so you can figure
out its buying power today. Occupy means “do busi-
ness, put my money to work.” They could give the
money to investors and earn interest, or purchase
goods and sell them for a profit. The important thing
was that they give back to their master more than he
had given to them. How they did it was up to them, so
long as it was legal and profitable.

We are given a report on only three of the ten ser-
vants, and the first two proved to be successful. The
first servant brought ten pounds more, the second
brought five pounds more, and both were rewarded
accordingly. These men did their job faithfully even
though they were promised no rewards and had no
assurance that their master would even return, let alone
secure the kingdom that he sought.

The parable of the talents (Matt. 25:14-30) is sim-
ilar to the parable of the pounds, but their lessons must
not be confused. In this parable, each of the ten ser-
vants received the same amount but different rewards,
while in the parable of the talents, the servants received
different amounts but the same reward, the approval
and joy of the Lord (Matt. 25:21).

The parable of the talents teaches us to be faithful
to use our different gifts as God gives us opportunities
to serve. Some people have a great deal of ability, so
God gives them greater opportunity. The important
thing is not how much ability you have but how faith-
ful you are to use what you have for the Lord. The
person with the least ability, if he or she is faithful, will
receive the same reward as the most gifted church
leader.

In the parable of the pounds, each servant has the
same deposit, which probably represents the message of
the gospel (1 Thess. 2:4; 1 Tim. 1:11; 6:20). Our gifts
and abilities are different, but our job is the same: to
share the Word of God so that it multiplies and fills the
world (1 Thess. 1:8; 2 Thess. 3:1). Only 120 believers
met together on the day of Pentecost (Acts 1:15), but
before that day ended, there were 3,000 more (Acts
2:41). And before long, there were 5,000 believers
(Acts 4:4). In time, the Jewish leaders accused the dis-
ciples of “filling Jerusalem” with the message (Acts
5:28)!

When it comes to witnessing, all believers start on
the same level, so the reward is according to faithful-
ness and achievement. The faithful servants were
rewarded by being made rulers of various cities. The
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reward for faithful work is always—more work! But
what a compliment to be entrusted with the manage-
ment of so many cities! How we serve the Lord today
will help determine our reward and ministry when He
comes to establish His kingdom on earth. Faithfulness
now is preparation for blessed service then.

Unfaithful disobedience (vv. 20—23). At least one
of the ten men did not obey his master and as a result
lost even the pound that the master gave him. It is a
basic principle of the Christian life that wasted oppor-
tunity means loss of reward and possibly loss of the
privilege of service. If we do not use the gifts God gives
us under His direction, why should we even have
them? Somebody else can make better use of the gifts
to the glory of God (see Matt. 13:12 and Luke 8:18).

“It is always so,” wrote Charles Haddon Spurgeon;
“the gracious and faithful man obtains more grace and
more means of usefulness, while the unfaithful man
sinks lower and lower and grows worse and worse. We
must either make progress or else lose what we have
attained. There is no such thing as standing still in
religion.”

This servant was unfaithful because his heart was
not right toward his master. He saw his master as a hard
man who was demanding and unfair. The servant had
no love for his master; in fact, he feared him and
dreaded to displease him. Rather than lose the pound
and incur his master’s anger, he guarded it so that he
would at least have something to give the master if he
returned and asked for a reckoning.

It is sad when a Christian is motivated by slavish fear
instead of loving faith. While there is a proper “fear of
the Lord” that should be in every Christian’s heart, that
“fear” should be the respect of a loving child and not the
dread of a frightened slave. “Nothing twists and
deforms the soul more than a low or unworthy concep-
tion of God,” wrote Dr. A. W. Tozer. How important it
is that we do the will of God from our hearts (Eph. 6:6).

Outright rebellion (vv. 14-27). The “citizens” or
“enemies” are mentioned at the beginning and the end-
ing and are an important part of the story, for most of
the people in the crowd that day were in that category.
Jesus was near Jerusalem, and in a few days He would
hear the mob shout, “We have no king but Caesar”
(John 19:15). In other words, “We will not have this
Man to reign over us!”

God was gracious to Isracl and gave the nation
nearly forty years of grace before judgment fell (Luke
19:41-44). But we must be careful to see in this a
warning to all who reject Jesus Christ—Jew or
Gentile—for during this time while He is away in
heaven, Jesus Christ is calling men everywhere to
repent and submit to Him.

The faithful servants obeyed because they trusted
their master and wanted to please him. The unfaithful
servant disobeyed because he feared his master. But
these citizens rebelled because they hated their king
(Luke 19:14). Jesus quoted Psalm 69:4 and told His dis-
ciples, “They hated me without a cause” (John 15:25).
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We are living today in the period between Luke
19:14 and 15 when our Master is absent but will return
according to His promise. We have been given a task to
perform, and we must be faithful until He comes.
What will the King say to us when He returns? Will
His words mean reward, rebuke, or possibly retribu-
tion? “Moreover it is required in stewards, that a man

be found faithful” (1 Cor. 4:2).

The King Who Offers Peace (19:28-48)

The traditional calendar for the events of our Lord’s
last week of ministry looks like this:

Sunday—Triumphal entry into Jerusalem
Monday—Cleansing the temple
Tuesday—Controversies with the Jewish leaders
Wednesday—Apparently a day of rest
Thursday—DPreparation for Passover
Friday—Trial and crucifixion

Saturday—Jesus rests in the tomb
Sunday—TJesus raised from the dead

Keep in mind that the Jewish day went from sun-
down to sundown, so that our Thursday evening
would be their Friday, the day of Passover.

Preparation (vv. 28-36). The owners of the don-
key and the colt were disciples of the Lord and had
everything ready for Him. The plan was executed qui-
etly because the Jewish leaders had let it be known that
anyone confessing Christ would be excommunicated
(John 9:22). The fact that the rulers planned to kill
Jesus made it even more important that the owners be
protected (John 7:1, 19, 25; 8:37; 11:47-57).

We think of the donkey as a lowly animal, but to
the Jew it was a beast fit for a king (1 Kings 1:33, 44).
Jesus rode the colt (Luke 19:35) while the mother
walked along with it. The fact that the colt had never
been ridden and yet submitted to Jesus indicates our
Lord’s sovereignty over His creation. The laying of gar-
ments on the animals and on the road and the waving
and spreading of branches were all part of a traditional
Jewish reception for royalty.

Celebration (vv. 37-40). This is the only time that
Jesus permitted a public demonstration on His behalf,
and He did so for at least two reasons. First, He was
fulfilling prophecy and presenting Himself as Israel’s
king (Zech. 9:9). How much of this the crowd really
understood we cannot tell, even though they
responded by quoting their praises from a messianic
psalm (Ps. 118:25-26). No doubt many of the Passover
pilgrims thought that Jesus would now get rid of the
Roman invaders and establish the glorious kingdom.

The second reason for this demonstration was to
force the Jewish religious leaders to act. They had
hoped to arrest Him affer the Passover (Matt. 26:3-5),
but God had ordained that His Son be slain on
Passover as the “Lamb of God, which taketh away the
sin of the world” (John 1:29; and see 1 Cor. 5:7). Every
previous attempt to arrest Jesus had failed because “his



hour was not yet come” (John 7:30; 8:20; also see John
13:1; 17:1). When they saw this great public celebra-
tion, the leaders knew that they had to act, and the
willing cooperation of Judas solved their problem for
them (Matt. 26:14-16).

The theme of the celebration was peace. Dr. Luke
opened his gospel with the angel’s announcement of
“peace on earth” (Luke 2:14), but now the theme is
“peace in heaven.” Because the King was rejected, there
could be no peace on earth. Instead, there would be
constant bitter conflict between the kingdom of God
and the kingdom of evil (Luke 12:49-53). There
would be no peace on earth but, thanks to Christ’s
work on the cross, there is “peace with God” in heaven
(Rom. 5:1; Col. 1:20). The appeal today is, “Be ye rec-
onciled to God” (2 Cor. 5:17-21).

