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Foreword

Dr. Timothy Tow is the senior Pastor of Life Bible-Presbyterian
Church, Singapore, and Principal of the Far Eastern Bible College. Over
the last 35 years Dr. Tow has been greatly used of God in the planting of
an entire constituency of thriving churches and mission stations in
Singapore, Malaysia and elsewhere in the Far East. His own very large
church holds services every week in the Mandarin, Tamil, lndonesian and
Korean languages, besides the principal English services. Dr. Tow
continues to engage in missionary itineraries throughout the Far East

wherever evangelistic groups can be planted and supported.

Dr. Tow came to the Lord in 1935 dwing an awakening which moved
through South China and other Far Eastem lands principally through the

extraordinary ministry of the Chinese preacher John Sung - born Sung
Chu Un. (Wang Ming Dao, who preached John Sung's funeral sermon in
1944, described John Sung as the Lord's Jeremiah to Asia. It is thought
that several hundred thousand lives may have been savingly blessed
through his tireless travels, preparing a great Chinese "remnant" for the
coming years of repression and darkness.)

As a teenager Dr. Tow sat under John Sung's preaching for months,
and has written a biography of the evangelist. Few pastors in the West are

able to draw on personal experience in describing true revival. Dr. Tow
will show how lessons leamed in the fires of revival have brought blessing

and health to the churches called to proclaim the Gospel during a different
"season" of grace. Dr. Tow's Subjects:

Four lechres covering the following themes: The Asian Awakening, its

character and conversions. Lessons leamed in revival which have secured

the doctrinal purity and health of churches subsequently. The attitude and
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methods of John Sung contrasted with those of present-day evangelists.

How liberalising and charismatic influences were rebuked. Doctrinal
development since the revival. Adapting to a different "economy" of grace.

Maintaining standards of conduct, doctrine and effort in the churches.

- 
from Sword and Trowel, 1986, No. L
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Preface

When Dr. Peter Masters, pastor of Spurgeon's Tabernacle, London
visited Singapore in 1985, he was introduced to "John Sung My Tþacher"

which had just come off the press. He was greatly impressed by what I
had written of the vivid experiences I had gone through in a Holy Ghost
Revival that visited Singapore 1935 through Dr. John Sung. From the
fruits of that Singapore Pentecost, Dr. Masters was assured that retelling
to his School of Theology would benefit a new generation. The V/est
could learn from the East. Hence the delivery of this series of lectures in
London 1986, which is now put together more permanentþ

Included in this series is also a sernon preached at the Tabernacle on
the Lord's Day. This serrnon is another reflection of Dr. Sung's influence
upon my life ttnough all these years.

Before reading "The Asian Awakening", it is suggested you first
peruse "John Sung My Teacher", wherein his life story is told more fully.
This book is rather a commentary on that life so marvellously used of
God. And there is a cloud of wiüresses to thatAwakening in many articles
on John Sung published in both Chinese and English periodicals.

In Part II of this book, however, we have gathered before the reader

a witness to the outpouring of the Holy Spirit in China by V/illiam E.

Schubert, Dr. Sung's missionary friend and confidant, whose testimony
should add credence to this record. Nevertheless, this record of the Asian
Awakening in the thirties will not be complete without publishing anew the
story of Rev. Ting Li Mei, China's first revivalist and John Sung's
predecessor. He was bom in 1871 exactly thlrty years before John Sung.

He was a near-martSn in the Boxer Rebellion (1900) the year before John
Sung's birth. Research into Rev. Ting's life and work has rekindled my
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spirits, inasmuch as he was a blessing to my parents in their time, and Ting
Li Mei was a household word with r¡s in China.

Lives of great men all remind us

We can make our lives sublime,
And departing, leave behind. us

Footprints on the sands of time."

TimotlryTow

12 The Asian Awakening
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Charles Haddon Spurgeon
(1834 - t8e2)

Charles Haddon Spurgeonwas bom at Kelvedon, Essex, England on

June 19, 1834. The son of an Independent minister, he enjoyed fair
educational privileges, but was disappointed in receiving a collegiate
training. Near the close of 1850, when at home for a holiday, he was

converted in the Colchester Primitive Methodist Chapel, under the
preaching of an unknown minister, who chose for his text Isa. 45.22,

"Look unto me, and be ye saved, all the ends of the earth. . . ." He was

immersed at Isleham, May 3, 1851 and from this time actively engaged in
Christian work.

The following year he preached his first serrnon from I Pet.2:7 at

Teversham, near Cambridge. In 1852 he became pastor at Vy'aterbeach,

and during his ministry oftwo years in this place the membership increased

from forty to nearly a hundred. An address which he made at the

Cambridge Union of Sunday Schools in 1853 led to his recommendation

as a candidate for the then vacant Baptist Church of New Park Street,

Southwark, London. This once prosperous church had so dwindled that

only one hundred persons attended Spurgeon's first service. He accepted

the pastorate inApril 1854, and within ayear found it necessary to enlarge

the building. While the altematives were being made he preached in Exeter

Hall. But the enlarged building could not hold the crowds that desired to

hear the youthful preacher, and in 1856 he preached at the Royal Suney

Gardens Music Hall, which seated seven thousand persons.

The new Metropolitan Tabernacle was opened for service I|v4ar.25,

1861. The building which seated five thousand people was filled to
overflowing every Lord's Day, morning and night. The Tabemacle pulpit

Charles Haddon Spurgeon t5



gained world-wide fame, so that the name of Spurgeon became familiar in
the Christianhomes of every land.

In addition to the work of his Church, Spurgeon founded the Pastors

College and the Stockwell Orphanage. The great preacher's pen was as

busy as his voice. More than two thousand of his sermons \Mere published

and many of them translated into some thirty languages. "The total number

of Spurgeon's sermons issued in print during half a century must have been

between two and three hundred millions." (Dallimore).

Among his more important works are "Morning by Morning",
"Evening by Evening", "The Treasury of David" (an exposition of the

Psalms) and "Lectures to My Students". From 1865 Spurgeon edited

"The Sword andTrowel" magazine.

He suffered frequently from attacks of illness after 1867, but with the

aid of his brother, Rev. James A. Spurgeon and an efficient corps of
assistants, he carried on the work of his church with remarkable efficiency.

He was a good friend of D. L. Moody and Hudson Taylor. He supported

scores of branch Churches at home and more missionaries abroad.

Between 1887-89 Spurgeon was involved in what has been called

the "Downgrade Controversy". Liberalism had crepted into the Baptist

Union following the publication of Darwin's Origin of Species and the

acceptance in certain circles of Higher Criticism.'When Spurgeon's effort
at stemming the tide of unbelief failed he withdrew from the Union. His

stand for an infallible and inerrant Bible and separation from modernism

was a pattem set for those who should follow in his minisûry - to contend

earnestly for the faith.

On June 7,189I Spurgeon stood before his people for the last time.

That platform had been his "pulpit throne from which he had proclaimed

the Gospel to at least twenty-million hearers," but now the great

congregation was to hear him no more. The Lord took him on Jan. 31,

1892 after a most fruitful life of fofy years of service.

I6 The Asian Awakening
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The Metropolitan Taberrucle, Elephant (! Castle, London
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Chapter I
"Man Sent from God"

Text: John 1:6 - 9

"There was a man sent from God, whose name was John. The
same came for ø witness, to bear witness of the Light, that all men
through him might believe. He was not that Light, but was sent to
bear witness of that Light. That was the true Light, which lighteth
every man that cometh into the world."

Before we enter into the discourse on the Asian Awakening, let me
bring heartfelt greetings from the Bible-Presbyterian Church of Singapore
and Malaysia to you, our English brothers and sisters. For it was from
England through that great Scotsman, William Chalmers Bums (1815-68),
first pioneer missionary of the English Presbyterian Mission, that the
Gospel was brought to our forebears in South China - to Amoy
(Xiamen) in 1851 and to Swatow (Santou) in 1856.

Though we have received a glorious heritage from the English
Presbyterians, we are closer to you, our Baptist kinsmen. Dr. J. Greshem
Machen once said he would cooperate rather with evangelicalArminians
than with liberal Calvinists. Alas, I cannot bring greetings to the
Presbyterian Church of England which has in the words of Shakespeare
suffered a sea-change, but for the worse, by being now submerged under
the restless waves of the Ecumenical Movement. The faúthatyou are
separatists after Spurgeon (whose "Lectures to My Students" are for our
students), and we also are separatists, has bound us even closer. Being
both of the Reformed Faith, we have so many things in common which has

further resulted in your pastor Dr. Masters being sent to our shores for a

"Man Sentfrom God" 25



number of times to instruct us. How I personally must also thank him for
taking time to read my book "The Law of Moses and of Jesus", and

giving it a thrust into the Christian reading public \Mith his kind
commendation.

I feel constrained also to say a word for faithful missionaries who
have from generation to generation carried the Cross to China after

Robert Morrison, 1807. While some might have fallen into the category of
collaborators with'Westem Imperialism and gunboat diplomacy, as

charged by the masters of Mao, I want to bear witness to the integrþ and

loving-kindness of the great majority of men and women from the west,

not only from personal contact both in China and SoutheastAsia, but also

from our family history.

My maternal great-grandfather was the first conveft of the English

Presbyterian Mission to Swatow under the hand of Rev. George Smith
(1859), successor to William Burns. He was the first pastor to be

ordained (1882) insofar as Swatow was concerned, and Chinese tutor to

the Swatow Theological College. My grandfather found Christ at the age

of nineteen also from a missionary and joined the English Presbyterian

Mission as an evangelist in China and as a pastor in Singapore. My father

received medical haimng from the Swatow Mission Hospital under Dr. A.
Lyall, whose name \Mas our household word, and there are many other

names well known to us because they laid down their lives for ourpeople.

I am of the generation that has migrated to Southeast Asia, to

Malaysia and Singapore. Missionaries of the Presbyterian Church of
England moved along with the migrating stream and made Singapole their

headquarters. But when I became pastor to the English-speaking
congregation of the Chinese Presbyterian Church in Singapore in 1950,

those missionaries we associated with were by and large modemist, while
their church at home was joining up with the World Council of Churches.

Being a member of the ICCC (International Council of Christian
Churches) and without apology a filial son of the 16tr' Century
Reformation, I was constrained, with the support of Rev. K. C. Quek
now our moderator, to lead the Church to separate. Hence our becoming

Bible-Presbyterian in 1 955.

26 The Asian Awalcening



According to Edward Band, author of "The History of the English
Presbyterian Mission, 1847 - I94J", there were only a score of
missionaries in China three decades after Robert Morrison, while the
numbers baptised did not exceed one hundred. After the turn of the
century, the Chinese Church was just coming of age. There were signs of
awakening too from among her sons and daughters. Now, Dr. J. Edwin
Orr has mentioned the names of Marie Monson andAnna Christiansen as

being leaders of a "Revival of Evangelical Christianity in China between
1927 and 1939", and well might we add the name of Jonathan Goforth of
Canada (1859 - 1936). But those of the Chinese Church that began to
stir the heafts of their compatriots were Ting Li Mei and Dora Yu. These
two names were on the lips of our family, for Mother was saved under
Dola Yu, as was Watchman Nee, while Rev. Ting (China's first revivalist)
was most forward in appealing for one thousand young volunteers (full-
time workers) for Christ.

But theAsianAwakening did not stir in earnest until the raising of the
Bethel Worldwide Evangelistic Band under Dr. Andrew Gih with whom
Dr. John Sung was associated from 193I to 1934. When a separation
took place as between Paul and Bamabas, it was upon John Sung that the
Spirit mightily fell, and it was through this "man sent from God" that
thousands were brought into the Kingdom, like Peter's two shiploads of
fish. William E. Schubert, veteran missionary to China and John Sung's
confidant, with whom I had the privilege of a personal interview in Los
Angeles l9J9,mentioned in his book "I Remember John Sung" that "from
1933 to 1936 the Great Holy Ghost time, . . . John Sung had something
over 100,000 converts." If that is the case, we can safely compute that
two to three hundred thousand souls were born again throughout his 12
years of relentless service, that is, from 1928 to 1940. In a sermon
preached in South China on the mighty working of the Holy Spirit, John
Sung testified, "During the last nine years of my travels, I have seen
several hundred thousand born again." It must be noticed this was a

special dispensation of the Holy Spirit's outpourings so that, as in the
V/elsh Revival of 1905 when shoesmiths and coppersmiths could stand up
and preach; men, women and children who joined John Sung's Preaching
Bands were instrumental in bringing many more souls to Chlist. If you

"Man Sent.from God" 27



read "In John Sung's Steps", the story of Lim Puay Hian, an outstanding
disciple of John Sung from Swatow my birthplace, you will be amazed
that under his hand thousands were fi.rther won to the Lord in the wake of
John Sung's ten-thousands, particularly in Fukien Province.

Not only are the numbers remarkable, considering there were only
about a million Protestant Christians in China prior to the Communist
takeover 1n 1949 (Leslie Lyall), the countries, cities and towns visited by
John Sung ranged the length and breadth of China and all over Southeast
Asia. John's disciple, Lim Puay Hian, in his memoirs counted 230 cities
and towns that he had evangelised in South China and Southeast Asia
during his 30 years of itinerant ministry.

TheAsianAwakening brought about by John Sung with remarkably
lasting results cannot be understood unless we fathom the depths of his
training, from early childhood to his education in America and return to
China at the age of 27 .Inasmuch as the 16th Century Reformation \Mas

first forged in the innermost being of Martin Luther before he could stand
before Emperor and prelates and refute them, the Asian Awakening had
stemmed from John Sung's soul-struggle against the dark powers of
modemist unbelief and the ravages of the sinfulness of sin. In John Sung's
own words, he did not indulge in the four Chinese proverbial sins of
womanising, gambling, drinking and smoking, but rather in the deadlier
sins of the spirit, viz., pride, hypocrisy, doubt and disbelief. The way John
Sung portrayed the crushing burden of sin in his preaching could not be so

vividly acted out but from his own experience. His message was therefore
that of John the Baptist, inasmuch as he was called John on the night of his
conversion, a message of unremitting rebuke of sin in both high and low
places, patticularþ in the Church.

His mission was to plough through the fallow ground of a dead
Christianity in the hearts of nominal Christians and "rice" Christians, that
the living waters of the Holy Spirit might enter in and bring forth life.
"Except a man be born again and be filled with the Holy Spirit" was the
theme of his revival preaching.

John Sung was born in 1901 to a Chinese Methodist pastor's family
of eleven children. He was the only one dedicated to the Lord, even from

2B The Asian Awakeníng



his mother's womb. Strong-headed like his father, with a fiery temper, he

neveftheless had a soft heart. He was most fearful of death from an early
age. When he was eight or nine, he experienced the blessings of a

Pentecost that visited his home Church in Hinghwa wherein three thousand

were gloriously saved. At the age of 13 he became his father's assistant,

even in standing in for him at the pulpit, so much so he was called the Little
Pastor. He loved not only to preach but also to sing. Abrilliant scholar, he

veered from his parent's vow to find entrance to the Naval College.
Failing this, and further being turnedaway from entering the university in
the national capital, Nanking, by the sudden death of a sister, he
quickened his steps toward America, through the help of a missionary
friend. Though intending to study for the ministry in fulfilment of his
parents'voq he veered again, now to take up science. He studied in
Ohio from 1920 to 1926, culminating with the Ph.D. in Chemistry, with
awards of gold keys and medals and cash prizes. At the height of human
glory he was cast down with melancholy as the words of Jesus, "For
what shall it profit aman, if he shall gain the whole world, and lose his own
soul?" (Mark 8:36) spoke to his hearl. At this point of time he was visited
by a Methodist pastor, who suggested he join the Union Theological
Seminary in New York City.

At Union Seminary he was bombarded with liberal theology left and
right. His favourite teacher was Hary Emerson Fosdick, later minister of
New York's famed Riversicle Church. His faith crumbled to the ground. In
a serrnon he preached in later years he lamented the deadening effect of
modernistic teachings, punning the word "seminary" with the word
"cemetery". Incidentally, the president of Union Seminary at this time was

surnamed Coffltn, to be exact, Henry Sloane Cofflrn. And if what he got
from the "cemetery" was a "God-is-dead" theology, and if Christ be not
risen, what was the pulpose of his pursuing the study of Christianity any
more? Therefore he turned to Taoism (China's own metaphysical
philosophy), Buddhism, and to the Koran. The more he searched for the
Truth in a school where lies were taught, the more he became confused.
The more he became confused, the more he became desperate. For forty
days and nights the shuggle between Truth and Error, between Light and
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Darkness, between the Spirit of God and the Spirit of Satan, raged in his

soul.

On the fortieth night which was February 10,1927, according to his

own words, "I got to the point where I no longer had any desire to live."
Nevertheless, he persevered to pray on and confess his sins. When the

clock struck twelve midnight, suddenly he was overwhelmed by a vision
of the crucified Christ standing before him. In a compassionate voice the

Lord comforted him, "My son, your sins are forgiven! Your name is now
changed to John." As the vision receded, John felt a wonderful relief in the

sudden rolling away of his sin-burden. Leaping to his feet with a shout of
Hallelujah, he sang loud praises to God. His songs of praise rang through
the corridors of his fourth floor dormitory.

Recalling February 10,1927, he said in an interview, "That night of
nights was the birth of new life in me after forty days of wilderness
struggle. I shall never forget. The same night I received the Lord's
Commission to go into all the world to be His end-time wiûress. The Lord
is coming very soon. He needs heralds before His retutn."

For a whole week John Sung preached the glad news of his
newfound Saviour without let-up. Gentle as a lamb to those who heard

him patiently, he had the boldness of a lion against every power of
darkness. His spiritual eyes opened, he went straight to his favourite
teacher, Fosdick: "You are of the devil. You made me lose my faith!" For
denouncing sin in high places, he was sent to a lunatic asylum where he

was confined for 193 days.