Lamentation (vv. 41-44). While the crowd was
rejoicing, Jesus was weeping! This is the second occa-
sion on which our Lord wept openly, the first being at
the tomb of Lazarus (John 11:35). There He wept qui-
etly, but here He uttered a loud lamentation like one
mourning over the dead. In this, He was like the
prophet Jeremiah, who wept bitterly over the destruc-
tion of Jerusalem (Jer. 9:1ff; see also the book of
Lamentations). Jonah looked on Nineveh and hoped it
would be destroyed (Jonah 4), while Jesus looked at
Jerusalem and wept because it had destroyed itself.

No matter where Jesus looked, He found cause for
weeping. If He looked back, He saw how the nation
had wasted its opportunities and been ignorant of their
“time of visitation.” If He looked within, He saw spir-
itual ignorance and blindness in the hearts of the
people. They should have known who He was, for God
had given them His Word and sent His messengers to
prepare the way.

As He looked around, Jesus saw religious activity
that accomplished very little. The temple had become
a den of thieves, and the religious leaders were out to
kill Him. The city was filled with pilgrims celebrating
a festival, but the hearts of the people were heavy with
sin and life’s burdens.

As Jesus looked abead, He wept as He saw the ter-
rible judgment that was coming to the nation, the city,
and the temple. In AD 70, the Romans would come
and, after a siege of 143 days, kill 600,000 Jews, take
thousands more captive, and then destroy the temple
and the city. Why did all of this happen? Because the
people did not know that God had visited them! “He
came unto his own, and his own received him not”
(John 1:11). “We will not have this man to reign over
us” (Luke 19:14).

Denunciation (vv. 45-48). Jesus lodged in
Bethany that night (Matt. 21:17) and came into the
city early the next morning. It was then that He cursed
the fig tree (Mark 11:12-14) and cleansed the temple
for the second time. (See John 2:13-22 for the record
of the first cleansing of the temple.)

The court of the Gentiles was the only place in the
temple that was available to the Gentiles. There the
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Jews could witness to their “pagan” neighbors and tell
them about the one true and living God. But instead of
being devoted to evangelism, the area was used for a
“religious marketplace” where Jews from other lands
could exchange money and purchase approved sacri-
fices. The priests managed this business and made a
good profit from it.

Instead of praying for the people, the priests were
preying on the people! The temple was not a “house of
prayer” (Isa. 56:7); it was a “den of thieves” (Jer. 7:11).
Campbell Morgan reminds us that a “den of thieves” is
a place where thieves run to hide after they have com-
mitted their wicked deeds. The religious leaders were
using the services of the holy temple to cover up their
sins (see Isa. 1:1-20). But before we condemn them
too harshly, have we ever gone to church and partici-
pated in religious worship just to give people the
impression that we were godly?

Jesus remained in the temple and used it as a gath-
ering place for those who needed help. He healed many
who were sick and afflicted, and He taught the people
the Word of God. The hypocritical religious leaders
tried to destroy Him, but His hour had not yet come
and they could not touch Him. In the days that fol-
lowed, they argued with Him and tried to catch Him
in His words (Luke 20), but they failed. When His
hour came, He would surrender to them and they
would crucify Him.

The courageous Son of God had set His face like a
flint and come to Jerusalem. During His last week of
ministry, He would courageously face His enemies and
then bravely go to the cross to die for the sins of the
world.

He still summons us to be courageous!

CHAPTER NINETEEN
Luke 20

ISSUES AND ANSWERS

esus had already told the Twelve to expect conflict
J and suffering when they arrived in the Holy City.

“The Son of man must suffer many things, and be
rejected of the elders and chief priests and scribes, and
be slain, and be raised the third day” (Luke 9:22). Jesus
knew fully what was coming, and He was not afraid.

In this chapter, you meet the three groups of reli-
gious leaders (Luke 20:1) and witness their conflict
with Jesus. They challenged Him because He had
cleansed the temple and called them “thieves.” They
tried to catch Him in His words so they could trump
up some charge against Him and have Him arrested as
an enemy of the state.

But there was more to this series of questions than
mere guile. The word translated “rejected” in Luke
9:22 (and also Luke 20:17) means “to reject after inves-
tigation.” It was required that the Jews carefully
examine the Passover lambs from the tenth day to the
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fourteenth day to make sure they had no blemishes
(Ex. 12:1-6). Jesus Christ, the Lamb of God (John
1:29), was watched and tested by His enemies during
that final week, and yet in spite of what they saw and
learned, they rejected Him.

However, Jesus was also examining them! For as they
questioned Him, He questioned them, and their
responses revealed the ignorance, hatred, and unbelief
of their hearts.

Our Lord’s questions centered on four different
men.

A Question about John the Baptist (20:1-19)

The cleansing of the temple was a dramatic event that
both captured the attention of the people and aroused
the anger of the religious establishment. The fact that
Jesus daily made the temple His headquarters for
ministry only made the members of the Sanhedrin
more indignant, so they decided to question Him.
“What authority do You have to do these things?”
they asked. “And if You do have authority, who gave
it to You?”

Authority is important for the success of any social,
political, or religious organization; without authority,
you have confusion. The chief priests claimed their
authority from Moses, for the law set the tribe of Levi
apart to serve in the sanctuary. The scribes were stu-
dents of the law and claimed their authority from the
rabbis whose interpretations they studied. The elders of
Israel were the leaders of the families and clans, chosen
usually for their experience and wisdom. All of these
men were sure of their authority and were not afraid to
confront Jesus.

They wanted to push our Lord into a dilemma so
that no matter how He answered, He would be in trou-
ble. If He said that He had 7o authority, then He was
in trouble with the Jews for invading their temple and
acting like a prophet. If He said that His authority
came from God, then He would be in trouble with the
Romans, who were always alert to would-be messiahs,
especially during Passover season (see Acts 5:34—39;
21:37-39).

Note our Lord’s wise approach as He turned things
around and put them completely on the defensive.
First, He asked a question (Luke 20:3-8); then He gave
a parable (Luke 20:9-16); and finally, He guoted a
prophecy (Luke 20:17-18). In each of these approaches,
He revealed the sins of the nation of Israel.

Their past rejection (vv. 3-8). Jesus took them
back to John the Baptist for two reasons. First, John
had pointed to Jesus and introduced Him to the nation
(John 1:15-34), so their rejection of John was actually
a rejection of the Lord Jesus Christ. Second, it is a spir-
itual principle that if we disobey truth we already
know, God cannot reveal new truth to us (see John
7:14-17). Why answer their question when they had
refused to submit to John’s message?

Now it was the religious leaders who were in the
dilemma! No matter what answer they gave, they were
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in trouble, so they decided to “play dumb” and not
answer at all. They were deceitful in asking the ques-
tion and dishonest in the way they avoided answering
it. Even if Jesus had given them an answer, their hearts
were not prepared to receive it. If they had disobeyed
God’s message given by John the Baptist (Luke
7:24-30), they would disobey the message given by
God’s Son. That was the theme of the parable Jesus
told.

Their present rebellion (vv. 9-16). These men
knew the Scriptures and recognized that Jesus was
speaking about the “vineyard” of Israel (Ps. 80:8fF.; Isa.
5:1-7). God the Father blessed the nation abundantly
and gave the Jews a land that was rich and pleasant. All
He asked was that they obey His statutes and give Him
the “spiritual harvest” He deserved.

Instead of being grateful for their blessings and joy-
fully giving the Lord His due, the nation proceeded to
rob God and reject His messengers (see Neh. 9:26; Jer.
7:25-26; 25:4). God was patient and sent them one
servant after another, but they refused to obey (Matt.
23:29-39). Finally, He sent His beloved Son (Luke
3:22), and they killed Him. In this story, Jesus gave His
own death announcement.

Under Jewish law, any man could lay claim to own-
etless property. The tenants may have concluded that
the owner was dead; otherwise he would have come
himself. If they killed the son, then they could claim
the vineyard for themselves. This is exactly the way the
religious leaders were thinking as they stood there before
Jesus (see John 11:47-54)!

Their future ruin (vv. 17-18). Jesus fixed a steady
gaze on them and quoted Psalm 118:22. The rulers
knew that this was a messianic psalm, and they had
heard it shouted by the crowd when Jesus rode into the
city (compare Luke 19:38 with Ps. 118:26). By apply-
ing this verse to Himself, Jesus was clearly claiming to
be the Messiah. The “builders,” of course, were the
Jewish religious leaders (Acts 4:11).

In the Old Testament, the “stone” is a familiar sym-
bol of God and of the promised Messiah (see Gen.
49:24; Ex. 17:6; 33:22; Deut. 32:4, 15, 30-31; Isa.
8:14; 28:16; 1 Cor. 10:4). Because the Jews did not
believe, they stumbled over Him and were judged.
Those who trust Jesus Christ find Him to be the foun-
dation stone and the chief cornerstone of the church (1
Cor. 3:11; Eph. 2:20).

But Jesus also referred to Daniel 2:34-35, 44—45,
where the Messiah is pictured as a “smiting stone”
that crushes all that gets in its way. He was warning
the Sanhedrin that they would only destroy them-
selves if they condemned Him. The same principle
applies today, and unbelievers should carefully heed
His warning.

When the rulers rejected John the Baptist, they
sinned against the Father who sent Him. When they
crucified Jesus, they sinned against the Son. Jesus had
told them that they could sin against Him and still be
forgiven, but when they sinned against the Holy Spirit,



there could be no forgiveness (Matt. 12:24-37). Why?
Because that was the end of God’s witness to the nation.
This is the so-called “unpardonable sin,” and it was
committed by the Jewish leaders when they finally
rejected the witness of the Spirit of God through the
apostles. The evidence of their rejection was the ston-
ing of Stephen (Acts 7:51-60). Then the gospel went
from the Jews to the Samaritans (Acts 8) and then to
the Gentiles (Acts 10).

In this parable, Jesus illustrated the insidious nature
of sin: the more we sin, the worse it becomes. The tenants
started off beating some of the servants and wounding
others, but they ended up becoming murderers! The
Jewish leaders permitted John the Baptist to be killed,
they asked for Jesus to be crucified, and then zhey them-
selves stoned Stephen. They sinned against the Father
and the Son and the Holy Spirit, and that was the end
of God’s witness to them.

It is a serious thing to reject the message of God and
the messengers of God (see John 12:35-43; Heb.
2:1-4).

A Question about Caesar (20:20-26)

Jesus knew that the men who questioned Him were
spies sent by the Pharisees and the Herodians (Mark
12:13), but He patiently listened and replied. These
two groups were usually fighting each other, but now
they had a common enemy, and this brought them
together. They wanted to discuss taxes and Roman
authority, hoping to provoke Jesus into offending
cither the Jews (“Pay the poll tax!”) or the Romans
(“Don’t pay the poll tax!”). But Jesus lifted the discus-
sion to a much higher level and forced the spies to
think about the relationship between the kingdom of
God and the kingdoms of men.

Governmental authority is instituted by God and
must be respected (Prov. 8:15; Dan. 2:21, 37-38;
Rom. 13; 1 Peter 2:11-17). Yes, our citizenship is in
heaven (Phil. 3:20), and we are strangers and pilgrims
on earth, but that does not mean we should ignore our
earthly responsibilities. Human government is essential
to a safe and orderly society, for man is a sinner and
must be kept under control.

Jesus was not suggesting that we divide our loyal-
ties between God and government. Since “the powers
that be are ordained of God” (Rom. 13:1), we live as
good citizens when we obey the authorities for the Lord's
sake. When obedience to God conflicts with obedi-
ence to man, then we must put God first (Acts
4:19-20; 5:29), but we must do it in a manner that is
honorable and loving. Even if we cannot respect the
people in office, we must respect the office. The coun-
sel that Jeremiah gave to the Jewish exiles in Babylon
is a good one for God’s “strangers and pilgrims” to
follow today (Jer. 29:4-7): “Seek the peace of the
city!”

Caesar’s image and name were on the coins, so it
was basically bis currency. To pay the poll tax meant
simply to give Caesar back that which belonged to him.
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God’s image is stamped on us; therefore, He has the
right to command our lives as citizens in His kingdom.
We should seek to be such good citizens that God will
be glorified and the unsaved will be attracted to the
gospel and want to become Christians (1 Peter 2:9-12;
3:8-17).

It is unfortunate that some Christians have the mis-
taken idea that the more obnoxious they are as citizens,
the more they please God and witness for Christ. We
must never violate our conscience, but we should seek
to be peacemakers and not troublemakers. Daniel is an
example to follow (Dan. 1).

A Question about Moses (20:27-40)

Next in line were the Sadducees with a hypothetical
question based on the Jewish law of “levirate mar-
riage” (Gen. 38; Deut. 25:5-10). The word /levirate
comes from the Latin Jevir, which means “a husband’s
brother.” The Sadducees accepted as Scripture only
the five books of Moses, and they did not believe in
angels, spirits, or the resurrection of the dead (Acts
23:8). They claimed that Moses did not write about
any of these doctrines. The priestly party in Israel was
composed of Sadducees, which explains why the
priests opposed the apostles’ preaching of the resur-
rection (Acts 4:1-2) and why they wanted to kill
Lazarus, who was raised from the dead (John
12:10-11).

Jesus pointed out that His opponents were wrong
and that their question revealed assumptions that lim-
ited God’s power and denied God’s Word. Resurrection
is not reconstruction; it is the miraculous granting of a
new body that has continuity with the old body but
not identity. Paul compared our present body to a
planted seed and the future resurrection body to the
glorious flower and fruit (1 Cor. 15:35-50). Our
Lord’s resurrection body was the same as before His
death and yet different! His friends recognized Him
and even felt Him; He could eat food, and yet He
could also walk through closed doors, change His
appearance, and vanish suddenly.

The future life with God is not a mere continuation
of the present life only on “a higher scale.” We will
maintain our identities and know each other, but there
will be no more death—hence, no need for marriage
and procreation. Christians do not become angels. In
heaven we will share the image of Jesus Christ and be
much higher than the angels (1 John 3:2). Angels
appear in Scripture as men, but they are spirit beings
without sexuality. It is in this regard that we will be like
them; there will be no marriage or childbearing in
heaven.

Is not God powerful enough to raise the dead and
give them new bodies suited to their new environment?
If today He can give different bodies to the various
things in creation, why can He not give people new
bodies at the resurrection (1 Cor. 15:35-44)? In their
attempt to be “rational,” the Sadducees denied the very
power of God!
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But Jesus went beyond logic and referred them to
the Word of God, particularly what happened to
Moses as recorded in Exodus 3. There God identified
Himself with Abraham, Isaac, and Jacob, and thus
affirmed that these three patriarchs were very much
alive. But if they were alive, then they were “out of
the body,” for they had died (James 2:26). There
must be a real world of spirit beings or Moses would
not have written these words. (By the way, Moses
also affirmed the existence of angels: Gen. 19:1, 15;
28:12; 32:1.)