The mental hospital was God's appointed seminary for John. Shut out
from the world, he read his Bible day and night forty times. Henceforth he

would read no other book but the Book of books. He said, "The Bible is
the inspired Word of God, written by the moving of the Spirit of God.
Therefore the Bible reader, unless it is revealed to him by God at the
instruction of the Holy Spirit, how can he understand it? I thank God that
He has shown me the mysteries of the Bible. I know that every chapter,

every verse, every word has something good for my spiritual life. . . ."
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In the madhouse he was confined to, in the ward where the severest

cases were treated, he was bombarded by a tirade of jangling sounds
throughout the day. Here the hothead of a scholar was properly tempered
to become a patient servant of the Lord. Head knowledge of Bible truth
without heart knowledge is dead knowledge.

Upon his release, he was invited to a pastor's home. After dinner,
John Sung was asked to play a tune on the piano before a "three-
unwholesome" girl, who was blind, deaf and dumb. Wonder of wonders,
by putting her hand on the piano while he played, the same was able
somehow to reproduce what John Sung had played. This encounter made
a deep impression on him, that to be a seryant of God, he must not look at

the world and its riches, nor listen to man's ridicule and criticism. In the
words of Isaiah, "'Who is blind but my servant? or deaf as my messenger

that I sent?" (Isaiah 42:19) To make sure he would no more be attracted
by the glitters of this world, he threw all his degrees and gold keys and
medals into the ocean on his voyage back to China.

Before John Sung left forAmerica, he was betrothed to a young lady
by the wishes of their parents. Upon his retum he was married to this girl
of parental choice. Though John Sung at first was not too enthusiastic
about married life, there were five children, two boys and three girls, born
to them. Using often the first love of a newly married couple to illustrate
the relationship between Christ and His Church in his sermons, was he not
speaking from his sweet experience of a happy home? In the heyday of his
itinerant ministry, however, he rarely spent more than a month in the year

withhis family.

From the beginning of his ministry the Lord had revealed to John
Sung he was granted fifteen years to serve Him, at intervals of three years

each. These three-year intervals were made up of Water, Door, Dove,
Blood and Tomb. The Water Period was the Probation Period wherein he

had to leam the lesson of much work and little result. After he graduated
from this probation, God began to open a door that no man could shut.

His Peak Period was Dove, when the Holy Spirit poured out power and
more power upon his preaching. The Blood period coincided with his
fistula and bleeding bowels, and the bloody Sino-Japanese War. The
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Tornb Period saw John Sung totally exhausted and undergoing surgery a

number of times, leading to his home-call in 1944, one year before the end

of World War IL Mr. Wang Ming Tao, who is still living today with his
wife in Shanghai, preached the funeral sermon honouring John Sung as

China's Jeremiah.

Impressions of John Sung My Teacher

How shall I best describe this man of God fuilher? Let me recount
what has indelibly been imprinted in my soul when I went to hear him in
Singapore at the age of fifteen.

He was a most unusual man. Attired in a white Chinese gown with a

shock of uncombed hair flapping his big forehead, his demeanour was

eamest and serene before and after the sermon. Owing to much speaking,

at three seÍnons a day lasting two hours each, his voice was hoarse, but
rich with eamesûress and appeal. Like Billy Sunday, he would move freely
on the pulpit, sometimes springing surprises on his hearers. For example,

in a sermon on the Feeding of the Five Thousand, he produced out of
nowhere a French loaf. As he spoke on the Bread of Life he would peel it
off piece by piece and throw the pieces into a sea of open mouths. This
\ryas one way he drew the attention of the hearers.

The breakthrough in his ministry came atNanchang, China where he

spoke in V/illiam E. Schubert's Church. As he realised what the Chinese

Church needed was a thorough repentance and new birth, he fearlessly
lashed out on the sins of the people, naming them one by one. From a
miniature Chinese coffin he pulled out slips ofpaper naming every sin from
Ato Z. His remedy was none other than the precious blood of Christ and

the Holy Spirit to cause them to be born anew. On our part we must
humble ourselves before Him and confess to Him our sins. In the process

of confession, led by the doctor himself without any counsellor's crutch,

many, including myself, wept bitterþ for our sins. His favourite theme song
'was, "In the Cross, in the Cross, Be my glory ever. All my sins are

washed away In the blood ofYesu." By singing that chorus in repentance,

we were truly cleansed by the Precious Blood. We knew, and felt sure our
sins were forgiven. When we \¡/ere thus gloriously saved, a wave of
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praises and prayer went up spontaneously fi'om our heafts and lips aloud,

and with one accord, as in the days of the Acts of the Apostles. The deep
joy in our conversion experience is reflected in Spurgeon'sAutobiography:
"When my burden rolled down fi'om off my back it was a very leal
pardon . . . and when that day I said 'Jesus is mine', it was a real
possession of Christ to me. And when I went up to the sanctuary in that
early dawn of youthful piety, every song was really a psalm. . . ."

Hitherto, the Church was so dead that very few owned Bibles. Once

born again, there was the desire for the sincere milk of the Word. I, who
owned no Bible before, bought three Bibles for myself - an English
Bible, a Chinese Bible and a bilingual New Testament. The Bible Society's
stock of Chinese and English Bibles was sold out in a week. New stocks
had to be rushed from Kuala Lumpur, the Malaysiancapital.

Revival-time was not only prayer-time and Bible-reading time, but
also singtime. John Sung most effectively used short choruses, not a few
of his o.wn composition, with the most catchy tunes, both western and
oriental. The theme of every message was reflected in the selected chorus

which was sung time and again in the course of the seÍrnon, with the
doctor waving a white handkerchief. John Sung needed no soloist, for he

was his own supply, nor did he need a thousand-voice choir - his
congregation was it! "Hearken all what holy singing!" The song of earthly
ones, redeemed from every depth of sin and sorrow, must sound richer
than the voices of angels singing in heavenly soprano.

John Sung was ever confident of a big catch of souls every time he

preached. He preached for decision, which was helped by his moving
appeal to receive Christ openly. After we were delivered, we were
challenged to join the Preaching Bands, covenanting with God to go out at

least once a week, most appropriately on the Lord's Day afternoon, to
witness for Christ. The Preaching Bands truly became the hands and feet

of the Church. Many souls were brought into the kingdom through a new
wave of witnessing. Soon after my Mother's death, not a few old ladies in
the Church would testify how they were brought to Christ in the days of
the John Sung Revival by her witnessing. After the Singapore Pentecost,

every church registered a signal increase in baptisms.
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Edward Band, in "The History of the English Presbyterian Mission,

1847 - Ig47",reports on John Sung as follows: "In 1935 the Chinese

evangelist, John Sung, paid visits to Singapore. The result was a real

revival of spiritual life and a new desire for Bible study. Many of the

ordinary Chwch members engaged actively involuntary evangelistic wotk,

organising themselves in small groups which went out to preach the

Gospel. Attendance at Church service increased to such an extent that

several congregations wefe faced with the necessity of erecting larger

Church buildings. This evangelistic work brought new additions to the

Church's membership. The number of adult baptisms in 1936 were 160,

as compared with 38,12 and 58 for the preceding years. . . '" (These

figures refer to the Chinese Presbyterian Church of 19 congregations

whose total baptised adult membership inl936was I,362).

Apart from the lay preachers, John Sung appealed for full-time

consecrators. There were eighty-five old and young who gave their lives

to the Lord, and I was one of them. These were urged to enter some

Bible College for training. While the Preaching Bands were nurtured by

monthly meetings, we full-time consecratots wefe strengthenedby meeting

a second time in the month.

Many who had problems and restitutions to make met with the doctor

once a day after the morning sermon. At such counselling sessions

conducted by the doctor himself, feuding elders and deacons made up

with each other. Sums of money stolen before were retutned to the Lord.

Mr. Gan, amanwith three wives, repented together with them. He settled

with his second and third wives to live apart, providing for their needs.

John Sung practised faith healing also. In Singapore, iir a two-week

campaign preaching 40 sermons, John Sung reserved the 41't session, an

afternoon, to healing. He was led into this, a work of mercy, by the

earnest appeal of an English missionary while in North China. There,

medical facilities, as in other parts of China, were sorely limited. John

Sung saw to it that all glory went to God. He also warned the healed

persons to sin no more.
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'When 
John Sung rehrned to Singapore for a second campaign aftet a

circuit to Malaysia and Indonesia, he took his converts into a Bible study

session, also three times a day. His sermons, though topical, were

graduated. Hence the progression into Bible study, into deeper truths for
the new convefis. He was "an householder, which bringeth forth out of his

treasures things new and old" (Matt.13:52). There was something new

and refreshing whenever he spoke. Nor was he lacking in humour, though

he looked stern and serene off the pulpit. One John Sung anecdote I shall

never forget is the hair-restorer seller who wore a cap. "Hair-restorer,

hair-restorer," he trumpeted as he hawked from house to house, until a
naughty boy pulled off what was hiding abaldhead. Do we preachers get

caught sometimes when off our guarcl?