But Jesus said that Exodus 3:6, 15-16 taught not
only the truth of life after death but also the reality of
the resurrection. In what way? Not by direct statement
but by inference. God is the God of the whole per-
son—spirit, soul, and body (1 Thess. 5:23)—Dbecause
He created the whole person. He does not simply “save
our souls” and ignore the rest of our being. Inherent in
the very nature of God’s creative act is His concern for
the total person. Hence, He will not keep us disembod-
ied spirits forever but will give us glorious bodies to
match our heavenly perfection.

Another factor is God’s covenental relationship
with the patriarchs. He made promises of earthly bless-
ing to them and their descendants, but He cannot
fulfill these promises if His people are going to live for-
ever only as disembodied spirits. Can there be a
glorious new heaven and earth but no corporeal glory
for the people of God?

Jesus affirmed what the Sadducees denied: the exis-
tence of angels, the reality of life after death, and the
hope of a future resurrection—and He did it with only
one passage from Moses! Of course, He could have
referred to other passages that teach a future resurrec-
tion, but He met His adversaries on their own ground
(see Job 14:14; 19:25-27; Ps. 16:9-10; 17:15; Isa.
26:19; Ezek. 37; Dan. 12:2).

A Question about David (20:41-44)

While the Pharisees were still gathered together, Jesus
asked them a final question: “What do you think about
the Christ? Whose Son is He?” (Matt. 22:41-42 NKJV).
This is the key question for every generation and each
individual, for our salvation and eternal destiny are
dependent on what we think about Christ (1 John
2:21-25; 4:1-6; 5:1).

Of course, they knew the expected reply: “The Son
of David.” They based this on such verses as 2 Samuel
7:13—14; Isaiah 11:1; and Jeremiah 23:5. God had
ordained that the Messiah should come from the fam-
ily of David and be born in David’s city, Bethlehem
(Mic. 5:2). The fact that the Jewish people identified
Jesus with Nazareth, not Bethlehem, indicates that they
had not really looked into the facts connected with His
birth (John 7:40-53).

Jesus then referred them to Psalm 110, which is
quoted in the New Testament more than any other
psalm. The Jewish religious leaders in that day identi-
fied Psalm 110 as a prophetic psalm and said that
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David was speaking of the Messiah. But if the Messiah
is David’s Lord, how can He be David’s son? Here was
an enigma for them to solve!

The only explanation is that Messiah must be both
God and man. As eternal God, Messiah is David’s
Lord, but as man, He is David’s son (Rom. 1:3; 9:4-5;
Acts 2:32-36; 13:22-23).

On Palm Sunday, the multitudes had acclaimed
Jesus as the Son of David, and He had not rebuked
them (Matt. 21:9; Mark 11:10). By applying Psalm
110:1 to Himself, Jesus claimed to be Israel’s promised
Messiah, the Son of God.

Then why did the Pharisees not believe in Him?
Because their minds were made up, their hearts were
hardened, and their eyes were blind (John 12:37-50).
They did not have the courage to confess the truth, and
they persecuted those who did affirm faith in Jesus
Christ. Christ’s question silenced His enemies (Matt.
22:46) and ended their public challenges, but they
would not admit defeat.

Because of their hypocrisy and dishonesty, the
scribes and Pharisees were dangerous to have around,
so Jesus warned the people about them (Luke
20:45-47; see Matt. 23). Men see the outside, but God
sees the heart (1 Sam. 16:7; Heb. 4:12).

These religious leaders did not desire personal
holiness; they wanted public recognition. Therefore,
they wore special garments, expected special titles
and greetings, and looked for special seats at public
gatherings.

There is a double tragedy here. First of all, their
deliberate hypocrisy was only a cover-up that enabled
them to fool people and exploit them. Of all rackets,
religious rackets are the worst. The religious leaders had
turned the temple of God into a den of thieves and reli-
gious devotion into playacting. The general public
actually thought that their leaders were godly men,
when in reality they were defiling and destroying souls
(Matt. 23:13-36).

The second tragedy is that they rejected their own
Messiah and voted to crucify Him. They led the
nation into ruin because they would not admit their
sins and confess Jesus Christ. Keep in mind that
these men were “experts” in the Bible, yet they did
not apply its truths to their own lives. Their religion
was a matter of external observance, not internal
transformation.

At this point according to Matthew (Matt.
23:37-39), Jesus once again uttered a lamentation over
the blind unbelief of the nation and their unwillingness
to trust in Him.

He had given them many opportunities, but they
had wasted them.

Now it was too late.

This same tragedy is reenacted today. This is why
the Holy Spirit warns, “Today, if you will hear His
voice, do not harden your hearts” (Heb. 3:7-8 Nxjv).

“How often I wanted to ... but you were not will-
ing” (Matt. 23:37 NKJV).



CHAPTER TWENTY
Luke 21

QUESTIONS ABOUT TOMORROW

ow it was the disciples’ turn to ask the questions!
N It all started with the arrival in the temple of a

poor widow with an offering for the Lord (Luke
21:1-4). Compared to the gifts of the rich men, her
two copper coins seemed insignificant, but Jesus said
that she gave more than all the others combined. “The
widow’s mite” does not represent the least we can give,
but the most, our very all. When we sing, “Take my sil-
ver and my gold / Not a mite will I withhold,” we are
telling God that everything we have belongs to Him.

When it comes to our giving, God sees more than
the portion; He also sees the proportion. Men see what
is given, but God sees what is left, and by that He meas-
ures the gift and the condition of our hearts. Winston
Churchill said, “We make a living by what we get, but
we make a life by what we give.” He may have learned
that from Jesus (Luke 6:38) or perhaps from Paul (2
Cor. 8:1-15).

The temple was a beautiful structure, embellished
with many costly decorations that a poor widow could
never give, and the disciples mentioned this to Jesus.
But our Lord was not impressed. He told them that the
day would come when the beautiful Jewish temple
would be demolished (Luke 21:5-6). He had already
announced that the city would be destroyed (Luke
19:41-44), but now He specifically mentioned the
destruction of the temple.

Jesus left the temple and went to the Mount of
Olives, and there Peter, James, and John asked Him
three questions: (1) When would the temple be
destroyed? (2) What would be the sign of His coming?
(3) What would be the sign of the end of the age? (See
Mark 13:3-4; Matt. 24:3.) The disciples thought that
these three events would occur at the same time, but
Jesus explained things differently. Actually, the temple
would be destroyed first, and then there would be a
long period of time before He would return and estab-
lish His kingdom on earth (see Luke 19:11-27).

Our Lords reply comprises what we call “The
Olivet Discourse,” the greatest prophetic sermon He
ever preached. It is recorded in greater detail in
Matthew 24—25 and Mark 13, and you will want to
compare the three passages. Since Luke wrote with the
Gentile reader in mind, he omitted some of the strong
Jewish elements of the sermon while retaining the
essential truths that we must consider and apply.

Keep in mind that this was a message given to Jews
by a Jew about the future of the Jewish nation. Though
there are definite applications to God’s people today,
the emphasis is on Jerusalem, the Jews, and the temple.
Our Lord was not discussing His coming for the
church, for that can occur at any time and no signs
need precede it (1 Cor. 15:51-58; 1 Thess. 4:13-18).
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“For the Jews require a sign” (1 Cor. 1:22); the church
looks for a Savior (Phil. 3:20-21).

The sermon focuses on a period in God’s program
called “the tribulation,” when God will pour out His
wrath on the nations of the world. Many Bible stu-
dents believe that the tribulation will begin after the
Lord comes in the air and takes His church to heaven
(1 Thess. 4:13—5:11). It will climax with the return of
Jesus Christ to the earth, at which time He will defeat
His foes and establish His kingdom (Rev. 19:1—20:6).

It is helpful to see the development of the sermon
as a whole, so here is a suggested outline:

The first half of the tribulation
(Matt. 24:4-14; Mark 13:5-13; Luke 21:8-19)
The middle of the tribulation
(Matt. 24:15-28; Mark 13:14—18; note Dan.
9:24-27)
The last half of the tribulation
(Matt. 24:29-31; Mark 13:19-27; Luke
21:25-27)
Closing admonitions
(Matt. 24:32-25:51; Mark 13:28-37; Luke
21:28-36)

Jesus answered the disciples’ questions by discussing
four topics relating to the future of the nation of Israel.

The Description of the Age (21:8-19)

The characteristics Jesus stated can be seen in every age
of the church, for from the beginning there have been
counterfeit messiahs, national and international
upheavals, and religious persecution. But these things
will increase and intensify as the time of Jesus' coming
draws near. Thomas Campbell, British poet and educa-
tor, said that “coming events cast their shadows before”
and he was right.

There will be religious delusion (Luke 21:8), and
even God’s people will be in danger of being deceived.
Satan is a counterfeiter who for centuries has led peo-
ple astray by deceiving their minds and blinding their
hearts (2 Cor. 4:1-6; 11:1-4, 13-15). Israel was often
seduced into sin by false prophets, and the church has
had its share of false teachers (2 Peter 2).

Most people are naturally concerned about the
future, especially when world events are threatening;
therefore, religious racketeers can prey on them and
take advantage of them. In every age, there are those
who either claim to be the Christ or claim to know
when He will return. These false prophets often “use”
the Scriptures to “prove” the accuracy of their predic-
tions, in spite of the fact that Jesus clearly stated that
nobody knows the time of His return (Matt.
24:36-44).

“Be not deceived!” is our Lord’s admonition, and
we must take it to heart. The only sure way to keep our
balance in a deceptive world is to know the Scriptures
and obey what God tells us to do (2 Peter 3:17-18). It
is foolish and hurtful to become so obsessed with Bible
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prophecy that we start to neglect the practical things of
the Christian life. Blessed are the balanced!

There will also be international distress (Luke
21:9-11). I have a friend who has been keeping track
of the earthquakes that have occurred in recent years.
Another prophetic student has a list of all the wars and
attempted invasions. Both have overlooked the fact
that Jesus said that wars, earthquakes, pestilences, and
famines by themselves are not signs of His soon return.
These things have been going on throughout the his-
tory of the world.

However, during the first half of the tribulation,
these events will multiply and intensify. Matthew
24:1-14 lists them in detail, and if you compare
Revelation 6, you will see the parallel:

Events Matthew Revelation
false Christs 24:4-5 6:1-2
wars 24:6 6:3-4
famines 24:7a 6:5-6
death 24:7b-8 6:7-8
martyrs 24:9 6:9-11
worldwide chaos ~ 24:10-13 6:12-17

In fact, most of Revelation 6—19, describes the
tribulation period in detail and follows the outline of
Matthew 24: (1) first half of the tribulation, chapters
6—9; (2) middle of the tribulation, chapters 10—14;
(3) last half of the tribulation, chapters 15—19.

Our Lord’s admonition to His people is, “Don’t be
terrified!” These things must come to pass; there is
nothing anyone can do to prevent them. This does not
mean that God’s people are submitting to blind fate;
rather, it means they are yielding to the plan of a lov-
ing Father who works all things “after the counsel of his
own will” (Eph. 1:11).

Finally, there will be religious persecution, both offi-
cial (Luke 21:12-15) and personal (Luke 21:16-19).
Of course, there has been religious persecution ever
since Cain killed Abel (Matt. 23:34-36; and see Acts
4:1F; 5:17ff; 6:9f; 8:1ff.). Jesus promised that His
people would suffer (John 15:18—16:4, 32-33), and
that promise holds true today (2 Tim. 3:12). But the
persecution in the end times will be much more severe,
and many will give their lives for Christ.

Notice the encouragements Jesus gives to all who
suffer persecution. To begin with, we must remember
that when we are persecuted, we suffer for His names
sake (Luke 21:12), and this is a high honor (Acts 5:41).
It is not important what people say about our names,
but it is important that the name of Christ be glorified.

Second, times of suffering provide opportunities for
witness (Luke 21:13-15). The apostles made good use
of the witness stand when they were arrested and taken
before the council (Acts 4—5), and Christ’s servants
and martyrs down through the centuries have followed
their example. The English word marzyr comes from
the Greek word martus, which means “a witness” (see 1

Peter 3:13-17).
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Because of official persecution, God’s witnesses will
stand before important people, and when that hap-
pens, they must not panic, for God will give them the
words to speak. This promise is not an excuse for lazy
preachers or Sunday school teachers who do not want
to study! Rather, it is an assurance to faithful witnesses
that God will always give them the words they need
when they need them.

Not only will the saints endure official persecution
from the government, but there will also be opposition
from family and friends. Relatives will even follow in
the footsteps of Judas and betray their Christian loved
ones to be killed. Hatred, arrest, and death will be the
lot of many of God’s children during the tribulation.

But they must not despair, for God is in control.
Not a hair on their head can perish apart from His sov-
ereign will (Matt. 10:28-31). Knowing this, they can
have endurance and be able to face the challenge with
faith and courage.

While many Christians today enjoy freedom from
official persecution, or even family opposition, there
are others who suffer greatly for their faith, and what
our Lord said here is an encouragement to them. A
friend of mine ministered in Eastern Europe, and a
believer in Poland said to him, “We are praying for you
Christians in the Western world because you have it too
easy. The Lord must help you not to compromise.”

Remember, the things Jesus described here are not
signs of His soon return, because they have been going
on for centuries. However, as the coming of the Lord
draws near, these things will multiply and intensify. No
matter what our views may be of the coming of the
Lord, we all need to heed His three admonitions:
“Don’t be deceived! Don’t be afraid! Don’t worry!”

The Destruction of the Temple (21:20-24)

This paragraph is peculiar to Luke; there is no parallel
in Matthew or Mark, in spite of the similar language in
Matthew 24:16-21 and Mark 13:14-17. However, it is
clear that both Matthew and Mark were referring to
events in the middle of the tribulation when “the
abomination of desolation” would be set up in the
Jewish temple and the Antichrist (the world ruler)
would begin to persecute Israel (Dan. 9:24-27; Rev.
13). Jesus warned the people to flee and go into hiding,
for “great tribulation” was about to fall.

Luke’s account refers not to a distant event to occur
during the tribulation but to the destruction of
Jerusalem by Titus and the Roman army in AD 70, just
forty years from that time (see Luke 19:41-44). This
terrible event was in many respects a “dress rehearsal”
for what will happen when Satan vents his anger on
Israel and the believing Gentiles during the last half of
the tribulation (Rev. 12:7-17). The Jewish historian
Josephus claimed that nearly a million people were
killed by the Romans, and over one hundred thousand
taken captive, when Titus captured the city.

This was not the first time Jerusalem would be
“trodden down of the Gentiles,” for the Babylonians



had destroyed the city in 586 BC when “the times of
the Gentiles” began. This significant period in God’s
plan will end when Jesus Christ returns to the earth,
destroys all Gentile power, and sets up His own righ-
teous kingdom (Dan. 2:34-36, 44-45; Rev. 19:11ff).

Believers today who are looking for their Lord’s
return should not apply Luke 21:20-24 to their own
situation. Jesus was talking about Jerusalem in AD 70.
In Matthew 24:15-28 and Mark 13:14-23, He was
speaking about Israel’s situation at the middle of the
tribulation. Since our Lord’s coming for the church will
take place “in the twinkling of an eye” (1 Cor. 15:52),
no one will have time to go back home for a coat; nor
will we have to worry about traveling on the Sabbath
or caring for nursing babies.

Thus far in His message, our Lord has told the dis-
ciples when the temple would be destroyed and what
signs would point to the end of the age. Now He tells
them about His own coming at the end of the tribula-
tion period.