And so he would keep up the tempo of his preaching. No sooner was

he finished with one campaign than he would launch out into the next, and

the next, lasting several months at a stretch, before he would retum home

for a little rest.

These were my impressions when I attended the first two campaigns

that he conducted in Singapore in the heyday of his ministry in 1935, in

what is known as the Singapore Pentecost. Over 2,000 souls were

vibrantly saved, over 100 preaching bands organised, and over 100

full-time consecratots registered. It is of the Lord's special grace that I am

one of the John Sung old-timers remaining in His seruice to this day.

To get a fullerpicture of theAsianAwakening through the whirlwind
preaching ministry of John Sung, there is Leslie Lyall's "John Sung -
Flame for God in the Far East", published by O.M.F. William E.

Schubert's "I Remember John Sung", "John Sung My.Teacher" and "In
John Sung's Steps", all three are printed in Singapore and available from

FEBC Bookroom, our College Bookshop, 9A Gilstead Road, Singapore

309063, Tel: (65) 62549188. O that God will send us another Revival as

He blessed us in the thirties! Amen.
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Chapter 2

John Sung's Doctrinal Emphasis and Methods

Text: I Pet. l:23 - 2:1-8

"Being born again, not of corruptible seed, but of incorruptible,

by the word of God, which liveth and abidethfor ever. For all flesh is

as grass, and all the glory of man as the flower of grass. The grass

withereth, and the flower thereof folleth away: But the word of the

Lord endureth þr ever. And this is the word which by the gospel is

preached unto you. Wherefore laying aside all malice, and all guile,

and hypocrisies, and envies, and all evil speakings, As newborn

babes, desire the sincere millc of the word, that ye may grow thereby:

If so be ye have tasted that the Lord is gracious. To whom coming, as

unto a living stone, disallowed indeed of men, but chosen of God,

and precious, Ye also, as lively stones, are built up a spiritual house,

an holy priesthood, to olfer up spiritual sacrifices, acceptable to God

by Jesus Christ. I(hereþre also it is contained in the scripture,

Behold, I lay in Sion a chief corner stone, elect, precious: and he that

believeth on him shall not be confounded. Unto you thereþre which

believe he is precious: but unto them which be disobedient, the stone

which the builders disallowed, the same is made the head of the

corner. And a stone of stumbling, and a roclc of offence, even to them

which stumble at the word, being disobedient: whereunto also they

were appointed. "
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I
.,And we know that all things work together for good to them that

love God, to them who are the called according to His pulpose" (Romans

8:28). It is evident from a study of John sung's life that God had sent him

to Union Seminary to taste the bitterness of liberal theology that he might

find the grace and truth of the living Saviour the sweeter. From a failure to

obtain salvation in the sages and sutras of the Orient, it made him treasure

all the more the Word of God. Through all his conflicts with a false

Christianity on one hand and human religions on the other, John Sung's

solution to the problems of life, now and beyond, was the Bible. More

than ever a fundamentalist after conversion, believing the Bible to be the

infallible and inerant Word of God, he took a strong stand against the

higher critics. Once when he was confronted by missionaries who denied

thã truthfulness of Genesis and the efficacy of the Blood of Christ, he

quoted Confucius by way of contrast. Confucius (551 - 478 B.C.) said,
,1f I h.ur the Truth in the rnorning, I am prepared to die in the evening."

Comrnented John Sung, "Had Confucius lived in Christ's day, he would

have become a Christian." With his former encounters with Fosdick, it

was an old game to cross swords with liberal missionaries in the fields.

Though he had visions and dreams during the days of spiritual conflict,

habit he kept up without a break to the end of his life'

Athorough student of the Bible, John Sung knew the Old Testarnent

as well as the New. His sermon texts ranged through ovefy book of the

Bible. APrernillennialist, believing in the sootl coming of Christ, he would

expound Daniel or Revelation in his follow-up "spiritual nlutule" meetings

aftel every revival carnpaign. These Bible-study sessions, like the revival

meetings, would last two hours each session, three times a day'

Though the Bible was his only textbook, John Sung coulcl have usecl a

Scofield Reference Bible, as reflected in the dates of authorship and other
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dates in his Homilies on the whole Bible. If he had consulted the Scofield
Bible, he did not show any trace of Dispensationalism in his teachings. He
strongly emphasised the holiness of God by quoting the Ten
Commandments, and denounced sins by their families under each
Commandment. And since the wages of sin is death, he spoke often on
the theme of Heaven and Hell, actingout the Rich Man andLazarus.

When he first started to preach after returning from America, he

spoke out against Government enforcement of thrice-bowing before the
portrait of SunYat Sen, Father of the Chinese Republic. This, he declared,

was breaking the Second Commandment and no different from ancestor
worship. For so saying the Kuomintang (Nationalist Party) ordered his
affest, but God delivered him. As to the modernist missionaries'argument
that bowing is merely an Oriental way of showing respect, like saluting the

flag in the West, Rev. Timotþ Pietsch, now veteran missionary to Japan

who supported John Sung retorted, "If the one you bow to can bow back
to you, then you can bow"

In his theological position, John Sung was an Arminian. But he

rejected the doctrine of "sinless pedection", nor did he quarrel with
Calvinism and Predestination. He did challenge those who beguiled
themselves, "Once saved, always saved", when they were living in sin.

John Sung was sound in Christology. Making Christ Cruciflred, Risen,
Ascended and Coming Again the centre of his preaching, his sermons
were ofihodox and well-balanced. So is his doctrine of the Church. While
he was not slow to rebuke modernist ecclesiastical leaders, he loved the
people and worked with the Church, having been nutured in a parsonage

from birth to manhood. AMethodist in upbringing as we have noted, he

submitted to the laying on of hands by the Methodist Bishop to his
ordination.

As to the mode of baptism, he naturally sprinkled. This he did to a
batch of two hundred at their request while campaigning in Manchuria. In
Hong Kong, however, he went under the water in a Baptist Church to
identiff himself with the Baptists, and for the sake of gaining entrance to
Baptist territory. Now that he was immersed, the missionary of that
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the missionary of that Church asked him to baptise twenty-one
women and twelve men, which he did.

It can be concluded from what he humorously said in a sermon in
Singapore, which is recorded by Professor Liu Yih Ling in his Chinese
publication of "John Sung's Sayings andAnecdotes", that the doctor was
badgered by controversialists on both sides of the Baptism question. I can

still see him with that impish smile, "Well, if you want it from me, More
faith, less water; less faith, more water." Now, I hope you of Spurgeon's
Tabernacle will not duck me under, being a John Sung follower; but John
Sung's stance, I believe, was right. He was primarily an evangelist, like
Paul, putting soul-saving by the precious Blood above ordinances. He
could say with Paul, "For Christ sent me not to baptise, but to preach the
gospel . . ." (I Cor. 1:17). Well could he also recite with theApostle,
without prejudice to Baptist brethren, "And unto the Jews I became as a

Jew, that I might gain the Jews; to them that are under the law, as under
the law, that I might gain them that are under the law; to them that arc
without law, as without law, (being not without law to God, but under the
law to Christ), that I might gain them that are without law. To the weak
became I as weak, that I might gain the weak: I am made all things to all
men, that I might by all means save some." (I Cor. 9:20-22) That
Evangelism is ofparamount importance to his minisfiy over denominational
distinctions is fuither attested by a Chinese couplet in his handwriting,
published in Leslie Lyall's book on John Sung. The couplet reads, "Vy'ith
united heart and will, Let us promote the Gospel." (Fl ,u â Ë)

il
In 1885, Edwin Joshua Dukes, a Church Missionary Society

missionary to Fukien Province, wrote, "One needs to be a Chinese to
think as a Chinese, and to use such illustrations and references and
phrases as will make public speech effective. . . . China will never be
converted through the lips of the foreigner. . . . Not thousands of
Englishmen or Americans are needed, but thousands and tens of
thousands of Chinese with consecrated lips and hearls. Not so much
scholars as men are needed. If the scholar is tacked on to the man,
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and good, but it is the rnan that is needed, the brave, true-hearted,
consecrated man who can stand alone. . . . It is time to look fol China's
apostle. FIe has not given signs of his coming. When the apostle comes, he

will be a Chinese and not a foreigner. Will he come out of the theological
colleges or will he come fi'om some unexpected quarters, as God's
ambassaclors often do? We cannot tell; but may he come soon! and may
he shake the nation as did the Baptist the desert!"

What thatAnglican missionary to China has saicl above is true to a
great extent. Highly educated missionary teachers and pastors could
liberally quote Confucius' sayings to find common ground with their
Chinese hearers, but how much could village old women and letter-blind
fatmers perceive of the profound dochines drummed into their ears?