The Return of the Lord (21:25-28)

Revelation 15—19 describes the frightening judgment
signs that God will send on the earth during the last
half of the “time of Jacob’s trouble” (Jer. 30:7). When
these things occur, it will be evidence that the Lord’s
coming is drawing near. The image of “waves roaring”
describes nations rising and falling like waves in a
storm (Ps. 46:1-6; Rev. 17:15). It will be an awesome
time, and the population of the earth will tremble with
fear, but men will not repent of their sins and turn to
God by faith (Rev. 9:20-21; 16:9-11).

Matthew 24:29 informs us that the sun and moon
will be darkened and the stars will fall (Isa. 13:10; 34:4;
Joel 2:10, 31; 3:15). Matthew 24:30 states that “the
sign of the Son of man” will appear in heaven. We do
not know what this “sign” is, but it will produce fear
among the nations of the earth. However, then Jesus
Christ will appear, and every eye will see Him (Rev.
1:7). The nation of Israel will at last recognize their
Messiah, repent, believe, and be saved (Zech.
12:10-14; and see Mark 14:61-62).

These awesome signs will bring terror to the lost
people of the world, but hope to those who have
trusted the Lord during the tribulation period (Rev. 7),
for these believers know that the Lord’s coming will be
soon. Believers today look for the Savior, not signs.
However, as we see “coming events casting their shad-
ows,” we believe that the Lord’s return is near.

Christ’s appearing will be sudden, glorious, and
with great power (Luke 21:27). The image here is taken
from Daniel 7:13-14, a messianic passage that must
have been familiar to the disciples. The angels prom-
ised that Jesus would return to earth in the same way
He departed (Acts 1:9-11), and He will (Rev. 1:7).

There are those who ignore and even ridicule the
doctrine of the return of Christ. After all, the church
has been waiting for the Lord for two thousand years,
and He has not returned yet! Peter answered that accu-
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sation in 2 Peter 3. He pointed out that God keeps His
promises whether we believe them or not, and that
God measures time differently from the way men
measure it. Furthermore, the reason He waits is so that
unsaved sinners may repent, be saved, and be ready when
Jesus comes. While His seeming delay is a trial to the
church, it is an opportunity for the lost.

Having answered their questions, the Lord then
“applied” the message to their hearts by giving them
two closing admonitions: “Know!” and “Watch!”

The Responsibilities of the Believers (21:29-38)

In the Bible, the fig tree is often an image of Israel
(Hos. 9:10; Luke 13:6-10). Some students interpret
this parable to mean that the emergence of the State of
Israel on May 15, 1948 was the “sign” that the Lord
would soon return. Surely it is a significant thing that
Israel is now a free nation after so many centuries of
political bondage. But Luke added “and all the trees”
(Luke 21:29), suggesting that more than one nation is
involved. Perhaps Jesus was saying that the rise of
nationalism around the world is the thing to watch. In
recent years we have certainly seen the growth of
nationalism and the emerging of new nations, and this
may be a “sign” that the coming of the Lord is near.

However, the basic idea here is that of knowing
what is going on. As the budding of the trees indicates
that summer is near, so the occurring of these signs
indicates that the Lords return is near (see Luke
12:54-57 for a similar passage). The important thing is
that the believer knows that God is keeping His prom-
ises and that His Word will not fail (Josh. 23:14).

To what “generation” does Luke 21:32 apply? Some
who doubt that Jesus will literally return say that this
statement applies to the generation of the apostles, so
that “the coming of the Lord” was either the coming of
the Spirit at Pentecost (Acts 2) or the destruction of
Jerusalem in AD 70. But none of the signs Jesus men-
tioned took place before or during those events. Nor did
they climax with the deliverance of Israel and the estab-
lishing of the kingdom.

Jesus was probably referring to the generation that
would be alive on earth at the time all these things take
place. He was not suggesting that it would take a whole
generation to accomplish these things, for they will
occur with swiftness once they begin. The Greek word
translated “generation” can also mean “race” and could
refer to the people of Israel. Jesus used it that way in
Mark 8:12, 38; 9:19. Jesus was assuring the disciples
that, in spite of all the difficulties Isracl would endure,
the nation would be protected by God and not be
destroyed. Satan has wanted to destroy the nation of
Israel, but he will not succeed.

His first admonition was “Know!” and His second
was “Watch!” (Luke 21:34-36). Both admonitions
apply to God’s people in every age, though they will
have a special meaning for the Jews of the tribulation
period. “Watch!” does not mean to stand around look-
ing for signs. It means, “Be awake! Be alert! Don't get
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caught unprepared!” This admonition carries a warn-
ing for us today, because it is so easy for us to “get
weighted down” with the cares of this life and the
temptations of the world and the flesh (see Luke
12:35-48).

During difficult times, it is easy to give up and start
living like the unsaved world, and believers during the
tribulation period will face that temptation. They must
“watch and pray” and resist the temptations around
them, for they want to be ready when their Lord
returns.

Luke 21:36 refers primarily to believers standing
before the Lord at the judgment when He returns to
earth to establish His kingdom (Matt. 25:31-46). The
sheep will enter into the kingdom, while the goats will
be cast out. While some of God’s people will die dur-
ing the tribulation judgments and persecutions, some
will “escape” and see Jesus Christ when He returns in
glory.

If believers during that difficult age will be tempted
to yield to the world and the flesh, Christians in this
present age of comfort and affluence must face even
greater dangers. We today do not know when our Lord
will return, and it behooves us to be faithful and to be
ready.

“I'm not looking for signs,” said the late Vance
Havner; “I'm listening for a sound.”

The sound of the trumpet! The shout of the
archangel!

“Even so, come, Lord Jesus!” (Rev. 22:20).

CHAPTER TWENTY-ONE
Luke 22:1-38

IN THE UPPER ROOM

esus had “steadfastly set his face to go to Jerusalem”
J (Luke 9:51), knowing full well what would happen

to Him there, and now those events were about to
occur.

They were appointments, not accidents, for they
had been determined by the Father and written cen-
turies ago in the Old Testament Scriptures (Luke
24:26-27). We cannot but admire our Savior and love
Him more as we see Him courageously enter into this
time of suffering and eventual death. We must remem-
ber that He did it for us.

The Passover supper in the Upper Room gives us
the focus for our present study.

Before the Supper: Preparation (22:1-13)

Passover, Pentecost, and Tabernacles were the three
most important feasts on the Jewish calendar (Lev. 23),
and all the Jewish men were expected to go to
Jerusalem each year to celebrate (Deut. 16:16). The
Feast of Passover commemorated the deliverance of
Israel from Egypt, and it was a time for both remem-
bering and rejoicing (Ex. 11—12). Thousands of
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excited pilgrims crowded in and around Jerusalem dur-
ing that week, causing the Romans to always be
nervous about possible uprisings. Passover had strong
political overtones, and it was the ideal time for some
would-be messiah to attempt to overthrow Rome. This
explains why King Herod and Pontius Pilate, the
Roman governor, were in Jerusalem instead of being at
Tiberius and Caesarea respectively. They wanted to
help keep the peace.

The religious leaders prepared for a crime (vv.
1-6). It is incredible that these men perpetrated his-
tory’s greatest crime during Israel’s holiest festival.
During Passover, the Jews were expected to remove all
leaven (yeast) from their houses (Ex. 12:15) as a
reminder that their ancestors left Egypt in haste and
had to eat unleavened bread. Jesus had warned His dis-
ciples about the “leaven of the Pharisees, which is
hypocrisy” (Luke 12:1; also see Matt. 16:6; 1 Cor.
5:1-8), and now we see this hypocrisy at work.