Once I attended a Dutch Church inAmsterdarn. All that I could gasp
at were recurrings of "Jesus Christus" ancl "Paradox"; "Paradox" ancl
"Jesus Christus". The high-nosed Calvinist preacher with all the profound
dochÌnes of a sovereign God paradoxically could not make Christ known
to me apart from his name. Since I do not know Dutch, I am also to
blarne. The point is, we preachers sometimes talk a lot, but I am one who
after a sermon would sometimes wondel what I was telling rny people all
about. When a good olcl theme like John Three Sixteen is repeated and
repeated in the same old phrases and its exposition is not mine but copied
fiom some one, does it not fall on deaf ears?

Once a young preacher had no message to deliver on a Sunday
evening. In desperation, he brought along a Billy Graham sermon to read it
out. He was honest to acknowledge its authorship, but there are those, as

in Jeremiah's day, "that steal my words evelyone frorn his neighbour" (Jer.

23:30). John Sung was no plagiarist, nor was he a phlegrnatic preacher.
He was one more than what thatAnglican missionary to China hacl hoped
for. Yes, John Sung, above any other Chinese preacher, could speak the
people's language, to both old and yollng, to the educated and the
uneducated, to ancient women and underage children. Although the
doctor's sermons invariably lasted two hours, there was never a clull
rnoment, not like the dry-as-dust lecture-type sennons droning from many
a Sunday pulpit, sending many off to Slumberland. Dr. Sung clothed the
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doctrine he was putting across in vivid, lively figures, like Bunyan in
Pilgrim's Progress. During his campaign in Singapore, some foot-bound
old ladies were overheard saying of the doctor, "He can make us laugh,

and also make us cry."

Dr. Sung excelled in allegorical and biographical sermons. Though
Wang Ming Tao did not like his allegorisings at first, he saw the
effectiveness of that type of sermon construction for the common people.

Those allegorical serrnons I had heard in Singapore were not only sound

as a bell, but struck a responsive chord in my heart. Oftentimes he would
act out his sermon on the pulpit platfonn. On other occasions, he would
draw cartoons on the blackboard. Like the prophets of old, now told to
carry ayoke, and now to smash an earlhern vessel before their hearers,

he used many visual aids of his own innovation. Apart from a French loaf
and a miniature Chinese coffin which I have mentioned earlier, I can

recollect him wearing the rags of a Chinese gown to represent sin and a

linen-white one for our righteousness in Christ. For the Holy Spirit he

would use a little bell which he rang vigorously to show how a bom again
person is disturbed by sin under conviction. As he fanned a little charcoal

stove he would lead the congregation to sing, "Let it breathe on me, Let it
breathe on me".

Another observation I have made of John Sung's homiletics is the
employment of music. If Martin Luther has regarded music as being next
to theology, John Sung made it at one with theology. For every message

he preached he would have an appropriate chorus to sing at intervals. For
example, for the topic of the new birth, he had, "Ye must be born again".

For the joys of the heavenly home, he would choose "In the New
Jerusalem". In commissioning the Preaching Bands, there would be that
chorus of the JapanEvangelistic Band, "I Will Make You Fishers of Men."
Preaching on the woman taken in adultery he had composed by himself
"Shine Forth for Jesus Everywhere", bolTowing the tune of "Brighten the

Corrrer". In a message calling weary ones to rest in Jesus, he has a most
touching tune as published by *y brother Dr. Tow Siang Hwa, No. 507

Revival Hymns and Choruses. So Dr. Sung knew how to use audio-visual
aids long before this generation.
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Come Unto Me With Your HeavY Load

John Sung Choruses (Trans. TOWI

Come un -to me rith your heaYy load

rlll gireyou re st Come end learn of me

tor I'm meek and low ly TaIe my yokeon you

,

for my yole is ea sÍ, And my burden light
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Dr. Sung believed that an evangelist is like a rnidwife whose job is to

deliver babies. As he preached for a verdict, he must help the believing
and repenting sinner in the rebirth process, which he acknowledged to be

entirely the work of the Holy Spirit. This procedure he had learned in the

first storming of Shanghai, China's megapolis. He said, "An evangelist
must help a troubled soul to come to Christ by giving him an opporhrnity
to make public profession, and to confess his sins. He must then follow up
with words of comfort and assurance for the bloken-hearted." Attorney
James E. Bennett, a Bible-Presbyterian elder and soul-winner of New
York City, agreed with John Sung's method. When challenged by hyper'-

Calvinists, Bennett quoted the case of Jesus asking Madha, "Believest
thou this?" in respect of His Resurrection Power as the basis for calling for
a decision at the end of a Gospel message. This precious truth I learned
from Bennett when he visited our Chuch in the fifties.

John Sung believed in fuilhel counselling after confession for those
with deeper problems. This he would do all by himself during his revival
campaigns once a day aîler the morning sel'mon. At such sessions there
would be those with grievous sins needing spiritual surgery. Restihrtion of
stolen sums of money would be made, for example. To fuither relieve the
heavy-hearted, the doctor would leacl from anyone who cared to write
him. The writer was requested to affìx a passport size photograph to his
letter. Thousands were sent to him and he would pray over each one.

Such follow-up we do not see today! By reading thousands of these
letters John Sung entered into the problems of his "parishioners". "Truth
being stranger than fiction," he gathered many wonderfül testimonies and

illustrations which he used most effectively in his sermons. His messages

which anticipated the individual problems of his hearrrs never rnissed their
mark.

While the Chinese Church fifty years ago had no national woman
pastor or teacher and very few even now, we were quite familiar with
women missionaries from England who spoke in our Churches. When
John Sung held his first campaign in Singapore, a male government
Chinese language teacher interpreted for him, fiom Mandarin into the local
dialect. As this man was too slow to keep up with him, he hacl him stand
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down after one or two sessions. No other person could fill the gap except

the interpreter's sister. This lady, Miss Leona Wu, interpreted so well that

she became his assistant in his extended campaigns to Malaysia and

Indonesia.

This same lady, agraduate of Ginling Women's Theological Seminary

Nanking (whose principal was Dr. ChiaYu-Ming), was moved to staú a

Bible school for John Sung converts desiring deeper training in the Word.

The result was the founding of the Golden Link (Chin Lien) Bible
Serninary in Singapore which today is 50 years old with several hundrecl

graduates. While we believe in the institution of presbyters over the

Church, God is soveleign to use women in times like these. Does He not

at the first Pentecost say, "l will poul out of rny Spirit upon all flesh: and

your sons and daughters shall prophesy . . ." (Acts 2:17)? In those days

did He not call from the house of Philip the evangelist "four daughters,

virgins, which did prophesy" (Acts 2I:9)? While holding to certain set

plactices in the Churrh, we learned fi'om the John Sung Revival that there

are exceptions. "A higher law overrides a lower law" is one principle of
Church administration we have learned thereby. (In this regard, "No
Respector of Persons" by Lois G. Dickie, Ph.D., my English teacher at

Faith Seminary USA, is worthy of our study.)

We have made a blief study of the preacher's dochine and ernphasis

and we have made a brief suley of his methods. Though right doctrine
and good methoclology are important, it is the man who has totally
devoted his life to His Saviour that counts. God had given John Sung

fifteen years, or lìve periods of three years, to serve Hirn. Knowing the

days of His service were numbered, he laboured for Him with all His
rnight, like running a hunú'ed-metre race. His devotion to his Lord might
be expressed with Paul in his letter to the Philippians in which he avets,

"Not as though I had already attained, either were alreacþ perfect: but I
follow after, if that I may apprehend that for which also I am apprehended

of Christ Jesus. Brethten, I count not myself to have apprehended: but this

one thing I do, forgetting those things which are behind, and reaching fofih
unto those things which are before, I press toward the mark for the prize

of the high calling of God in Christ Jesus" (Phil. 3:12-i4). If you say that
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Paul the Calvinist sounds ratherArminian here, John Sung theAnninian
had more persevel'ance in following Christ than many Pauline disciples
who talk Calvinism.

As an evangelist, John Sung's doctrinal emphasis was above the
denominational. His methods, whatever have been discussed, flowed fiom
his own understanding of how best he could put across to his compatriots
the doctrine of salvation he had received. Dynamic Calvinists are not
afraid of innovations! Amen.
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Specimen of Dr. Sung's
handwriting which
reads, "Unitedly promote
the gospel", and, in
smaller characters, the

words, "the least of the

Lordb servants",

followed by his
signature.

Dr. Sung's family in
Shanghai in 1940.
From the left:
(Genesis), Heaven's
Truth (Leviticus),
Heaven's Power
(Numbers), Heaven's
lírill (Joshua), Mrs. Sung.

\ Joshua died soon after
this picture was taken.
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John Sung and family
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Specimen of Dr. Sungb
handwriting which
reads, "Unitedly promote
the gospel", and, in
smaller characters, the
words, "the least of the

Lord's servants",

followed by his
signature.

Dr. Sung's family in
Shanghai in 1940.
From the left:
(Genesis), Heaven's
Truth (Leviticus),
Heaven's Power
(Numbers), Heaven's
Will (Joshua), Mrs. Sung,

\ Joshua died soon after
this picture was taken.
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Chapter 3

John Sung Contrasted With Today's Evangelists

Text: Phil. 3:17 - 2I

"Brethren, be .þllowers together o.f me, and marlc them which
wallc so as ye have us for an ensample. (For tnany walk, of whom I
have told you often, and now tell you even weeping, that they are the
enemies of the cross of Christ: lVhose end is destruction, whose God
is their belly, and whose glory is in their shame, who mind earthly
things.) For our conversation is in heaven; front whence al,ço we loolc

for the Saviour, the Lord Jesus Christ: Who shall change our vile
body, thar il may be fashioned lilce unto his glorious body, according
to the worlcing whereby he is able even to subdue all things unto
himself."

We have seen how the Asian Awakening in the thirties had stirred
mightily thlough the dedicated ministry of one man as in the days of the
Judges and Prophets. It came by John Sung, whom the Lord had specially
prepared and anointed. Divine poìwer in no small measure was pourecl
upon him. To use a mathematical illustration, his work was not one of
adding units and tens, much less by subtraction as we saw recently in
Australia where church buildings were put up for sale, but of multiplying
by scores and hundreds into thousands and ten thousands. Out of a
population of one rnillion Protestants in China before she fell to the
Communists in 1949, several hundled thousands were born again and
filled with the Spirit under his hand. His ministry was not so much of
evangelism as of revivalism. Ifis messages were directed at dead-wood
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Church members than at those outside the Church, though of his converts
a portion were from a heathen background.

When I think of John Sung and consider what I see and read of
present-day evangelists, he towers like an Everest over the latter, the
foothills. Is this an overstatement by a lover of John Sung? We have the
appraisal from the pen of William E. Schubert, veteran missionary to
China fiom his book "I Remember John Sung". Schubert says, "Dr. John
Sung was probably the greatest preacher of this century. I have heard
almost all the great preachers from 1910 until now, including R.A. Toney,
Billy Sunday, Henry Jowett, the gleat holiness preachers, the Methodist
bishops, including Bishop Quayle, even Harry Emerson Fosdick, who set
a great example of the homiletic ar1, though I did not agr.ee with him, and
finally, Billy Graham. Yet John Sung surpassed them all in pulpit power,
attested by amazing and enduring results." Indeed, his ministry is one
attested "by amazinq and enduring results", while those of present-day
evangelists is much like the sprouting fi'om shallow, stony ground which
withers away in a short while. Let me contrast John Sung's ministry with
the ministry of today's evangelists, under six heads.

1. The Old Message of the Cross vs. The New Message of the
Social Gospel

The thirlies were marked by great poverty, not only in China but also
in Southeast Asia. Remember, there was the worldwide Slump, now
euphemistically called Recession, of 1929 and 30. The years that followed
were still years of a great economic struggle. ln those days of my boyhood
our family, which depended on rubber when rubber's price was at rock
bottorn, was so poor that one of my brothers had to forego schooling for
a season. The monthly fee was 5$2.50, which seems so small today. But
my grandfather's stþend, received from the English Presbyterian Mission,
was only S$30 a month, while 5$1.00 could buy 40 pounds of rice. I can
still remember how it tickled my nostrils as I breathed in the tantalising
sweet odour of smoked ham when walking past the entrance to the Cold
Storage, the European superstore. But the result thereof was like what
Isaiah says, "It shall even be as when an hungry man dreameth, and,
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behold, he eateth; but he awakeneth, and his soul is empty . . ." (Isaiah

29:8).

Now with the hungry masses in SouthAmerica, thele has originated in

this decade what is known, even among politicians, as the Liberation

Theology. In John Sung's days the equivalent of this more drastic form of
Marxist theology was the old social gospel. When John Sung travelled all

over China with her multi-millions of hungry mouths, preaching the old-

fashioned Gospel, some asked him why he did not speak on the social

gospel. His answer was Paul's famous statement to the Corinthians, "For I
determined not to know anything among you, save Jesus Christ, and him

crucified" (I Cor. 2:2).He explained the reason why. (To put it in a figure

for John Sung, to teach amaîto fish is better than giving him a fish.) His

reason for preaching the old Gospel of the Cross rather than the new one

of "tea,rice, oil, salt" (the basic items of Chinese food for subsistence) is

that when amanis convefted he has already saved for himself the strength

usually dissipated on the four proverbial Chinese sins of "womanising,
gambling, drinking and smoking". When amanrepents from his sins and

comes to Christ, he not only can get his bowl of rice by the honest sweat

of his brow, but also eat two bowls with a healthier appetite.

During these days of recession in Singapore, I have discovered in my
pastoral ministry that there is little retrenchment among our members,

while Christian businessmen are able to turn over more easily than the

non-Christian. For, has not the Father in heaven promised to supply by
what in theology is called a "particular providence" the material needs of
His childlen? "Seek ye first the kingdom of God, and His righteousness;

and all these things shall be addedunto you" (Matt. 6:33). Let John Stott

who writes a foreword for Leslie Lyall's book on John Sung but who has

now veered to the social gospel, hear John Sung at this point. While
stressing on the old-fashioned Gospel, John Sung did not forget the poor

(Gal. 2:10) nor relief of suffering brethren (Acts 11 :27-30), as attested by

the charities liberally given by the Singapore chapter of his Preaching

Bands, even to this day.
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2. Every Church Member a Witness for Christ

Under a Chinese poverty-stricken economy, there was a bare-bone
exploitation of the poor by the rich. What happened in the secular was
followed up in the ecclesiastical. Seeing this anomaly, John Sung rebuked
the Church for exploiting the pastor. Since the pastor was paid by the
Church, he was treated like an amah, Now the amahwas the Chinese
version of a domestic servant. She stayed in the master's house like in a
prison wherein she was at his beck and call day and night. Every little
chore was hers to pelform. Chinese pastors had to do everything in a
Church because he was its paid servant. He had to do visitation of
members almost single-handedly, and if some did not come, it was blamed
on him. Do you treat your pastor like an amah in England today?

The first thing Dr: Sung did to mobilise the whole Chur.ch to action for
the Gospel was to organise Preaching Bands. Two persons or more coulcl
fotm a band. These would witness for Christ once a week, every Sunday
after worship, under a covenant with the Lord. Every Church that was
revived in John Sung's campaign would have a few teams at least. These
became not only the church's feet but also her hands. For team members
would often "bring them in" to swell the Sunday congregation. Though
there were the lemaining who did not join the Preaching Bands, yet they
who went through the Revival were becorne lively stones and no more the
dead-wood which in process of tirne became dry rot.

Young people who had dedicated themselves for full-tirne service
were helped by the Church to study for the rninistry. After the Sibu
Pentecost in Sarawak, which is part of Malaysiatoday, it is noted four
young persons wele sent for seminary trainhg in Nanking, China. What is
more noteworthy is that during the Japanese occupation of world war II,
not a few of the Preaching Band leaders played the role of pastors when
both sheep and shepherds were scatteled. How do these vibrant results
compare with those of citywide campaigns today?
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3. Independent Workers Arose "Living By Faith'

Those were Colonial days when John Sung came to Singapore. As
the people relied a great deal on a paternal govelnment, so the Chinese

conglegations were by and large dependent on missionaries, their pastors

being paid from funds received from England andAmerica. 
'We 

were both

spiritually and financially dependent on out'missionaries. Could we call this

ecclesiastical colonialism?
'When the Revival breathed new life into the Chinese parishioners,

suddenly they stood up, lil<e the lame man healed by Peter at the Beautiful

Gate. The people automatically gave to those who lovingly served the

Lord, pafliculally, to Golden Link (Chin Lien) Bible School, founded by
Miss Leona Vy'u, interpreter and successor to Dr. John Sung. An English

missionary who knew Miss Wir even from her father, a pastor supported

by the English Presbyterian Mission inAmoy, South China, with rnuch

hepidation asked her how she could run a Bible School without mission or

church support. To which Miss Wu confidently replied, "Hasn't Paul

assured us, 'But my God shall supply all your needs according to his

riches in glory by Christ Jesus'?" (Phil. 4:19) On no Mission or Church
paylist did Miss'Wu serve all the days of her life, nor did she solicit funds

lil<e the way it is run today. Ifow does such a fiuitful life compare with the

products of modern-day mass evangelism? Nor was ever one collection
taken in all of the John Sung campaign in Singapore. In contrast, the Luis

Palau crusade in Singapore June I - 7 , 1986 had to pass the hat after the

service. Hudson Taylor's words are true in this context: "God's work
done in God's way does not lack God's suppott."

4. Not Tongues in Confusion But Tears in Confession

During all the 15 years of John Sung's ministry, therc was not a single

place where he ministered that the Holy Spirit had sent the gift of tongues.

As John Sung lashed out against the sins of the people, calling them to

repentance and to a new birth through the blood of Christ, the
phenomenon of revival was one of sincere tears of repentance and the

resultant joy of sins forgiven. Many tears in confession of sins, one by one,

were shed and the Cross warmly embraced. Quarrels in the Church were
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settled. Stolen monies were returned to the owners, and if not possible,
given to the Lord's Treasury. Chain-smokers, even of opium, and
drunkards, were delivered snap on the spot.