The religious leaders had cleansed their homes but
not their hearts (see Matt. 23:25-28). For a long time
now, they had wanted to arrest Jesus and get Him out
of the way, but they had not been able to work out a
safe plan that would protect them from the people.
Judas solved their problem for them. He guaranteed to
deliver Jesus to them privately so there would be no
uproar from the people. The last thing the Jewish
Sanhedrin wanted was a messianic uprising at Passover
season (see Luke 19:11).

Judas was motivated and energized by Satan (John
13:2, 27), for he never was a true believer in Jesus
Christ. His sins had never been cleansed by the Lord
(John 13:10-11), and he had never believed and
received eternal life (John 6:64-71). Yet none of the
other apostles had the least suspicion that Judas was a
traitor. We have every reason to believe that Judas had
been given the same authority as the other men and
that he had preached the same message and performed
the same miracles. It shows how close a person can
come to God’s kingdom and still be lost (Matt.
7:21-29).

Why did Judas betray the Lord Jesus? We know that
he was a thief (John 12:4-6) and that money played a
part in his terrible deed. But thirty pieces of silver was
not a large payment for such a great crime, and there
had to be something more involved. It is possible that
Judas saw in Jesus the salvation of the Jewish nation
and, therefore, he followed Him because he hoped to
hold an office in the kingdom. Keep in mind that the
Twelve often argued over who was the greatest in the
kingdom, and Judas, the treasurer, surely participated
in those important discussions.

When Judas understood that Jesus would not estab-
lish the kingdom but rather would surrender to the
authorities, he turned against Him in bitter retaliation.
The “leaven” in his life grew quietly and secretly until
it produced “malice and wickedness” (1 Cor. 5:6-8).
When you cooperate with Satan, you pay dearly, and
Judas ended up destroying himself (Matt. 27:3-5).



Satan is a liar and a murderer (John 8:44), and he
reproduced himself perfectly in Judas.

Jesus prepared for the Passover (vv. 7-13). The
way our Lord arranged for the Passover feast indicates
that He knew there were plots afoot. Until the disciples
arrived at the Upper Room, only Jesus and Peter and
John had known where the feast would be held. Had
Judas known, he might have been tempted to inform
the authorities.

Peter and John would have no trouble locating the
man with the water pitcher, because men rarely carried
pitchers of water. This was the task of the women. Like
the men who owned the ass and colt (Luke 19:28-34),
this anonymous man was a disciple of Jesus who made
his house available to the Master for His last Passover.

Peter and John would purchase an approved lamb
and take it to the temple to be slain. Then they would
take the lamb and the other elements of the supper to
the house where they planned to meet, and there the
lamb would be roasted. The table would be furnished
with wine, unleavened bread, and the paste of bitter
herbs that reminded the Jews of their long and bitter
bondage in Egypt (see Ex. 12:1-28).

There is a chronological question here that must be
addressed or it will appear that the gospel writers are
contradicting each other. According to John 18:28, the
Jewish leaders had not yet eaten the Passover, and the
day Jesus was tried and condemned was “the prepara-
tion of the Passover” (John 19:14). But our Lord and
His disciples had already eaten the Passover!

In their excellent Harmony of the Gospels (Harper &
Row), Robert Thomas and Stanley Gundry suggest a
possible solution to the dilemma (320-23). The Jews at
that time reckoned days in one of two ways: from sun-
set to sunset or from sunrise to sunrise. The first
approach was traditionally Jewish (Gen. 1:5), while the
second was Roman, though it had biblical precedent
(see Gen. 8:22).

If Matthew, Mark, and Luke used the Jewish reck-
oning, and John the Roman, then there is no
contradiction. There was an “overlapping” of days that
permitted both groups to celebrate on the same datze
but a different day. The temple priests permitted the
Jews to bring their lambs for sacrifice either the earlier
or the later time. Apparently the Jewish leaders fol-
lowed the Roman form of reckoning (John 18:28),
while Jesus and the disciples followed the Jewish form.
Our Lord was crucified on Passover at the time when
the lambs were being slain, becoming a fulfillment of
Old Testament type.

During the Supper: Revelation (22:14-16, 21-38)
The disciples did not know what to expect as they met
in the Upper Room, but it turned out to be an evening
of painful revelation. Jesus, the Host of the supper, met
them with the traditional kiss of peace (He kissed
Judas!), and then the men reclined around the table,
Judas at our Lord’s left and John at His right (John
13:23).

Luke 22

Jesus revealed His love (vv. 14-16). He did this by
what He said and by what He did. He told His friends
that He had a great desire to share this last Passover
with them before He suffered. Passover commemo-
rated the Exodus of Israel from Egypt centuries before,
but He would accomplish a greater “exodus” on the
cross. He would purchase redemption from sin for a
world of lost sinners (Luke 9:31).

Then He arose, girded Himself with a towel, and
washed the disciples’ feet, including Judas' (John
13:1-20). Later that evening, the Twelve would argue
over which of them was the greatest, so this lesson on
humility and service did not penetrate their hearts.
Perhaps Peter had this scene in mind when years later
he admonished his readers to “be clothed with humil-
ity” (1 Peter 5:5; and see Phil. 2:1-11).

Our Lord’s words in Luke 22:16 indicate that there
would be no more Passover on God’s calendar. The
next feast would be the great “kingdom feast” when He
would return to establish His rule on earth (Luke
22:28-30; 13:24-30; Matt. 8:11-12). He saw beyond
the suffering to the glory, beyond the cross to the
crown, and in His love, He reached out to include His
friends.

Jesus revealed the presence of treachery (vwv.
21-23). He had already hinted to His disciples that
one of their number was not truly with Him (John
6:66-71), but now He openly spoke about a traitor in
their midst. However, He did not do this just for the
sake of the disciples, but more for the sake of Judas.
Jesus had kissed Judas and washed his feet, and now He
was giving Judas another opportunity to repent. It is
most significant that Jesus did not openly identify
Judas as the traitor but protected him until the very
end.

If Jesus knew that Judas would betray Him, why
did He choose him in the first place? And, if somebody
had to betray the Lord, why condemn Judas? After all,
he simply did God’s will and fulfilled the OIld
Testament prophecy (see Ps. 41:9; 55:12—14; compare
Ps. 69:25 and 109:8 with Acts 1:15-20).

Before He chose His twelve apostles, Jesus spent a
whole night in prayer (Luke 6:12-16), so we must
believe that it was the Father’s will that Judas be among
them (John 8:29). But the selection of Judas did not
seal his fate; rather, it gave him opportunity to watch
the Lord Jesus closely, believe, and be saved. God in
His sovereignty had determined that His Son would be
betrayed by a friend, bur divine foreknowledge does not
destroy human responsibility or accountability. Judas
made each decision freely and would be judged accord-
ingly, even though he still fulfilled the decree of God
(Acts 2:23).

The fact that the disciples were puzzled by this
strange announcement reveals that they did not know
Judas’ true character, their own hearts (“Which of us
could do such a terrible thing?”), or the prophecies in
the psalms. Nor did they remember the Lord’s state-
ments that He would be betrayed into the hands of the
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enemy (Matt. 17:22; 20:18). If Peter had fully under-
stood what was happening, he might have used his
sword on Judas!

Much about Judas remains a mystery to us, and we
must not speculate too much. Judas is certainly a wit-
ness to the sinlessness of Jesus Christ, for if anybody
could have given witness against Him, it was Judas.
However, the authorities had to find false witnesses in
order to build their case against Jesus. Judas admitted
that he had “betrayed innocent blood” (Matt. 27:4).

At this point, Judas left the Upper Room to go to
the religious leaders and get ready for the arrest of Jesus
in the garden. Judas went out “and it was night” (John
13:30), for he was obeying the prince of darkness
(Luke 22:53). Alas, for Judas, # is still night and always
will be night!