Therefore, when so-called Holy Spilit Churches in North China
demanded to speak in tongues as proof of a needed second blessing when
their members had never bowed the knee in repentance of their sins to
God, John Sung refuted them. Without sin being washed out from within,
there was no possibility of the Holy Spirit filling them. The prerequisite of a
filling of the Spirit is the cleansing of sins from our lives. In an unspoken
positive reply to the charismatics, John Sung would preach two hours
solidly out of the Bible. And what volume ofpower from God's Word was
released in contrast with the cumulations of unintelligent, hollow sounds
babbling from lips under a man-engendered compulsion. John Sung would
"speak five words with my understanding, that by -y voice I might teach
others also, than ten thousands words in an unknown tongue" (I Cor.
14:19). Often he would reason thus: Unless our sins are washed away,
how could the Spirit that is Holy come in to fill us who are so unholy? And
for cleansing there was none other, as he stressed, but the precious blood
of Christ. John Sung choruses were centred on the Blood, but today's
charismatic choruses, what are they? We believe in the old classical
Gospel hymns and not these modern ones set to the tempo of jazz and
rock. Tears in confession, not tongues in confusion!

5. God Power vs. Man Power

To get one of the "big boys" of evangelism today, which include Cho
Yonggi from Korea, the new evangelicals of Singapore, including the
charismatics, have to spend well over one million dollars to field a five or
seven-night campaign. The criterion of success is numbers - as they say
it in USA, "Bigger is Better". Advance workers have to come to our ciry
if not for a whole year, at least for the good paft, to lay the groundwork.
Thousands and thousands of dollars are spent on publicity of a man, not of
the Son of God. Millions of man-hours, literally, to match the million
dollars, must be expended to every organisational perfection. Buses are
chaftered to bring the hearers; even planes were booked in advance, as in
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the Billy Graham Crusade of 1978. Counsellors by the hundreds and choir

members by the thousands are trained and rehearsed to add to the human

punch. At Grady Wilson Counsellors'preparation at the National Theahe

which I attended many years ago, counsellors were told to "watch and

pray" when the evangelist was giving the invitation. "Watch andpray"
means that while the evangelist is praying before the appeal, counsellors

are to open their eyes to watch the ones sitting beside or in front of them,

and to approach those who appear to be responding to the message and

walk them to the front. Such human effort was hamessed beforehand to

make sure the campaign looked successful. I need not go into an analysis

of the results of the Billy Graham Crusade in Singapore in 1978. You have

the O.M.F. publication of Keith Hinton's book on Church growth in
Singapore that gives a gloomy repoft of the results. (Read "Truth V/ill Out,

Reality catches up with crusades", an analysis of Keith Hinton's analysis,

in your own "Sword and Trowel" I986,No. 1.)

When God's power rests on His servant, like the whirlwind on Elijah,

he needs no publicity or human help. Indeed he comes "not by might, nor

by power, but by my Spirit" (Zech.4:6). When John Sung took Singapore

by storm in 1935, not a single dollar was spent on publicity. He forbade to

have his photograph displayed anywhere, not even inmagazines! He had

no advance party but the fear of a Holy God gorng before him. He had no

soloist, no army of counsellors, no battalions of songsters. He had God

withhim, inpower. What an awesome contrast!

Neither in the strategy of evangelistic outreach did our Lord
concentrate on one place, such as the capital city of Jerusalem, as these

"big boys" would in citywide campaigns. Jesus spoke to only one woman

at Jacob's well, and that witness spread to the whole of Samaria. John

Sung, as well as his disciple Lim Puay Hian who has a separate write-up
by me on his life, would go to big and small churches, in big towns and

small villages. With lesser people and closer contact and ten times more

preaching of the Word, they had done a more thorough work of
conversion. John Sung had easily visited a couple hundred towns big and

small throughout China and SoutheastAsia, inasmuch as Lim his disciple

has given us a total of 230 in his 30 years of ministry. Going "to the sheets
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and lanes, to the highways and hedges" (Luke 14:21-23) is the Divine
way. Going to big cities only, our human way! The Divine stresses qualrty;
the human, quantity. "For the Lord seeth not as man seeth; for man
looketh on the outward appearance, but the Lold looketh on the heart" (I
Sam. 16:7).

6. "Spiritual-nurture" Meetings and Monthlong Bible Institutes

After a church was revived, John Sung would hold no more revival
meetings in the same place, except after a long interval. A step and more
steps upward for the new life of the born again one, he would conduct
follow-up "spiritual nurture" meetings. These would take usually a week,
also at three sermons a clay, two hours each. These meetings would have
graduated topical Bible study or the selection of certain books appropriate
to the situation. In Singapore, in a ten-day convention, he took us tlrough
three books of Moses and three in the New Testament. He used charts,
maps and pictoral presentation.

What has been acknowledged by Dr. Paul E. Kauffinann ofAsian
Outreach as some spiritual marathon unheard of in Church history was DL
Sung's month-long Bible Institute held inAmoy, South China, July 10 to
Aug 9, 1936. There were gathered here from all over China ancl S.E. Asia
1,600 participants plus 400 locals, totalling 2,000. These sat at his feet to
"search the Scriptures" from Genesis 1:1 to Revelation 22:2I, two times a
day, 3" hours per session. He went through every one of the 1189
chapters. There were two other Bible Institutes also held by John Sung,
but of a shorter duration. Nevertheless when the seed of the Word was
sown in the hearts of leaders of the church and of the Preaching Bands,
were these not become the lively seed of Gocl's childlen scattered to the
uttermost parts of the earth? This lively seed of God's children were surely
instrumental in the saving of thousands of others aftel John Sung's death,
during Mao's oppressive rule when the true Church went underground.
China watchers estimate there are at least 50 million Christians toclay, but
I am not wrong in saying John Sung's part in the Asian Awakening in the
thirties had been used of God to bring forth 30, 60 and 1O0-fold in the
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generation after his death, in the sprouting of thousands of underground

house chwches where the faithful still meet.

The secret of Church growth is to implant the seed of the Word in the

hearts of God's children that they might become the lively seed to be sown

among the children of the world. How much good seed is sown after

every citywide campaign is not measured by grandiose schemes as

advertised, but by what is actually done. John Sung's "spiritual nulture"
meetings and three marathon Bible Institutes have found a kindred spirit,

I'm sure, at this School of Theology in Spurgeon's Tabemacle.

In conclusion, let us review in contrast John Sung's ministry vis-a-vis

that of today's evangelists.

1. He preached the cross, not the social gospel.

2. He mobilised the Chruch to witness thlough the Preaching Bands.

3. By his revivalistic preaching a colonised church became financially

independent overnight and a Bible School was established with no

missionhelp.

4. His ministry brought no tongues in confusion but many tears in
confession.

5. His ministry was characterised by God-power vs. today's
manpower.

6. His follow-up with "spiritual nurture" meetings and month-long

Bible lnstitutes has no parallel today.

Amen.
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Chapter 4

The Spirit of John Sung in the Bible-Presbyterian
Church Movement in SoutheastAsia Today

Text: Heb. 13:7 - 14

"Remember them which have the rule over you, who have
spolcen unto you the word of God: whose faith follow, considering the
end oJ'their conversation. Jesus Christ the same yesterday, and today,

and þr ever. Be not carried about with divers and strange doctrines.
For it is a good thing that the heart be established with grace; not
with meats, which have not proJìted them that have been occupied
therein. We have an altar, whereoJ'they have no right to eat which
serve the tabernacle. For the bodies of those beasts, whose blood is
brought into the sanctuary by the high priest for sin, are burned
without the camp. Whereþre Jesus also, that he might sanctify the
people with his own blood, su/fered without the gate. Let us go forth
thereþre unto him without the camp, l:earing his reproach. For here

have we no continuing city, but we seelc one to come."

Though we have traced the origins of the Asian Awakening
culminating in the lone rninistry of Dr. Jolrn Sung, and we have analysed

the Awakening to learn sorne lessons to profit thereby, there is no better
way of knowing the quality of a tree than by tasting its fruits. One fi'uit of
the Asian Awakening is the Bible-Presbyterian Church Movement in
Southeast Asia, Burma, India ancl Australia today.

The Bible-Presbyterian Church Movement in Southeast Asia, etc.

today is energised by several forces, but that which is the main thrust is the
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same Spirit that raised up John Sung. Is it not a good proposition,
therefore, to study what it is from the Spirit that raised John Sung that has

caused this mustard seed to grow into atree, with branches spreading far
and wide?

I. Consecrated B-P Leaders From John Sung Days

When the B-P Church was organised in 1950, we had about thirty
adult members, with their children, transferred from our mother church,
which was a member of the Chinese Presbyterian Church in Singapore.
Of those thirty adult members, ahalf-dozen of them are living today who
are leaders of our church movernent. They are thoroughly committed to
the Lord as they were among the hundred full-time consecrators at the
first and second visits of John Sung to Singapore in 1935.