Jesus revealed the disciples’ worldliness (vv.
24-30). This was not the first time the disciples had
committed this sin (Matt. 20:20-28; Mark 9:33-37;
Luke 9:46-48), but in the light of what their Lord had
said and done that evening, this latest exhibition was
inexcusable. Perhaps the argument grew out of their
speculating over who would betray Him, or there may
have been some jealousy over the way they had been
seated at the table. When you are interested in pro-
moting yourself, it doesnt take much to start an
argument.

Jesus had to explain that they were thinking like the
unsaved Gentiles and not like God’s children. The
Romans in particular vied for honors and did all they
could, legally and illegally, to win promotion and
recognition, but they are not the examples for us to fol-
low. As in all things, Jesus is our example, and He has
completely reversed the measure of true greatness.

True greatness means to be like Jesus, and that means
being a servant to others. A servant does not argue over
who is the greatest, because he knows that he is the
least, and he accepts this from the hand of God. Since
all Christians are to be servants, there is no reason for
us to compete with one another for honors and recog-
nition. It is too bad that this competitive spirit is so
strong in the church today as people promote them-
selves and their ministries as “the greatest.”

Jesus closed this lesson on servanthood by remind-
ing them of their future reward in the kingdom (Luke
22:28-30). In spite of their weaknesses and failures,
the disciples had stood by Jesus during His earthly
ministry, and God would honor them for their faithful-
ness. We should not mind being servants today, for we
shall sit on thrones in the future kingdom! For that
matter, our faithful service today is preparing us for the
rewards we shall receive. Jesus has set the example: first
the cross, then the crown.

Jesus revealed Peter’s denial (vv. 31-38). It is
interesting that this word of warning followed the dis-
pute over who was the greatest! Imagine how the
disciples must have felt when they heard that not only
would one of their number betray Him, but that their
spokesman and leader would publicly deny Him! If a
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strong man like Peter was going to fail the Lord, what
hope was there for the rest of them?

The word you in Luke 22:31 is plural; Satan asked
to have all the disciples so he might sift them like
wheat. These men had been with Jesus in His trials
(Luke 22:28), and He would not forsake them in their
trials. This was both a warning and an encouragement
to Peter and the other men, and our Lord’s prayers were
answered. Peter’s courage failed but not his faith; he
was restored to fellowship with Christ and was greatly
used to strengthen God’s people.

Peter’s self-confident boasting is a warning to us
that none of us really knows his own heart (Jer. 17:9)
and that we can fail in the point of our greatest strength.
Abraham’s greatest strength was his faith, and yet his
faith failed him when he went down to Egypt and lied
about Sarah (Gen. 12:10—13:4). Moses’ strength was
in his meekness (Num. 12:3), yet he lost his temper,
spoke rashly with his lips, and was not allowed to enter
Canaan (Num. 20). Peter was a brave man, but his
courage failed him and he denied his Lord three times.
“Therefore let him who thinks he stands take heed lest
he fall” (1 Cor. 10:12 NKjV).

The word converted in Luke 22:32 means “turned
around.” Peter was already a saved man, but he would
soon start going in the wrong direction and would have
to be turned around. He would not lose the gift of eter-
nal life, but he would disobey the Lord and jeopardize
his discipleship. Actually, all of the disciples would for-
sake Jesus, but Peter would also deny Him. It is a
humbling lesson for all of us.

Our Lord’s counsel in Luke 22:35-38 was not fully
understood by the disciples, because they interpreted
what He said quite literally. Peter’s use of the sword in
the garden is evidence of this (Luke 22:49-51). The
point He was making was this: “You are now moving
into a whole new situation. If they arrest Me, they will
one day arrest you. If they treat Me like a common
criminal (Isa. 53:12), they will do the same to you; so,
be prepared!”

During their ministry with Jesus, the disciples had
been sent out with special authority, and they were
treated with respect and appreciation (Luke 9:1ff;
10:1ff). At that time, Jesus was still a very popular
rabbi, and the authorities were not able to attack His
disciples. But now “his hour had come” and the situa-
tion would change radically. Today, God’s people are
aliens in enemy territory, and we must use our faith
and sanctified common sense as we serve the Lord.
This is a good warning to zealous people who foolishly
get themselves into tight spots and then expect God to
perform miracles for them. The apostle Paul knew how
to use the “sword” of human government to protect
him and the gospel (Acts 16:35-40; 21:37-40; 25:11;
Rom. 13).

Their words, “Here are two swords!” must have
grieved the Lord, for they indicated that the disciples
had missed the meaning of His words. Did they think
that He needed their protection or that He would now



overthrow Rome and establish the kingdom? “It is
enough!” means “Don’t say anything more about the
matter” (Deut. 3:26). His kingdom does not advance
by means of men’s swords (John 18:36-37) but by the
power of God’s truth, the Word of God that is sharper
than any human sword (Eph. 6:17; Heb. 4:12).

After the Supper: Commemoration (22:17-20)

It was when the Passover meal was drawing to a close
(Matt. 26:25; Luke 22:20) that Jesus instituted the
ordinance that the church calls “the Communion” (1
Cor. 10:16), or “the Lord’s Supper” (1 Cor. 11:20), or
“the Eucharist,” from the Greek word that means “to
give thanks.”

The Passover feast opened with a prayer of thanks-
giving, followed by the drinking of the first of four
cups of wine. (The wine was diluted with water and
was not intoxicating.)

Next they ate the bitter herbs and sang Psalms
113—114. Then they drank the second cup of wine
and began eating the lamb and the unleavened bread.
After drinking the third cup of wine, they sang Psalms
115—118, and then the fourth cup was passed among
them. It is likely that between the third and fourth cups
of wine, Jesus instituted the Supper.

Paul gave the order of the Supper in 1 Corinthians
11:23-26. First, Jesus broke a piece from the unleav-
ened loaf, gave thanks, and shared it with the disciples,
saying that it represented His body, which was given
for them. He then gave thanks for the cup and shared
it, saying that it represented His blood. It was a simple
observance that used the basic elements of a humble
Jewish meal. Jesus sanctified the simple things of life
and used them to convey profound spiritual truths.

Jesus stated one of the purposes for the Supper: “in
remembrance of me” (1 Cor. 11:24-25). It is a memo-
rial feast to remind the believer that Jesus Christ gave
His body and blood for the redemption of the world.
There is no suggestion in the accounts of the Supper
that anything “miraculous” took place when Jesus
blessed the bread and the cup. The bread remained
bread and the wine remained wine, and the physical act
of receiving the elements did not do anything special to
the eleven disciples. When we partake, we identify our-
selves with His body and blood (1 Cor. 10:16), but
there is no suggestion here that we receive His body
and blood.

A second purpose for the supper is the proclaiming
of His death until He returns (1 Cor. 11:26). The
Supper encourages us to look back with love and adora-
tion to what He did for us on the cross and to look
forward with hope and anticipation to His coming
again. Since we must be careful not to come to the
Lord’s table with known sin in our lives, the Supper
should also be an occasion for looking within, examin-
ing our hearts, and confessing our sins (1 Cor.
11:27-32).

A third blessing from the Supper is the reminder of
the unity of the church: we are “one loaf” (1 Cor.
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10:17). It is “the Lord’s Supper” and is not the exclusive
property of any Christian denomination. Whenever we
share in the Supper, we are identifying with Christians
everywhere and are reminded of our obligation to
“keep the unity of the Spirit in the bond of peace”
(Eph. 4:3).

For us to receive a spiritual blessing from the
Supper, it takes more than mere physical participation.
We must also be able to “discern the body” (1 Cor.
11:29), that is, see the spiritual truths that are inherent
in the bread and the cup. This spiritual discernment
comes through the Spirit using the Word. The Holy
Spirit makes all of this real to us as we wait be