Why did and why do we consecrate ourselves to the Lord? For the
love of Christ who died on the cross for our sins to save us from hell
constraineth us (II Cor. 5:I4). Our hearls are so overwhelmed by the love
of Jesus that nothing short of love for Him, even to death, is our response.

Insofar as I was concerned, I was so moved by the doctor's description
of a Brother Lee who, after his conversion, was going to Outer Mongolia
with the Gospel. Growing a beard like a Mongolian and shod with grass

sandals, he was preaching Christ from town to town, to the uttermost
parts of Mongolia. When I heard of his willingness to suffer for Christ, I
said to the Lord, "I am willing to go forYou not only to Outer Mongolia,
but also to Tibet."

This vow stood me in good stead when the going was rough in a
month-long campaign I was engaged in Korea, 1960. Preaching 52

serrnons in25 days from town to town, I became totally exhausted by the
end of the joumey. At times when the going was rough, very rough, for we
had to jeep through dusty and rugged terrain under the sweltering srunmer
sun, I cried to Him inwardly. The Spirit then brought to mind that youthful
vow of going to Tibet. This resuscitated my flagging will to follow Him to
the end.
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Three other John Sung old-timers who are leaders of the BPC
Movement are also ordained ministers. Equally dedicated to the Lord are

they, as shown by the fruits of their labours. They are Rev. K. C. Quek,
our Moderator, who is pastor of Faith B-P Church and Director of Ling
Kwang Home for Senior Citizens. My brother, Dr. Tow Siang Hwa,
professionally a gynaecologist, is pastor of Calvary B-P Church with
outreaches to Malaysia and Australia. He is also editor of RPG daily
Bible-reading notes with a world-wide circulation. Finally, there is Rev.

C. T. Hsu, now settled in New York, but he continues to support the

missionary entetprises of Life B-P Church of which I am pastor without a
break for the last 36 years. May God give us men and not machines. May
the church become a movement, and not a monument.

IL Evangelism the Main Thrust of the BPC Movement

After revival, evangelism! That was Dr. Sung's utmost concern.

Hence his mobilisation of the laity to form the Preaching Bands. These lay
preachers, insofar as Singapore is concerned, have been a powerful force

for the spreading of the Gospel. The Singapore Christian Evangelistic
Leagae, founded by John Sung 51 years ago, being well-nurhred by Miss
Leona'Wu in her lifetime, continues to function to this day. This
Evangelistic League has been the mainstay of Golden Link Bible Seminary

which, after 49 years, has graduated several hundred women and men. A
greater half of them are serving in SoutheastAsia.

Having been members of the Preaching Bands when we started the

BPC in 1950, the first thought that came to mind was to evangelise
Malaysia. The four walls of our Singapore church building could not hem

us in. Thus, in a few months after the founding of Life Church, Rev. C. T.

Hsu (then a deacon) and I were sent on two long missionary journeys to
North and Inland Malaya. Of the 600 new villages createcl by Sir General

Templel sent by Britain to ward off the Communist uprisings, one tenth
were visited with the Gospel by open-air preaching and distribution of
thousands of tracts and Bible portions. The evangelistic spirit is the spirit
of revival. The evangelistic spirit is orthodoxy with fervency.
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IIL From Evangelism to Missions

This spirit for evangelism that we inherited from the John Sung Revival
led us on to missions. Beginning from Jerusalem, the Lord has enabled us
to go to our Judea and Samaria, "and unto the uttermost part of the
earth". Today there are over 40 congregations of B-P Churches in
Singapore and an equal number of B-P Churches and Associated
Churches scattered in Malaysia, Indonesia, Thailand, the Philippines,
India, Australia and Burma.

In our missions outreach we hold the freest reins, unfettered by
bureaucracy. Every local church is her own missionary society. In this
connection, each Churctr works according to her own resoul'ces and by
the wisdom the Spirit has given her. Although rny Church has sent a first
woman missionary to North Thailand, in all the other countries, we rather
support some national leader who is dedicated, honest and capable. The
interesting thing is that of the number of national leaders we support
overseas, there are more Baptists than Presbyterians! To re-state John
Sung's famous saying, "More faith, less water; less faith, more water," our
missions strategy is "water more or water less, the Gospel is the best."
This is not a reversal of John Sung, but rather a confirmation, for His
message was Christ above denominational distinctions. For this reason, as

I have stated at the outset, we are closer to you, our Baptist kinsmen, than
to the English Presbyterians who sent the Gospel to our forefathers, but
today ale changed to another tribe under the flood waters of the
Ecumenical Movement.

One good example of missions issuing forth from revivalism is William
Bums. One whom God had used mightily alongside Robert Murray
McCheyne, whereby hundreds were brought to repentance, \Mas willing to
pioneer fot Christ in China when no other woulcl. Truly, missions is one

fi'uit of revivalisrn. Says Edward Band, in "The History of the English
Presbyterian Mission, 1841 - 1947", of Williarn Burns, "Scarcely had Mr:
Burns entered on his work in St. Peter's here, when his power as a
preacher began to be felt. Gifted with a solid and vigorous understanding,
possessed of a voice of vast compass and power 

- unsu{passecl even by
that of Mr. Spurgeon - and withal fired with an ardour so intense and an
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energy so exhaustless that nothing could damp or resist it, Mr. Burns

wielded an influence over the masses whom he addressed which was

almost without parallel since the days of V/hitefield and'Wesley." (p. 6)

O give us hardly soldiers today, and not tardy scholars!

IV From Bible Institutes to Bible College

Dr. John Sung's stress on Bible knowledge as attested by his

"spiritual-nurhre" meetings and threeAll-China Bible Institutes, in one of
which he taught the Bible from cover to cover, has inspired us to establish

our own Bible College. In this respect we must also give credit to the

training we have received from the U.S.A. The Bible College we have

founded will be a quarter of a century next year. To date, twenty
graduates from Far Eastem Bible College are ordained B-P ministers, with

half-a-dozen more under care.

In the same spirit to inculcate the truth, we have established a Bible

lnstitute at the capital city of V/est Kalimantan (Bomeo) with Djunaidi, oul

trusted co-labourer, as principal. This school being in Indonesia, the

language of instruction is Indonesian. Next year will see the graduation of
the first two students.

In North Thailand 3.5 acres of land has been acquired with a view to

founding a Bible School for Tribal Peoples. Revival brings soul thirst for
God's Word. God's Word sustains the soul in revival. Rev. Paul Contento,

a veteran missionary of China Inland Mission (now O.M.F.) says,

"Without the Bible College, the Church will die!"

11 A Daniel in John Sung is Come to Judgment

Apart from the regular curriculum of Far Eastern Bible College, we

have recently started a Theology for Everyone night school at which the

Old Testament was taught to 200 at three hours per week for a whole
semester,

Now, in our night school, when we came to Ezraleading the Second

Return from Babylon, we paused at the juncture, where under his
preaching, foreign wives were separated from their Jewish husbands.
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When we consulted Scroggie in "The Unfolding Drama of Redemption",
at this point, he seems to regret what was transacted. Scroggie says, ". . .

one cannot but feel that to divorce them all and send them back to their
own people was wanting in humaneness." Now if you read carefully the
sacred record, there was neither divorce as by force, nor any wanting in
humaneness. The matter of the Jewish husbancls asking for a separation
from their foreign wives was a spontaneous act resulting from Ezra's
revivalistic preaching, the work of the Holy Spirit, and we have a modern
parallel from the Singapore Pentecost of 1935.

Among the 1,500 repentant converts of John Sung in the first
campaign of 1935, there was a Mr. Gan and his three wives and their
children. Mr. Gan and his three wives and children were gloriously saved.

V/ith no coercion from any quarter; much less from the doctor, he and his
three wives unwound their family entanglements between themselves. Mr.
Gan and his second and third wives were mutually and happily separated,

with provisions made for the separation. Mr. Gan, an import-export
merchant, simultaneously gave up his business to be an evangelist. Thus
the blessings of revival we had experienced in 1935 threw light on a Bible
passage that is adversely commented upon by the venerable Dr. Graham
Scroggie whom I had the privilege of hearing atthe 1954 Keswick. Had
Dr. Scroggie seen the repentance of Mr. Gan and his thlee wives, his
write-up onBzrawould be quite different. Do we read oul Bibles groggily
sometimes?ADaniel in John Sung has come to judgment.

The special manifestations and outworkings of the Holy Spirit in the
Singapore Awakening which we experienced are higher teachings than
man's. John theApostle says, "But ye have an unction fiom the Holy One,

and ye know all things. . . . But the anointing which ye have received of
Him abideth in you, and ye need not any man teach you: but as the same

anointing teacheth you of all things, and is truth, and is no lie, and even as

it hath taught you, ye shall abide in him" (l Jn. 2:20,27). This is what
Schubert says of the wisdom he received from John Sung, "I learned more
fi'om Dr. Sung in three weeks than in three years in theological seminary."
O, may God teach us to be more than grammatically and culturally minded
in the exegesis of His Holy Word.
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